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If this is a lament
Bejan Matur
Translated by Canan Marasligil with Jen Hadfield
They speak of a land that never was,
a non-existent tongue.
There is no utterance,
no words.
If we’re put on earth
to understand each other –
who can make sense of death?
Explain how the mountains stole breath,
or translate the darkness
that has fallen?
Who can say what burgeons
in a child’s dream?
Flapping out of an ancient tale,
birds’ wings bear down
on me – and skin’s
akin to stone
as the old women used to say.
When darkness falls
beyond the mountains,
the people I remember look to me
in pain. My words are elegy.
If this is a lament,
we haven’t even
begun to cry.

three


Touching Visions

T

he affective, ethical, and practical engagements of caring invoke involved embodied, embedded relations in closeness with concrete conditions. And yet I am exploring care for a speculative ethics. Embracing
the tension between the concrete and the speculative, this chapter engages
with paths to the reembodiment of thinking and knowing that have been
opened by passionate engagements with the meanings of “touch.” Standing here as a metonymic way to access the lived and fleshy character of
involved care relations, the haptic holds promises against the primacy of
detached vision, a promise of thinking and knowing that is “in touch” with
materiality, touched and touching. Yet the promises of this onto-epistemic
turn to touch are not unproblematic. If anything, they increase the intense
corporeality of ethical questioning. In navigating the promises of touch,
this chapter attempts to exercise and expand the disruptive potentials of
caring knowing that this book explores. It attempts to treat haptic technologies as matters of care, and in doing so continues unpacking and coshaping a notion of care in more than human worlds.
Unfolding and problematizing the possibilities of touch draws me into
an exploration of its literal as well as figural meanings. I follow here the
enticing ways opened in theory and cultural critique to explore the specificity and interrelation of different sensorial universes (Rodaway 1994; Marks
2002; Sobchack 2004; Paterson 2007). All senses are affected by these reexaminations of subjectivity and experience, but touch features saliently,
as a previously neglected sensorial universe, as a metaphor of intensified
95
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relation. So why is touch so compelling? And what new implications for
thinking are being suggested by invoking touch?
Attention to what it means to touch and to be touched deepens awareness of the embodied character of perception, affect, and thinking (Ahmed
and Stacey 2001; Sedgwick 2003; Blackman 2008). Understanding contact
as touch intensifies a sense of the co-transformative, in the flesh effects of
connections between beings. Significantly, in its quasi-automatic evocation of close relationality, touching is also called upon as the experience
par excellence where boundaries between self and other are blurred (Marks
2002; Radcliffe 2008; Barad 2012). The emphasis on embodied interaction
is also prolonged in science and technology studies, for instance, by exploring “the future of touch” as made possible by developments in “robotic
skin” (Castañeda 2001). Drawing attention to laboratory touching devices
can also highlight the materiality and corporeality of subject-object “intraactions” in scientific practices, missed out by epistemologies founded on
“representation” that tend to separate the agencies of subjects and objects
(Barad 2007). Touch emphasizes the improvisational “haptic” creativity
through which experimentation performs scientific knowledge in a play of
bodies human and not (Myers and Dumit 2011, 244). And engaging with
touch also has political significance. In contrast to expecting visible “events”
that are accessible to or ratified by the politics of representation, fostering
of “haptic” abilities figures as a sensorial strategy for perceiving the less
noticeable politics in ordinary transformations of experience missed by
“optic” objectivist representation (Papadopoulos, Stephenson, and Tsianos
2008b, 55). Here, haptic engagement conveys an encouragement for knowledge and action to be crafted in touch with everyday living and practice,
in the proximity of involvement with ordinary material transformation.
I read these interventions as manifesting a deepened attention to materiality and embodiment, an invitation to rethink relationality in its corporeal
character, as well as a desire for concrete, tangible, engagement with worldly
transformation—all features and meanings that pertain to the thinking
with care that I am exploring in this book.
Embodiment, relationality, and engagement are all themes that have
marked feminist epistemology and knowledge politics. Exploring meanings of touch for knowledge politics and subjectivity prolongs discussions
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regarding situated and committed knowledge initiated in chapters 1 and
2. To think with touch has a potential to inspire a sense of connectedness that can further problematize abstractions and disengagements of
(epistemological) distances, the bifurcations between subjects and objects,
knowledge and the world, affects and facts, politics and science. Touch
counteracts the sensorial metaphor of vision, dominant in modern knowledge making and epistemologies. But the desire for better, profounder,
more accurate vision is more than a metaphor. Feminist critiques have
questioned the intentions and the effects of enhanced visual technologies
aimed at penetrating bodies to open up their inner truths.1 Engaging
within this tradition of ontopolitical suspicion about visual representation, Donna Haraway proposed nonetheless that we reappropriate the
“persistence of vision” as a way to engage with its dominant inheritance.
The challenge is to foster “skill . . . with the mediations of vision” (Haraway
1991d, 191, emphasis added), notably by contesting and resisting to adopt
an unmarked and irresponsible “view from nowhere” that pretends to see
everything and everywhere. This embodied and situated material-semiotic
reclaiming of the technologies of vision is at the heart of her reworked
figure of a “modest witness” for technoscience (Haraway 1997b) that transfigures the meanings of objectivity in ways that opens possibilities for
knowledge practices committed to as well as possible worlds (Haraway
1991d, 183–201).
Significantly, by embracing touch, others have also sought to emphasize
situatedness and make a difference in cultural atmospheres strongly attuned
to visual philosophical models of ways of being in the world (Radcliffe
2008, 34). Is knowledge-as-touch less susceptible to be masked behind
a “nowhere”? We can see without being seen, but can we touch without
being touched? In approaching touch’s metaphorical power to emphasize
matters of involvement and committed knowledge, I can’t help but hear
a familiar voice saying “theory has only observed the world; the point is
to touch it”—lazily rephrasing Marx’s condemnation of abstract thought
that “philosophers have only interpreted the world . . . the point is to
change it.” And yet, the awareness, suggested in previous chapters, that
knowledge-making processes are inseparably world-making and materially consequential does evoke knowledge practices’ power to touch—and
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commitment to keep in touch with political and ethical questions at stake
in scientific and other academic conversations.
Engaging in discussions that are revaluing touch brings me back to
the paradoxes of reclaiming. Reclaiming technologies of vision entailed
reappropriating a dominant sensorial universe and epistemological order,
seeking for alternative ways of seeing. The poisons encountered in these
grounds are optic arrangements that generate disengaged distances with
others and the world, and claims to see everything by being attached
nowhere. In contrast, much like care, touch is called upon not as dominant,
but as a neglected mode of relating with compelling potential to restore a
gap that keeps knowledge from embracing a fully embodied subjectivity.
So how, then, is reclaiming touch opening to other ways of thinking if it is
already somehow an alternative onto-epistemic path? The reclamation of
the neglected is in continuation with the thinking strategy encountered
in the previous chapters: thinking from, with, and for marginalized existences as a potential for perceiving, fostering, and working for other worlds
possible. But these ways of thinking don’t need to translate in expectation
that contact with the neglected worlds of touch will immediately signify
a beneficial renovation. On the contrary, to reclaim touch as a form of caring knowing I keep thinking with the potential of marginalized oppositional visions to trouble dominant, oppressive, indifferent configurations,
a transformative desire that also requires resisting to idealization. When
partaking in the animated atmosphere of reclamations of touch, there is a
risk of romanticizing the paradigmatic other of vision as a signifier of embodied unmediated objectivity. Rather than ensuring resolution, thinking
with touch opens new questions.
The Lure of Touch
Like others, I have been seduced into the worlds of touch, provoked and
compelled by the very word, by the mingling of literal and metaphorical
meanings that make of touch a figure of intensified feeling, relating, and
knowing. Its attractiveness to the project of this book, however, is not only
that of evoking a specifically powerful sensorial experience but also that of
providing the affective charge that makes it a good notion to think about
the ambivalences of caring. Starting with being touched—to be attained,
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moved—touch exacerbates a sense of concern; it points to an engagement
that relinquishes detached distance. Indeed, one insight often advanced
about the specificity of experiencing touch (often supported by references
to Merleau-Ponty’s phenomenology) is its “reversibility”: when bodies/
things touch, they are also touched. Yet here already I wonder: to touch or
to be touched physically doesn’t automatically mean being in touch with
oneself or the other. Can there be a detached touch? Unwanted touch, abusive touch, can induce a rejection of sensation, a self-induced numbness in
the touched. So maybe we have to ask what kind of touching is produced
when we are unaware of the needs and desires of that what/whom we are
reaching for? This resonates with the appropriation of others’ through caring that I discussed in the previous chapters; the troubling character of
these dynamics is exacerbated when thought can be conceived as a corporeal appropriation through “direct” touch.
These questions become more pressing when facing touch’s potentially
totalizing signification: touch, affirms Jean Louis Chrétien, is “inseparable
from life itself ” (Chrétien 2004, 85). I touch, therefore I am. There is something excessive in that we touch with our whole bodies, in that touch is
there all the time—by contrast with vision, which allows distant observation and closing our eyes. Even when we are not intentionally touching
something, the absence of physical contact can be felt as a manifestation
of touch (Radcliffe 2008, 303). Moreover, to be felt, sensorial and affective
inputs that other senses bring to experiencing necessarily pass through
material touching of the body. This total influence contributes to a sense
of “immersion” (Paterson 2006, 699) and is incarnated in its atypical, allencompassing organ, the skin (Ahmed and Stacey 2001). Touch exhibits as
much ascendancy as it exposes vulnerability.
Touché is a metaphorical substitute for wounded. The way in which touch
opens us to hurt, to the (potential) violence of contact, is emphasized by
Thomas Dumm, who reminds us that touch comes from the Italian toccare,
“to strike, to hit.” Dumm’s meditations on touch are particularly illuminating regarding its ambivalent meanings.2 Touching, he says, “makes us confront the fact of our mortality, our need for each other, and, as [Judith]
Butler puts it, the fact that we are undone by each other” (Dumm 2008,
158). In contrast, Dumm explores two meanings of becoming untouchable.
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First, the loss of somebody we cared about that makes this person untouchable: “that which we imagine as part of us is separate now” (132). Second,
to become oneself untouchable: “a figure of isolation, of absolute loneliness” (155).
But how would becoming untouchable, to undertake a protective disconnection with feeling, be possible given the omnipresence of bodily touch?
Total presence of touch doesn’t necessarily entail awareness of its influence. Dumm makes us see that rejecting touch is possible and sometimes
necessary to survive hurt. Yet if such shielding becomes entire, it entails
a negation of life itself. The unavoidable ambivalence of touch is thus of
conveying a vital form of relation and a threat of violence and invasion.
Dumm unfolds Ralph Waldo Emerson’s avowal of feeling untouched by
the death of his son and his affirmation that touching is both “an impossible act” and necessary for becoming “actors in the world of experience.”
Dumm concludes that losing touch is a flight into the “futility of total
thought,” while touching is a turn to the “partial nature of action,” a move
“from transcendence to immanence, from the untouchable to the embrace
of corporeal life” (Dumm, 158, emphasis added). Life is inevitable mortality, partiality, and vulnerability: the troubles and conditions of living. Trust
might be the unavoidable condition that allows this openness to relation
and corporeal immanent risk.
Exposure through touch translates into another emblematic extreme
often associated with touch, healing: “If I only touch his garment, I shall be
made well,” thinks a sick woman approaching Jesus (Matthew 9:21). This
biblical verse came to mind as I encountered the logo for a company developing three-dimensional anatomical simulation software for medical learning purposes—TolTech—Touch of life technologies.3 It featured two human
hands, index fingers extended to touch each other, invoking the divine
connection between God and Adam represented by Michelangelo and his
apprentices on the ceiling of the Sistine Chapel. However, offering “the
ability to approach the human body from any combination of traditional
views,” Touch of Life’s version referred to the enhanced vision of anatomical
parts via 3D technologies that could bring medical practitioners in training closer to a re-creation of actually touching them. The image was sciencefiction oriented, offering a first-contact extraterrestrial-like sight of two
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index fingers at the point of touching, contrasted against an outer-space
dark blue background. An uncanny light had been depicted emanating from
the space close to this not-yet-accomplished contact, producing circling
waves of brilliance that contour supernatural hands. The technobiblical
imagery invoked by this vision of medical technology appealed to ancestral
yearnings of healing transformation, and maybe salvation, through embodied and direct contact with a powerful technoscientific (godlike) promise.
Touch is mystical. Touch is prosaic. Though neither scientific nor political cultures have ever been (totally) secular, there is, however, a sensible
way in which embodied contact with evidential knowledge is associated
with the material rather than the spiritual. This connection is supported
by a long history in which concrete, factual, material knowledge is opposed
to “bare” belief. Remaining in the biblical imaginary, we can remember
Saint Thomas, who became the paradigmatic doubter, manifesting human
weakness in his need to touch Jesus in order to believe the news of his
resurrection. In declarations following the explosion of the financial speculative bubble leading to the 2008 financial crisis, Benedict XVI, the catholic pope in office at the time, encouraged people to hold on to beliefs
that are not based on material things. He warned that those who think that
“concrete things we can touch are the surest reality” are deceiving themselves.4 This time, touch falls decisively on the side of prosaic knowledge;
it serves the doubtful, those who need to get hold of something, while faith
belongs to trust in untouchable immaterial forces. During the first years of
the crisis, my bank was nationalized after it threatened to collapse. It struck
me how, months later, its offices still exhibited posters of a campaign inviting clients to give up “paper titles” in favor of digitalized ones with the
slogan: Dematerialisation. Inform yourself here.5 Pope Benedict XVI was
clearly out of touch with what critics of the imploded financial system
had been relentlessly highlighting: the immaterial and unreal character of
a speculative bubble frantically inflated by global markets disconnected
from the finite material resources of people and this planet. Dematerialized, financialized wealth. From this perspective, it was not so much the
materiality of things we can touch that led to the global financial meltdown in 2008 but their deadly negation by a “delirious,” out-of-touch capitalist version of the speculative (Cooper 2008).
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My point here is not to refute faith in the ungraspable, nor the appeal
of touching the concrete. I am just realizing how easily an inclination for
touch as a way of intensifying awareness of materiality and immanent
engagement can get caught in a quarrel about what counts as real and
authentic, worth of belief and reliance. Whether this “real” is a source of
divine promise or of tangible factuality, authenticity is at play. This aspiration to the truthful is reproduced by promises of enhanced immediacy
and intensified reality in computing experience that abound in the research
markets of innovative haptic or touch technologies. If seeing stands for
believing, touching stands for feeling (Paterson 2006). Here, to feel becomes
the ultimate substantiation of reality, while seeing is expelled from genuine
feeling, and believing’s authenticity rate plummets. The rush to the “material” in reclamations of touch made me wonder if the increased desire for
touch manifests an urge to rematerialize reliability and trust within a technoscientific culture fueled by institutionalized skepticism? In other words,
could the yearning for touch manifest also a desire to reinfuse substance in
more than human worlds where digitalized technology extends and delocalizes the networks and mediations that circulate reliable witnessing?
Touching Technologies
The reclamation of touch is a wide cultural phenomenon with relevance for
ethical speculative considerations. One can just think of how the boom of
touch technologies, a market only growing, mobilizes a vast range of more
than human reassemblages. How these technologies are made to matter is
concomitant with how they transform what matters. Touch technologies
emerged in the early 2000s as a promise of what Bill Gates proclaimed
to be the “age of digital senses.”6 They “do for the sense of touch what
lifelike colour displays and hi-fi sound do for eyes and ears,” announced
The Economist in the early days of haptic hype. The time to lick and sniff
keyboards and screens is yet to be trumpeted.7 For now, technology is
“bringing the neglected sense of touch into the digital realm.”8 These
emerging haptic technologies engaged with a new frontier for the enhancing of human experience through computing and digitalized technology.
As transhumanist speculations, promises, and expectations about the
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“innovative” prospects of touch for people in technoscience they constitute a massive matter of investment in a future in which smartphones and
other handy devices are only gadget sprouts.
Though here I focus on problems posed by the imaginaries of enhancement in everyday experience, the proliferation of applications is vast. Haptic or touch devices are implemented, or fantasized, in relation to many
different technologies: for developments of touch sensors in precise industrial robotics9; for the creation and manipulation of virtual objects; to
allow a feel of materials in video games; to enhance sensorial experience in
varied simulators (surgery, sex) and other devices aimed at distant control
and operation. They also refer to technologies allowing direct command
of laptops and phones through the screen. From the most sophisticated and
specialized to the most banal gadgetry, the marketing of these developments uses exciting language that engages play, dexterity of manipulation,
augmented or enhanced reality, and experiences of sensorial immersion
that mimic the real thing, all driven by promises of more immediate connection at the heart of cultural imaginaries of affection. The sense of materiality of contact can take opposed implications; for instance, exposure
remains connected to vulnerability so that if it may seem particularly
exciting to touch and manipulate “virtual” entities. In other contexts it is
reassuring to touch without being touched, to manipulate without physically touching (e.g., in military situations such as the use of drone technology or demining robotics, the viewer remains untouched, touch sensors
act as mediators, and distanced bodies and unmanned artifacts receive the
immediate physical consequences [Suchman 2016]).
In his essay “Feel the Presence,” the haptic geographer Mark Paterson
describes these technologies of “touch and distance” and their possibilities
of concrete and immediate manipulation of objects, virtual or not. Others
and things can be located far away but become “co-present” (Paterson
2006). Paterson explains how adding touch to visual effects produces a
sense of “immersion,” how these technologies give a feeling of “reality,”
enhancing the experience of users. However, he shows that the efforts to
reproduce and “mimic” tactile sensation are actually productive, performative. An active reconstruction of the sensorial is at stake when developers
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discuss what will be the right feel of a virtual object to implement within
the actual design. The transformation of sensorial experience doesn’t occur
only through prosthesis but participates in the “interiorization of technological modes of perceiving” (696; Danius 2002). In other words, touch
technologies as more than human assemblages could be remaking what
touching means. Inversely, I would add, haptic technology works with the
powerful imaginary of touch and its compelling affective power to produce a touching technology, that is, an appealing technology.
Exploring the kinds of more than human worlds that are brought to
matter through celebrations of technotouch requires attention to meaningproducing effects emerging in specific configurations. It is not so much
a longing for the real that is the problem of sociotechnological arrangements that conceal material mediations while pretending quasi-transparent
immediacy but rather what will count as real. A politics of care is concerned by which mediations, forms of sustaining life, and problems will be
neglected in the count. Which meanings are mobilized—and reinforced—
for realizing the promise of touch? By which forms of connection, presence, and relation is technotouch supposed to enhance everyday experience? In the technopromises of touch, “more than human” often takes
the sense it has for transhumanism, that of a desire to transcend human
limitations. A trend that, far from decentering human agency via a more
than human reassemblage, reinforces it even if disembodied, aiming at
making humans more powerful through technoscientific progress. As the
protagonist of David Brin’s SF novel puts it, as he collects trash from space
with an extended body that connects his isolated, encapsulated, imperfect
body to a distant outer space, a “more real” world is the dream:
The illusion felt perfect, at last. . . . Thirty kilometers of slender, conducting filament.
. . . At both ends of the pivoting tether were compact clusters of sensors
(my eyes), cathode emitters (my muscles), and grabbers (my clutching
hands), that felt more part of him, right now, than anything made of flesh.
More real than the meaty parts he had been born with, now drifting in a
cocoon far below, near the bulky, pitted space station. That distant human
body seemed almost imaginary.
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Dreams of technological extension beg a more specific question: Which
qualities are selected for human improvement? The question of enhancement does not need us to examine any particularly extravagant sciencefiction scenarios; it is visible in the most ordinary settings. In the early
days of excited hype about haptic technology, tactile technologies, a company dedicated to the development and expansion of touch screens, advertised the benefits in its promotional website.10 The first claimed advantage
was speed: “Fast, faster, fastest.” Touch screens cut time waste through
direct touch in a world where “being one second faster could make all the
difference.” This directness is enhanced and integrated for “everybody,” as
a second advantage is promoted: “touch makes everybody an expert” by
“intuitive” reaching out; “you just point at what you want.” To touch is to
get. Expertise would ameliorate as “touchscreen-based systems virtually
eliminate errors as users select from clearly defined menus.” The goal is
intuitive immediacy, reduction of training to direct expertise, elimination
of mistakes based on preordered selection. In conclusion, they offer a “naturally easy interface to use” for what the job requires: efficacy and speediness, reduction of training time, and keeping costs down. On top of these
advantages—hands being guilty vehicles of everyday contagions—touch
screens are purportedly “cleaner.” This company therefore offered systems
that are “not affected by dirt, dust grease or liquids.” Here the driving
dream is not so much of enhanced reality but enhanced effectiveness and
speed. Touch stands for unmediated directness of manipulation, while
hygiene worries respond to remnants of involved flesh. This is a particular
vision of the more than human reassemblage offered by touch technologies, one that rather than innovating relation reinforces prevalent conceptions of efficiency—identified to accelerated productiveness. In the last
chapter of the book, I will engage with how the paradigm of productivity,
accelerated speed, and focus on output affects the temporality of care. What
the ambivalent value of touch exposes here is that enhancing material connection does not necessarily mean awareness of embodied effects.
Computers are touching technologies in a very special way via keyboards, screens, and mouses. As somebody who spends a great amount of
time behind a computer, I am not immune to the seductive hype of smooth
touch screens. But as an intermittent member of the community affected
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by Repetitive Stress Syndrome and other health hazards of the computerized workplace, I also wonder why possible innovations offered by these
technologies for at least not worsening this epidemic are not being promoted. Many users’ computing experience includes diverse ergonomic
devices that make repetitive touch labor easier and dress up the cyborg
imaginary of flesh wired to a keyboard (adapted mouse and keyboard,
wrist and back elastic bands, microphones and voice recognition software,
etc.). In order to situate keyboard-related illness as a historically collective
phenomenon, it is insightful to read Sarah Lochlann Jain’s account of the
injury production concomitant to this device’s history. Making touching
technologies a matter of care requires that we learn about the possibilities
overlooked by an industry in hasty development: missed opportunities to
be in touch with the consequences that constant keyboard touch feedback
doubled with pressures of efficiency has had on user’s everyday lives (Jain
2006). Touch and proximity belong to the conceptual nebula of care, but
they are not caring per se.
And yet yearnings of proximity in caring involvements mark the everydayness of computing technology. These are finely expressed in a poem by
Susan Leigh Star, who also raises ambivalent feelings about promises of
enhancement via technical extension:
ii
my best friend lives two thousand miles away
and every day
my fingertips bleed distilled intimacy
trapped Pavlovas
dance, I curse, dance
bring her to me
the bandwith of her smell
ii
years ago I lay twisted
below the terminal
the keyboard my only hope
for work
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for continuity
my stubborn shoulders
my ruined spine
my aching arms
suspended above my head
soft green letters
reflect back
Chapter One:
no one can see you
Chapter Two:
your body is filtered here
Chapter Three: you are not alone (Star 1995, 30–31)

Computers are more than working prostheses; they are existential companions for people trying to keep in touch with dislocated networks of loved
ones. My sister lives ten thousand miles away—my parents, siblings, and
friends are spread throughout the World Wide Web. A scattered heart,
bleeding fingertips, and a ruined back, frustrations of “distilled intimacy,”
are not enough to stop efforts to remain in touch through screens. E-political
communities in a globalized world also depend on virtual touching and
social media props. Haptic technologies feel particularly appealing for
those for whom mobility has transformed community and who have to
“survive in the diaspora” (Haraway 1991a, 171). Touch technologies and
longings of being in touch match well. The remaking of sensorial experience through the intensification of digital touch feeds on the marketing of
proximities in the distance and our investment in longing.
Yearnings for touch, for being in touch, are also at the heart of caring
involvement. But there is no point in idealizing the possibilities. If touch
extends, it is also because it is a reminder of finitude (why would infinite
beings yearn for extension?). And if touch deprivation is a serious issue,
overwhelming is the word that comes to my mind when enhancement of
experience is put at the forefront. Permanent intouchness? With what? Like
care, touch is not a harmless affection. Touch receptors, located all over
our bodies, are also pain receptors; they register what happens through
our surface and send signals of pain and pleasure. When absorbed by work
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and e-relations, these sensations take time to be perceived. We can get
relatively out of touch with what bodies endure and forget the care and
labor that is needed to get them through the day. There is no production
of virtual relationality, whether commodified by capitalist investment or
consumer society, that will not draw upon the life of some-body somewhere. Kalindi Vora shows, for instance, how the “vital energy” of callcenter workers in India is drained by the overnight labor required for
keeping in touch with the needs of clients in North America to which their
bodies are invisible in turn (Vora 2009b). Insisting on the many ways in
which digitalized technologies engage material touching of finite flesh
renders insufficient the qualification of knowledge economies and affective
labors as “immaterial” (Hardt and Negri 2000, 290). More alertness to
chains of touch in digital culture could also expand awareness of the layers
of material mediations that allow technological connection. Besides human
labor, virtual technocultures always touch something somewhere—through
demands for electric power generation and the proliferation of high-tech
trash (Stephenson 1996; Basel Action Network 2002; Strand 2008).11
As I have argued above, transforming purported facts and objects into
matters of care by thinking with and for neglected labors and marginalized
experiences is a way to remain in touch with problems erased or silenced
by thriving technoscientific mobilizations. This means addressing innovatory technologies that are supposed to enhance living conditions with
questions about the social relations, labors, and desires that may become
obliterated through their development, use, and implementation. Such
issues appear particularly relevant in another field of haptic research investment and expectations to enhance ordinary experiences. I am thinking of
distant surgery where touch sensors seek dexterity in distant manipulation
(Satava 2004). The rationale here is not more touching but improving the
chain of technological mediations in order to give a sense of directness
and precision of touch while accessing distant flesh and bodies. The surgeon could become physically absent, a “telepresence” that, however, can
work simultaneously on multiple patients. A possible reduction in number
of nurses that will do the work on site is also invoked. Again we encounter
“the epitome of efficiency,” understood purely in quantitative terms: reduction of costs and human resources. If complex chirurgical intervention is
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not yet realizable this way, healing through telecare is not a fantasy. Sometimes it aims to enhance access to health care in deprived locations where
developing haptic technologies for co-presence makes sense. However,
we need also to ask what types of experiences of caring will be produced
through these innovations? Which new managed “conducts” will pass as
care? (Latimer 2000). Thinking from labors that become less visible and
from the perspective of patients/users and, importantly, also that of “non
users,” Nelly Oudhsoorn shows how care at a distance challenges existing
modes of interaction and transforms rather than reduces burdens of labor.
Also, the replacing of face-to-face interaction places sections of the networks of health care out of touch for patients (Oudshoorn 2008a; 2008b).
The materiality and directness of touch acquires added tones as other
mediations are rendered irrelevant: What are more efficient doctors going
to be in touch with? What kind of healing-touch is this? Is the reversibility
of touch, its potential of consequential corelationality, of shared vulnerability, invalidated when patients cannot reach who is touching them?12
One thing seems sure in a finite world, that these new forms of connection
produce as much copresence as they increase absence. They do not really
reduce distance; they redistribute it.
Pausing: Dilemmas of Speculative Thinking
Questions and skepticism about expanded possibility in promises of touch
accumulate. Yet my aim is not to distance myself from these yearnings,
neither to purify an “other” vision of touch—the “really” caring one. I am
not interested in the elucidation of underlying social, political, and cultural reasons and causes for the lure of touch and the attractiveness of
promises of technotouching. I could be discussing how this “turn” to touch
may correspond to other declared theoretical turns: turns to materiality,
to practices, to ontology, to radical empiricism. But while I am hesitating
here about the promises of touch, I remain concerned about the pitfalls
of theoretical critique discussed in the previous chapters. Blanketing the
specificities of situations and cases under a general rationale that critiques
the haptic promise, placing myself as observer at a distance from where I
could understand what is at stake, would be falling into one of those pitfalls. Zooming out at theoretical speed, blending categories that mirror
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each other into a feel of sameness to support the argument that something
is happening in the turn to touch might be precisely what thinking with
touch, thinking haptically, is not about: the specificity of textures disappears and “a” problem surreptitiously becomes everybody’s problem.
My engagement with touch remains situated within an exploration of
what caring signifies for thinking and knowing in more than human worlds.
Here, a caring politics of speculative thinking could reclaim hapticity as a
way to keep close to an engagement to respond to what a problem “requires.” And of course, what we come to consider problematic is grounded
in the collective commitments that shape our thinking and what we care
for. And yet a speculative commitment grounded in the problems that we
have set out to respond to seeks not to “simply reflect that which, a priori,
we define as plausible” (Stengers 2004), or that which confirms a theory. In
other words, engaged speculative responses are situated by what appears
as a problem within specific commitments and inheritances, within contingencies and experiences in situation. If to care is to become susceptible of being affected by some matters rather than others, then situated
responses are engaged in interdependent more-than-one modes of subjectivity and political consciousness. Therefore, in revaluations of touch,
in reclamations of touch, not only do I read the kind of world-making that
is being speculated upon through the partialities of my cares but I also
think with other speculative possibilities.
That things could be different is the impulse of speculative thinking.
In this book the speculative refers to a mode of thought committed to
foster visions of other worlds possible, to paraphrase the motto of the
alter-globalization movement, “another world is possible.”13 Related to the
sense of sight, the way of the speculative is traditionally associated with
vision, observation. In feminist approaches, as I mentioned in the introduction, speculative thinking fuels hope and the desire for transformative
action. It belongs to feminism visions’ affective power to touch, to nurture
hope about what the world could be, and to engage with its promises and
threats (Haran 2001). This involves political imagination of the possible,
purposes of making a difference with awareness and responsibility for consequences: speculative thinking as involved intervention—as speculative
commitment.
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But the notion of speculative vision also seems to suggest—as in the
phrasing “pure speculation”—a flight transcending the material conditions that ground transformation in the present, from the plainness and
mundaneness of the everyday that visionaries are habitually suspected of
neglecting. The predicament of speculative thought somehow reenacts a
worn-out fraught question for critical thought: How can thinking lead to
material change? And paradoxically, it doesn’t help that vision, as a metaphor for knowing, has traditionally conveyed the notion that true thought
and knowledge is based on clear and unpolluted observation and reason,
on a disembodied relation to a distinct world, the pride of modern science
according to rationalist humanist philosophies. If the speculative is suspected of improbability, thought and action led by metaphors of clear
vision have been criticized for a reductionist, bifurcated, form of relating,
abstracted from the bodily engagement that makes knowing subjects relevant in interdependent worlds. What’s more, opting for the speculative
as the making of a difference, for diffraction rather than reflection of the
same, for alternative investments in thinking the possible or the virtual,
I also have to consider my belonging to a time and culture radically turned
into investment into a future (of outputs and returns of investment) in
ways that tend to drain present everyday conditions (an issue that I address
in the last chapter of the book). In my world, the speculative is also the
name of fairly intoxicating financialized bubbles out of touch with finite
pasts, presents, and futures. These unsolved tensions are embedded in an
attempt of thinking with care invested in speculative thinking of what could
be but grounded in the mundane possible, in a hands-on doing connected
with neglected everydayness.
Devising relevant and grounded interventions calls for speculative
thinking that goes beyond descriptions and explanations of what is and
of how things came to be. The worlds into which touch will attract us are
not written in its technologies or in the purported nature of touch’s singular phenomenology. The concrete differences made when reclaiming touch
and reinventing touching technologies for everyday life are all but neutral;
they will be marked by visions that touch us, and that we want others to be
touched by, speculative visions of touch—touching visions. Where this consideration of the ambivalent promise of touch for thinking speculatively
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with care has brought me is to questions such as: How can visionary
diffractive efforts resist inflated virtual (future) possibility detached from
(present) material finitudes? And can we resist the promises of immanent
touch to transcend fraught mediations?
Touching Visions
My initial leaning for touch as a sensorial universe that expresses the
ambivalences of caring emerged from its potential for responding to the
abstract and disengaged distances more easily associated with knowledgeas-vision. But because touch short-circuits distance, it is also susceptible to
convey other powerful expectations: immediacy as authentic connection
to the real, including otherworldly realities for spiritual or mystic traditions, as well as claims not so much of transparent and unpolluted observation but of direct and extended accelerated efficient intervention. If touch
could offer a sensorial, embodied grounding for the proximities of caring
knowing, we also need touching visions more susceptible to foster accountability for the mediations, ambivalences, and eventual pitfalls of touch
and its technologies. Connected bodily experience is not per se oriented
to improve caring, nor does reducing distance necessarily trouble in predominant oppressive configurations. It is in this spirit that I return now
to interventions that engage with touch to reclaim vision, by manifesting
deep attention to materiality and embodiment in ways that rethink relationality, in ways that suggest a desire for tangible engagements with mundane transformation.
A grounded vision of transformation, rather than “enhancement,” of
experience through touch can be read in how Claudia Castañeda engages
speculatively with the “future of touch,” exploring specific touch-abilities
in developments of “robotic skin” (Castañeda 2001). One of the stories
she critically engages with is that of a “bush” robot constructed with a trillion tiny “leaves,” each equipped with tactile sensors. This touchy leafy
skin would, according to its conceiver’s ambitious vision, see better than
the human eye, for instance, by feeling a photograph or a movie through
directly touching its material (227). Castañeda is interested in the “suggestiveness” of such a robotic formation for feminist theories of embodiment and relationality: “What would it be like to touch the visual in the
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way this [robot] can?” Castañeda argues that when vision is “rematerialized” through direct contact, refusing the distinction between vision and
touch troubles the ground of objectivity: “the distinction between distanced (objective) vision and the subjective, embodied contact” (229). Yet
her vision of touching futures doesn’t translate in a promise of overcoming
(human) limitations. On the contrary, Castañeda reminds us that robotic
touch is not limitless; it responds to the technological reproduction of specific understandings of how touch works.
In other projects Castañeda looks for alternatives, where robotic skin is
rather conceived as a site of learning in interaction with the environment.
One characteristic of these learning robots’ interactive skin is that it first
acts as protection: an alarm system that assists in learning to distinguish
what is harmful and can destroy it (Castañeda 2001, 231). The requirement
and outcome of ongoing technohaptic learning is not here mastery of dexterous manipulation but a skillful recognition of vulnerability. This suggests that, in contrast with dreams of directness, implementing touching
technologies could foster awareness that learning (to) touch is a process.
Developing skills is required for precise and careful touching, for learning
how to touch, specifically. The experience of touch can then serve to insist
on the specificity of contact. Castañeda draws from Merleau-Ponty to argue
that the experience of touch “cannot be detached from its embodiment,”
but neither is it “reducible to the body itself.” The skin, as an active living
surface, “becomes a site of possibility” (232–34). In this vision, the generative character of touch is not given; it emerges from contact with a world,
a process through which a body learns, evolves, and becomes. All but a
dream of immediacy. The affirmation of specificity of contact and encounters is also not a limitation imposed on possibility. Specificity is what produces diversity: this is precisely how touch can have multiplying effects,
extending the range of experiences rather than extending one mode of
experience.
We can go further to affirm that touch is world-making, a thought that
resonates with the relational ontology for which being is relating approached
in the previous chapter. We can read Karen Barad’s (2007) account of the
seeing-touching made possible by “scanning tunnelling microscopes” in
this direction. These devices are used to “observe” surfaces at atomic level,
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a procedure that operates “on very different physical principles than visual
sight” (53). This account calls upon the “physicality of touch.” A sense of
the object passes through a “microscope tip” and the “feel” of the surface
passes through an electron current tunneled through the microscope. The
data produced (including the resulting image of the surface) corresponds
to “specific arrangements of atoms.” In this encounter, where the physical universe is as much an agent in the meeting with a knower, there is
no separateness between observing and touching, figuring well a vision
that does not separate knowing from being-relating. Barad’s account of the
closeness of touch stands for a conception where “knowing does not come
from standing at a distance and representing the world but rather from
a direct material engagement with the world” (49, emphasis added).
This vision challenges the framing of knowing within epistemologies of
representation and “optics of mediation” (Barad 2007, 374–77)—in social
constructivism, for instance, “nature” never comes to “us” but is mediated
by the knowledge social beings have of it. A critique of this bifurcated
optic order requires a more subtle thinking of the “agency” involved in
knowing yet without necessarily speaking for immediacy, for directness
in touching the real, or nature. On the contrary, vision-as-touch works
rather to increase a sense of the entanglement of multiple materialities,
as in Barad’s theory of the “intra-activity” of human and nonhuman matters in the scientific constitution of phenomena. Going further than interaction, Barad’s intra-action problematizes not only subjectivity but also
the attribution of agency merely to human subjects (of science)—as the
ones having power to intervene and transform (construct) reality. The
reversibility of touch (to touch is to be touched) also inspires the troubling
of such assumptions: Who/what is object? Who/what is subject? It is not
only the experimenter/observer/human agent who sees, touches, knows,
intervenes, and manipulates the universe: there is intra-touching. In the
example above, it is not only the microscope that touches a surface; this
surface does something to the artifact of touching-vision. In other words,
touching technologies are material and meaning producing embodied
practices entangled with the very matter of relating-being. As such, they
cannot be about touch and get, or about immediate access to more reality.
Reality is a process of intra-active touch. Interdependency is intrarelational.

Touching Visions

115

As it undermines the grounds of the invulnerable, untouched position of
the master subject-agent that appropriates inanimate worlds, this ontology
carries ethical resonance. What we do in, to, a world can come back, reaffect someone somehow.
This is thinking touch as world-making. How we know in the world
populates it with specific connections. People and things “are in mutually
constituting active touch” that “rich naturecultural contact zones multiply
with each tactile look” (Haraway 2007b, 6–7). Thought as a material
embodied relation that holds worlds together, touch intensifies awareness
about the transformative character of contact, including visual contact—
tactile looks. Here the sense of intensified curiosity is figured by a particular way of seeing-touching, a haptic-optic figured by Eva Hayward’s “fingeryeyes.” Coined in speculative thinking with the sensorial impressions
of encountering cup corals, this figuration speaks of a visual-hapticsensorial apparatus of “tentacular visuality” as well as the “synaesthetic
quality of materialized sensation” (Hayward 2010, 580). Hayward’s sensuous writing compels us into the queerness of caressing encounters with
cup corals but retains awareness of the predicaments of closeness to fragile
nonhuman others:
The coralogical impressions of fingeryeyes that I have described cannot be
agnostic about animal well-being because ontology is what is at stake. Crossspecies sensations are always mediated by power that leaves impressions,
which leaves bodies imprinted and furrowed with consequences. Animal
bodies—the coral’s and mine—carry forms of domination, communion, and
activation into the folds of being. As we look for multispecies manifestations
we must not ignore the repercussions that these unions have for all actors. In
the effort to touch corals, to make sense of their biomechanics, I have also
aided in the death of the corals I describe here; this species-sensing is not
easily refused by the animals. (592)

What these visions that play with vision as touch and touch as vision invite
to think is a world constantly done and undone through encounters that
accentuate both the attraction of closeness as well as awareness of alterity.
And so, marked by unexpectedness, they require a situated ethicality.
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There is a particular form of multifaceted collective reciprocity at stake
in the ability and responsibility to respond to being touched: a “responseability,” in Haraway’s terms. This requires curiosity about what happens in
contact zones, asking question such as: “whom and what do I touch when
I touch my dog?” with which Haraway opens her adventurous exploration of the layers of naturecultural relations that make interspecies touchings possible—including sophisticated and mundane technologies—while
actively speculating on what could be possible through taking seriously
these chains of touch. These are worlds of collective feeling, relational processes that are far from being always pleasant or livable but have something specific and situated to teach us. The question of how we learn to
live with others, being in the world—to be touched as much as to actively
touch, is an opening to “becoming with.” Touch “ramifies and shapes
accountability” (Haraway 2007b, 36), furthers a sense of inheriting “in the
flesh,” and invites us to be more aware about how living-as-relating engages
both “pleasure and obligation” (7). In contrast with promises of touching technologies for network extension and human enhancement thinking about caring proximities, these situated touching visions can increase
ethical awareness about material consequences. Here, knowing practices
engage in adding relation to a world by involvement in touching and being
touched by what we “observe.” Thinking with these visions, I seek a sense
of touch that doesn’t evoke a hold on reality with improved grasp that intensifies proximity with gradualness and care, attention to detail in encounters, reciprocal exposure, and vulnerability, rather than speeded efficacy of
appropriation.14
A beautiful example of a nuanced reclamation of touch, paradoxically
within a reaffirmation of vision, is how, in her analysis of close-up images,
taken at an almost touching closeness, media theorist Laura U. Marks
describes the blurred figures produced by intimate detailed images of tiny
things, inviting the viewer into “a small caressing gaze” on pores and textures at the surface (Marks 2002, xi). She argues that the power of a haptic
image is not the identification of/with a distinct “figure” but to engage
viewer and image in an immersed “bodily relationship.” Yet wanting to
“warm up” rather than negate optic culture, Marks doesn’t aim to abolish
distance but rather to keep an “erotic oscillation” in which the desire of
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banishing distances is in tension with the letting go of the other, not driven
by possessiveness (13–15). Significantly, she says that the closeness of haptic visuality induces us to acknowledge the “unknowability of the other.”
When vision is blurred in close imagery, objects become “too close to be
seen properly,” “optical resources fail to see,” and optic knowing is “frustrated.” It is then that the impulse of haptic visuality is stirred up, inviting
us to “haptic speculation” (16). We learn that to speculate is also to admit
that we do not really know wholly. Though there are indeed many things
that knowledge-as-distant vision fails to feel, if touch augments proximity,
it also can disrupt and challenge the idealization of longings for closeness
and, more specifically, of superior knowledge in proximity.
Haptic speculation doesn’t guarantee material certainty; touching is not
a promise of enhanced contact with “reality” but rather an invitation to participate in its ongoing redoing and to be redone in the process. Dimitris
Papadopoulos, Niamh Stephenson, and Vassilis Tsianos (2008b, 143) conceive a haptic approach to engage with transformative possibilities in everyday forms of sociability that are neglected by optic representation. They
encourage haptic experiencing as an attempt to change our perception, to
“hone” it to perceive the “imperceptible politics” in everyday practices in
which another world is here, in the making, before “events” become visible
to representation. In these they see a chance, not only for subversion but for
creating alternative knowledges. Haptic (political) experience is for them
a craft of carving possibility in the midst of potential incommensurability.
Unknowability takes here yet another meaning.15 Haptic speculation is
not about imaginative expectation of events to come; it is the everyday
(survival) strategy rooted in the present of “life below the radars” of optic
orders that do not welcome, know, or not even perceive the practices that
exceed preexistent representations and meanings. It is not difficult to see
why this way of being-knowing with a world can be attuned to the sensibilities of thinking with care, to honing perception to matters of care.
Focusing on everydayness, on the uneventful, is a way of noticing care’s
ordinary doings, the domestic unimpressive ways in which we get through
the day, without which no event would be possible. While events are those
breaks that make a difference, marking a before and after that gets recorded
in history, care, in spite of all the work of political reclaiming, in spite of its
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hegemonic marketization, remains associated with the unexciting, blended
with the dullness of the everyday, with an uneventful temporality. Haptic
engagement is akin to thinking with care as a (knowledge) politics of inhabiting the potentials of neglected perception, of speculative commitments that are about relating with, and partaking in, worlds struggling to
make their other visions not so much visible but possible. These engagements do not so much entail that knowing will be enhanced, more given, or
immediate through touch than through seeing; rather, they call attention
to the dimension of knowing, which is not about elucidating, but about
affecting, touching and being touched, for better or for worse. About involved knowing, knowledge that cares.
Coda: Sensory Values
Kira laid a slim hand on the bulkhead, on the square plate that was the only
access to Helva’s titanium shell within the column. It was a gesture of apology and entreaty, simple and swift. Had Helva been aware of sensory values
it would have been the lightest of pressures. (McCaffrey 1991, 35, emphasis
added)

Kira is a human traveling through space in Helva, a female-gendered spaceship with a human brain, the central character of Anne McCaffrey’s sciencefiction classic, The Ship Who Sang. These two beings are starting their first
conjoint mission and learning to know each other. Both are touchy, in
intense pain due to the loss of loved ones (a husband in Kira’s case, the
previous human ship skipper in Helva’s). The excerpt above comes from a
scene where Helva, the ship, is physically touched by Kira after a moment of
tense argument between them. Helva has no skin sensitive to “sensory values”; however, she indeed feels something, beyond her titanium shell body,
just by seeing Kira’s touching gesture. Helva cannot touch Kira back; her
power to act through physical touch is limited. She touches Kira through
careful word communication, and by readjusting functions in order to create a caring environment for her in her body-spaceship. Kira knows that
Helva’s titanium shell cannot “feel” her touch and still her gesture of apology expresses the “lightest of pressures,” which Anne McCaffrey qualifies
as a “sensory value.”
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Throughout this chapter I have used “vision,” instead of sight, to refer to
visual sensorial universes and to speculative ethico-political imagination.
Lacking a word that makes of touch what vision makes of sight, I have
used touching visions as a surrogate. The promise of touching visions is
not just given by the haptic’s particular phenomenology. Following the lure
of the haptic, I ended up looking for visions that could engage touch with
care, that is, that do not idealize it. Without proposing these to become
normative orientations, I wonder what it could mean to foster something
like “sensory values” for the power of touch, for our touching technologies? I’m thinking of values as collective ventures embodied and embedded in prosaic material everyday agencies, contingently becoming vital to
situated relationalities that ground them in a living web of care; of values
not necessarily as that which should define the good but as interrogative
demands emerging from relations. Sensory values are not qualities reserved
to touch, but thinking with touch emphasizes them well because of the
intensification of closeness that the haptic signifies and enacts. Touching
technologies do not need to celebrate the inherent significance of touch
but rather touching visions that also account for haptic asperities. Values
for touching visions call for an ethical engagement with the possibility of
care as a relation that short-circuits (critical) distance and that is about
immersed, impure, ethical involvement, but remain in tension with both
moral orderings—such as managerial orientations toward efficiency and
speed—and idealized longings for immanent relations.
A sensory value in Kira and Helva’s interaction inspired by the trope of
touch could be named “tactfulness,” the same word for the sense of touch
in some languages—for example, in Spanish, tacto. A form of sensorial
politeness, understood as a political art of gauging distance and proximity.16 An ethical and political learning that might well be vital in caring for
worlds in the making through intensified, constant touch between entities
human and more than human—a daily practice of “articulating bodies to
other bodies with care so that significant others can flourish” (Haraway
2007b, 92). Thinking touch with care beautifully emphasizes intra-active
reversibility, and therefore vulnerability in relational ontologies. If touch
is an experience where boundaries of self and other tend to blur, it also
speaks of intrusiveness and appropriation: it is possible to touch without
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being touched. Appropriation abolishes significance. Thought through a
politics of care, “intra-active” touch demands attentiveness to the response,
or reaction, of the touched. It demands to question when and how we shall
avoid touch, to remain open for our haptic speculations to be cut short by
the resistance of an “other,” to be frustrated by the encounter of another way
of touching/knowing. A sense of careful “reciprocity” could therefore be
another value for thinking with touch’s remarkable quality of reversibility.
Thinking sensory values of care with the universe of touch is a speculative displacement of ethical questioning. Reciprocity is an interesting
notion to expose this. Thinking the webs of care through sensorial materiality, as chains of touch that link and remake worlds, troubles not only longings for closeness but also the reduction of relations of reciprocity to logics
of exchange between individuals. Sensory values such as intra-touching
politeness and haptic reciprocity refer to an obligation to reciprocate
attentiveness to others, but one that is quite different from that of a moral
contract or the enactment of norms—a quality of caring obligations that
I discuss in the next chapter. Thinking care through the haptic and the
haptic through care brings up one of the most appealing aspects of care for
a speculative ethics in more than human worlds: that its “value” is inseparable from the implication of the carer in a doing that affects her. Care
obliges in ways embedded in everyday doings and agencies; it obliges
because it is inherent to relations of interdependency.
Affirming care as an inherently material obligation is a fraught terrain,
given what this means for caregivers, that caring is often a trap, a reason
why, as Carol Gould has argued, reducing political obligation to consent or
choice is an extremely gendered ideal that excludes a whole set of relations
from the political sphere where choice and consent between autonomous
individuals has little meaning (Gould 1988). Here I am obviously arguing
for a distributed notion of the material obligation of care—not as something that only some should be forced to fulfill.17 Thinking reciprocity
through a collective web of obligations, rather than individual commitments, exposes the multilateral circulation of agencies of care.18 As David
Schmidtz argues, the common idea of “symmetrical” reciprocity doesn’t
exhaust the ways people try to “pass on” a good received (Schmidtz 2006,
82–83). Care troubles reciprocity in this way because the living web of care
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is not one where every giving involves taking, nor every taking will involve
giving. The care that touches me today and sustains me might never be
given back (by me or others) to those who generated it, who might not
even need or want my care. In turn, the care I will give will touch beings
who never will give me (back) this care. Reasons to support this vision are
advanced by work that sees the ethical implications of care challenging an
ethics based on “justice” (Gilligan 1982). And why others ask for the reciprocity of care to be collectively distributed (Kittay 1999), contest the reciprocity model of economic exchange, support “unconditional welfare”
(Segall 2005) for example, the State would provide means for care (through
unconditional basic income) that could ensure that those with care responsibilities, but who might not have somebody caring for them, are not depleted or neglected. And so by being cared for, they also continue to be
able to care for others. Whether we agree or not that the state, given its
major role in the structural reproduction of inequalities, is the appropriate
collective to foster an ethics inherent to communally reciprocal relations,
the essential notion here is that reciprocity in as well as possible care circulates multilaterally, collectively: it is shared. Iris Marion Young adds another
problematic dimension to these relations when she argues that reciprocity
cannot be thought as symmetrical because this masks the asymmetrical
positions in which people are situated and the possibility of a different ethics: “opening up to the other person is always a gift; the trust to communicate cannot await the other person’s promise to reciprocate” (Young 1997,
352). I propose to think of relations of care giving and receiving in a similar
way not so much because care is a gift but because there is no guarantee
that care will be reciprocated; it happens asymmetrically both in terms of
power and because people who care, caregivers, cannot give with the expectation for it to be symmetrically reciprocated. The care that has been “passed
on”—as is neglect—continues to circulate, not necessarily morally or
intentionally, in an embodied way, or simply embedded in the world, environments, infrastructures that have been marked by that care. The passing
on of “care” does not need to be determined by the care we have received
to be tangible. What these multilateral reciprocities of care disrupt are
conceptions of the ethical as a moral compound of obligations and responsibilities presiding over the agency of intentional (human) moral subjects.
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In the following chapters, we will see how these questions have brought
this journey closer to attempts to think differently about the circulation of
ethicality in more than human worlds—close to those who contest the
reduction of ethicality to human intentionality (Barad 2007) and to those
who engage with the intentionality of the other than human, seeking to
think of “nature in the active voice” (Plumwood 2001). These are paths for
questioning human-centered notions of agency that do not necessarily
converge, but they are both compelling and challenging to thinking with
care in more than human worlds. Interrogating the intra-active but nonbilateral reciprocity of touching with care for the touched, thinking touch
through care and as sensory values, invites us to distribute and transfer
ethicality through multilateral asymmetrical agencies that don’t follow unidirectional patterns of individual intentionality. Caring, or not caring,
however, are ethico-political problems and agencies that we mostly think
as they pass from humans toward others. But thinking care with things
and objects exposes that the thick relational complexity of the intratouching circulation of care might be even more intense when we take into
account that our worlds are more than human: the agencies at stake multiply. How to care becomes a particularly poignant question in times when
other than humans seem to be utterly appropriated in the networks of
(some) Anthropos. What does it mean to think how, in the web of care,
other than humans constantly “reciprocate”? Can we, at least speculatively,
include such thoughts in an ethical inquiry modestly reaching out with
care from the uneasy inheritances of human antiecological situatedness?
Following such intimations, Part II of this book attempts to think care as
a generalized condition that circulates through the stuff and substance
of the world, as agencies without which nothing that has any relation to
humans would live well, whether all that is alive is engaged in giving or
care, whether care is intentionally ethical.

There It Is
BY JAYNE CORTEZ
My friend
they don’t care
if you’re an individualist
a leftist a rightist
a shithead or a snake
They will try to exploit you
absorb you confine you
disconnect you isolate you
or kill you
And you will disappear into your own rage
into your own insanity
into your own poverty
into a word a phrase a slogan a cartoon
and then ashes
The ruling class will tell you that
there is no ruling class
as they organize their liberal supporters
into
white supremacist lynch mobs
organize their children into
ku klux klan gangs
organize their police into
killer cops
organize their propaganda into
a device to ossify us with angel dust
preoccupy us with western symbols in
african hair styles
inoculate us with hate
institutionalize us with ignorance
hypnotize us with a monotonous sound
designed
to make us evade reality and stomp our
lives away
And we are programmed to self-destruct
to fragment
to get buried under covert intelligence
operations of
unintelligent committees impulsed toward
death
And there it is

The enemies polishing their penises
between
oil wells at the pentagon
the bulldozers leaping into demolition
dances
the old folks dying of starvation
the informers wearing out shoes looking
for crumbs
the life blood of the earth almost dead in
the greedy mouth of imperialism
And my friend
they don’t care
if you’re an individualist
a leftist a rightist
a shithead or a snake
They will spray you with
a virus of legionnaire’s disease
fill your nostrils with
the swine flu of their arrogance
stuff your body into a tampon of
toxic shock syndrome
try to pump all the resources of the world
into their own veins
and fly off into the wild blue yonder to
pollute another planet
And if we don’t fight
if we don’t resist
if we don’t organize and unify and
get the power to control our own lives
Then we will wear
the exaggerated look of captivity
the stylized look of submission
the bizarre look of suicide
the dehumanized look of fear
and the decomposed look of repression
forever and ever and ever
And there it is
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To Preserve the Life of the Other
I propose a relatively simple question, one that we might immediately
identify as belonging to moral psychology, or perhaps to moral philosophy:
What leads any of us to seek to preserve the life of the other? Of course,
debates about the preservation of life now inform medical ethics, including
those concerning reproductive freedom and technology, but also those
regarding health care, law enforcement, and prisons. Although I will not be
entering into those debates in detail here, I hope that some of what I argue
will have implications for how we enter those debates. I want, rather, to
point out a feature of debates about when and where the preservation of life
is called for: namely, that we invariably make some assumptions about what
counts as life. These assumptions include not only when and where it
begins or how it ought to end, but also, perhaps in another register, the
question of whose lives count as living.
So, when we ask the question, “Why do we seek to preserve the life of
the other?” we could be asking about what motivates us to do so, or we
could instead be asking what justifies actions of that kind—or, indeed, what
establishes as morally unjustifiable the refusal or failure to preserve a life.
The first question is psychological, though clearly one of moral psychology;
the second belongs to moral philosophy, or to ethics, fields that sometimes

rely on moral psychology to make their claims. But do these questions also
overlap with social theory and political philosophy?
Much depends on how we pose the question and what assumptions we
make when we pose it. For instance, it makes a difference if we pose the
question about a singular other person: What leads any of us to seek to
preserve the life of this other person? That question is different from asking
whether we seek to preserve the lives of some particular group with which
we strongly identify, those belonging to a vulnerable group that seems to us
in danger of violence or destruction, or of all who are living. Asking what
leads us to seek to preserve the life of a particular other person presumes a
dyadic relation: You may be someone I know or someone I do not know; in
either case, I may, under certain circumstances, be in a position to ward off
danger or to stop a destructive force that threatens your life. What do I do,
and why do I do it? And what justifies the action that I finally take? These
questions seem to belong to the field of moral philosophy and moral
psychology, without exhausting the range of questions considered by those
fields. Asking whether we seek to preserve the life of some particular group
—asking what justifies actions of that kind—presumes what we might well
call a “biopolitical” consideration. It asks that we consider not only what
counts as a life, but whose lives count as worthy of preservation. Under
certain conditions, it makes sense to ask whose life counts as a life, even
when that formulation seems to founder in tautology: if it is a life that does
not count, is it not still a life?
I will return to this question of biopolitics in the next chapter. For now,
let us return to the first question with which I began: What leads any of us
to seek to preserve the life of the other? It is a question that, in some form,
has to be asked not just of individuals, but also of institutional
arrangements, economic systems, and forms of government: What
structures and institutions are in place to safeguard the life of a population
or, indeed, that of every population? We will turn to psychoanalysis to see
what grounds are given there for not taking a life, and for seeking to
preserve one. It is not a matter of thinking about the relation of individual to
group psychology, for the two invariably overlap, and even our very
singular and subjective dilemmas implicate us in a broader political world.
The “I” and the “you,” the “they” and the “we” are implicated in one
another, and that implication is not only logical; it is lived out as an
ambivalent social bond, one that constantly poses the ethical demand to

negotiate aggression. So, if we start the moral inquiry with the uncritical
use of the “I,” or indeed the “we,” we have occluded a prior and pertinent
inquiry that considers how both the singular and plural subject are formed
and contested by the relations they seek to negotiate through moral
reflection.
The way this question is posed raises another: that of paternalism. Who
belongs to the group who does the “preserving,” and who is imagined as
having lives in need of “preservation”? Are “we” not also in need of having
our lives preserved? Are the lives of those who ask the question the same as
the lives about whom the question is asked? For those of us who pose the
question, do we consider that our own lives are also worthy of preservation,
and if so, who is called upon to preserve them? Or is it rather that we
presume the worthiness of our lives, presume that everything will be done
to preserve our lives, such that “we” ask this question about “others” who
do not live with such presumptions? Is the “we” really separable from those
“other” lives we may seek to preserve? If there is a “we” who seeks to solve
this problem, and then there are “others” who are the recipients of our
deliberations, do we then assume a certain divide, arguably paternalistic,
between those who have—or are invested with—the power to preserve life
(or those of us for whom there exists a power that seeks already to preserve
our lives) and those whose lives are in danger of not being preserved—that
is, those whose lives are imperiled by a form of violence, either deliberate
or negligent, and whose survival can only be countered by a countervailing
sort of power?
This happens, for instance, when “vulnerable groups” are identified. On
the one hand, the discourse on “vulnerable groups” or “vulnerable
populations” has been important to both feminist human rights work and the
ethics of care.1 For if a group is called “vulnerable,” then it gains a status
that enables it to make a claim for protection. The question then emerges:
To whom is that claim addressed, and which group emerges as charged with
the protection of the vulnerable? On the other hand, have the ones who bear
responsibility for vulnerable groups become divested of vulnerability
through that designating practice? Of course, the point is to highlight the
unequal distribution of vulnerability; but if such a designation implicitly
distinguishes between vulnerable and invulnerable groups, and charges the
invulnerable with the obligation to protect the vulnerable, then that
formulation makes two problematic assumptions: first, it treats groups as if

they are already constituted as vulnerable or not vulnerable; second, it
fortifies a paternalistic form of power at the very moment in which
reciprocal social obligations are most urgently required.
Those of us who understand ourselves as responding to an ethical claim
to safeguard life, even to protect life, may find ourselves subscribing to a
social hierarchy in which, for ostensibly moral reasons, the vulnerable are
distinct from the paternalistically powerful. It is, of course, possible to
claim that such a distinction is descriptively true, but when it becomes the
basis of a moral reflection, then a social hierarchy is given a moral
rationalization, and moral reasoning is pitted against the aspirational norm
of a shared or reciprocal condition of equality. It would be awkward, if not
fully paradoxical, if a politics based on vulnerability ended up fortifying
hierarchies that most urgently need to be dismantled.
I began by posing a question about the psychological motivations for
preserving another’s life or the lives of others in the plural and sought to
show that such a question, perhaps in spite of itself, opens onto a political
problem concerning the management of demographic differences and the
ethical ruses of paternalistic forms of power. As of yet, my inquiry leaves
critically unexplored such key terms as “life,” “the living,” what it means
“to preserve and to protect,” and whether these can be thought as reciprocal
actions such that those who potentially preserve the lives of others are also
in potential need of preservation—as well as what that implies about
potentially shared conditions of vulnerability and exposure, the obligations
they imply, and the sorts of social and political organization they require.
My inquiry is meant to ask about the possibility of safeguarding life
against modes of destruction, including the kinds of destruction that we
ourselves unleash. My wager is that not only do we find ways to preserve
the very lives that we ourselves have the power to destroy, but also that
such preservation of life requires infrastructures organized with that
purpose in mind. (Of course, there are infrastructures that seek precisely not
to preserve lives, so infrastructure alone is not a sufficient condition for the
preservation of life.) My question is not just what we, as morally
accountable subjects, do, or refuse to do, to preserve a life or set of lives,
but how the world is built such that the infrastructural conditions for the
preservation of life are reproduced and strengthened. Of course, in some
sense, we do build that world; but, in another sense, we find ourselves
emerging into a biosphere, including a built world, that we personally have

never made. Further, as we know from the increasingly urgent issue of
climate change, the environment changes as a result of human intervention,
bearing the effects of our own powers to destroy the conditions of livability
for human and non-human life-forms. This is yet another reason why a
critique of anthropocentric individualism will turn out to be important to the
development of an ethos of nonviolence in the context of an egalitarian
imaginary.
An ethos of nonviolence, whatever that might prove to be, will turn out
to be different from both moral philosophy and moral psychology, though
moral inquiry takes us to a site where it opens up both psychoanalytic and
political fields. When we take moral psychology as a point of departure, as
Freud surely did when considering the origins of destructiveness and
aggression, our reasoning makes sense only in light of fundamental political
structures, including assumptions we make about how destructive potential
inheres in any social bond. Of course, lives appear one way or the other
only when viewed from specific historical perspectives; they acquire and
lose value depending on the framework in which they are regarded, which
is not to say that any given framework has the full power to decide the
value of a life. The differential ways in which the value of life is gauged are
informed by tacit schemes of valuation according to which lives are deemed
to be more or less grievable; some achieve iconic dimensions—the
absolutely and clearly grievable life—while others barely make a mark—
the absolutely ungrievable, a loss that is no loss. And there is a vast domain
of others whose value is foregrounded within one framework and lost
within another, that is, whose value is flickering, at best. One could claim
that there is a continuum of the grievable, but that framework does not let
us understand those occasions in which, for instance, a life is at the same
time actively mourned within one community and fully unmarked—and
unmarkable—within a dominant national or international frame. And yet
this happens all the time. It is one reason why the community that mourns
also protests the fact that the life is considered ungrievable, not only by
those responsible for taking the life, but also by those who live in a world
where the presumption is that such lives are always vanishing, that this is
simply the way things go. This is one reason why mourning can be protest,
and the two must go together when losses are not yet publicly
acknowledged and mourned. The mournful protest—and here we can think
of Women in Black or the Abuelas de Plaza de Mayo in Argentina, or the

families and friends of the Ayotzinapa forty-three2—makes the claim that
this lost life ought not to have been lost, that it is grievable and should have
been regarded as such long before any injury was done. And it demands the
forensic evidence that will establish the story of the death and who is
accountable. The failure of accounting for violent death makes it impossible
to grieve. For though the loss is known, the explanation of how the death
took place is not, and so the loss cannot be fully registered. The dead
remain, to that extent, ungrievable.
One normative aspiration of this work is to contribute to the formulation
of a political imaginary of the radical equality of grievability. It’s not just
that we all have a right to mourn the dead, or that the dead have the right to
be mourned—that is doubtless true, but it does not capture the full sense of
what I mean. There is a difference between someone’s being grieved and
that same person’s bearing, in their living being, a characteristic of
grievability. The second involves the conditional tense: those who are
grievable would be mourned if their lives were lost; the ungrievable are
those whose loss would leave no trace, or perhaps barely a trace. So, if I
were to call for “the radical equality of all those who are grievable,” I
would not be able to focus on the way that grievability is differentially
allocated such that some do not rise to the level of the grievable, cannot be
grasped as lives worth mourning. In the same way that we talk about the
unequal distribution of goods or resources, I believe that we can also speak
about the radically unequal distribution of grievability. That does not mean
there is a center of power that distributes according to a calculus, but it may
well mean that a calculation of this sort pervades regimes of power in more
or less tacit ways. And though some may think that I am calling for
everyone to cry in the face of another’s death and to ask how we might
grieve for those we do not even know, I want to suggest that grieving takes
a different form, even an impersonal form, when the loss is not proximate,
when it is loss at a distance or when, in fact, it is nameless. To say that a life
is grievable is to claim that a life, even before it is lost, is, or will be, worthy
of being grieved on the occasion of its loss; the life has value in relation to
mortality. One treats a person differently if one brings the sense of the
grievability of the other to one’s ethical bearing toward the other. If an
other’s loss would register as a loss, would be marked and mourned, and if
the prospect of loss is feared, and precautions are thus taken to safeguard
that life from harm or destruction, then our very ability to value and

safeguard a life depends upon an ongoing sense of its grievability—the
conjectured future of a life as an indefinite potential that would be mourned
were it cut short or lost.
The scenario I have offered acts as if the problem belongs to ethical
relations structured in a dyadic way. I regard you as grievable and valuable,
and perhaps you regard me as the same. Yet, the problem goes beyond the
dyad and calls for a rethinking of social policy, institutions, and the
organization of political life. Indeed, if institutions were structured
according to a principle of the radical equality of grievability, that would
mean that every life conceived within those institutional terms would be
worth preserving, that its loss would be marked and lamented, and that this
would be true not only of this or that life, but of every life. This would, I
suggest, have implications for how we think about health care,
imprisonment, war, occupation, and citizenship, all of which make
distinctions between populations as more and less grievable.
And there is still that tricky question of life, and when life starts, and
what kinds of living beings I have in mind when I speak about those who
are “living”: Are they subjects of a human kind? Would that include the
embryonic, and so not quite a “they” at all? And what about insects,
animals, and other living organisms—are these not all forms of living that
deserve to be safeguarded against destruction? Are they distinct kinds of
being, or are we referring to living processes or relations? What of lakes,
glaciers, or trees? Surely they can be mourned, and they can, as material
realities, conduct the work of mourning as well.3
For now, it seems worth reiterating that the ethic I am articulating is
bound up with a specific political imaginary, an egalitarian imaginary that
requires a conjectural way of proceeding, a way of experimenting with the
conditional: only those lives that would be grieved if they were lost qualify
as grievable lives, and these are lives actively and structurally protected
from violence and destruction. This use of the grammatical form of the
second conditional is one way of experimenting with a potential,
postulating what would follow if all lives were regarded as grievable; it
might let us see how a utopic horizon opens up in the midst of our
consideration of whose lives matter and whose lives do not, or whose lives
are more likely to be preserved and whose lives are not. Let us, in other
words, embed our ethical reflections within an egalitarian imaginary. The

imaginary life turns out to be an important part of this reflection, even a
condition for the practice of nonviolence.
For the most part, when we confront moral dilemmas regarding the
conditions under which life should be preserved, we formulate hypotheses
and then test them by imagining various scenarios. If I were a Kantian, I
might ask: If I act in a certain way, can I, without contradiction, will that
everyone act in that same way, or at least in accord with the same moral
precept? For Kant, the question is whether one commits a contradiction or
acts reasonably in willing as one does. He gives us a negative and a positive
formulation: “I ought never to act except in such a way that I can also will
that my maxim should become a universal law”;4 and then, “Act always on
that maxim whose universality as a law you can at the same time will.”5
One example he offers is that of the false promise, made to extricate oneself
from a difficult situation. That route seems not to work, for “I become
aware at once that I can indeed will to lie, but I can by no means will a
universal law of lying.”6 Others, he claims, would “pay me back in like
coin,” and his “maxim, as soon as it was made a universal law, would be
bound to annul itself.”7 I take it that I cannot reasonably will that false
promising become a universal practice for the simple reason that I don’t like
the prospect of being lied to. Yet, I do have to imagine that very possibility
if I am to understand the contradictory character of any maxim that permits
of lying.
For consequentialists, of course, the imperative to imagine the
consequences of living in a world in which everyone would act as you
choose to act leads to the conclusion that some practices are utterly
untenable, not because they are irrational, but because they inflict
consequential damage that is unwanted. In both cases, I would suggest, a
potential action is figured as hypothetically reciprocal: one’s own act comes
back in the imagined form of another’s act; another might act on me as I
would act on the other, and the consequences are unacceptable because of
those damaging consequences. (For Kant, the damage is done to reason,
though this is not the case for all moral philosophers who engage the
hypothetical in that way.) The broader question is whether one would want
to live in a world in which others acted in the same way that I propose to act
when I posit a set of violent acts. Again, we could conclude that it would be
irrational to will something for myself that I could not possibly will for

another. Or we might conclude that the world itself would not be livable if
others were to act in the way that I propose to act, and then we would be
indexing a threshold of livability.
In either moral experiment, one imagines one’s act as someone else’s, a
potentially destructive act reversed or reciprocated. It is a difficult and
disturbing kind of imagining, one that mandates my dispossession from my
own act. The act that I imagine is no longer the one I imagine myself doing,
even as it has something of me in it, to be sure; however, I have assigned it
to a possible someone, or an infinite number of someones, and so have
taken more than a bit of distance from the act itself. When the act returns,
impressing itself upon me as the potential act of another, I should not really
be surprised, since I started by distancing myself from the act that I aim to
consider and attributing it to anyone and everyone. If the act is out there,
the act of anyone, and it is thus not mine, then to whom does it finally
belong? Thus, paranoia begins. My postulation is that such a form of
imagining intersects with psychoanalysis and its account of fantasy in some
important ways: one’s action comes back to oneself in the form of another’s
action. That action might be duplicated or, in the case of aggression, be
figured as emanating from the other and directed against oneself. In scenes
of persecutory fantasy, the imagined return of one’s own aggression through
an external figure is hardly a livable situation. If we ask what links the act
of imagining the reciprocated act in moral philosophy (how would it be if
others acted as I act) and the reversals that take place in fantasy (whose
aggression is it that comes back toward me in external form—could it be
my own?), we may understand the act of imagining reciprocal action as
crucial to an understanding of the ways in which one’s own aggression
becomes bound up with another’s. This is not simply a mirror of projections
or a cognitive misfire, but a way of thinking about aggression as part of any
social bond. If the act that I imagine doing can, in principle, be the one that
I also suffer, then there is no way to separate the reflection on individual
conduct from the reciprocal relations that constitute social life. This
postulation will turn out to be important for the argument I hope to make
about the equal grievability of lives.
My suggestion is that the site where moral philosophy is quite radically
implicated in psychoanalytic thought is the phantasmatic dimension of
substitutability: the idea that one person can be substituted for another, and
that this happens quite often in psychic life. Let me, then, briefly recast one

version of a consequentialist view in light of this thesis: if I contemplate an
action of destructiveness, and I imagine that others might do as I plan to do,
I may end up casting myself as the recipient of that action. That might result
in a persecutory fantasy (or phantasy in the Kleinian account which
attributes to it an unconscious character) strong enough to dissuade me from
acting as I thought (or surely wished) I might. The thought that others might
do as I propose to do, or that others might do to me what I propose to do to
others, proves to be unmanageable. Of course, if I become convinced that I
will be persecuted, not realizing that the action I imagine is in part my own
imagined action, carrying my own wish, then I might construct a rationale
for acting aggressively against an aggression that is coming at me from the
outside. I can use that persecutory phantasm as a justification for my own
acts of persecution. Or it could, ideally, persuade me not to act, but only if I
still recognize my own potential action in the phantasm that presses itself
upon me.
That is all the more tragic or comic when one realizes that it is my own
aggression that comes toward me in the form of the other’s action and
against which I now aggressively seek to defend myself. It is my action, but
I assign it to another’s name, and as misguided as that substitution may be,
it nevertheless compels me to consider that what I do can be done to me. I
say “consider,” but this is not always a reflective procedure. Once a
substitution becomes subject to fantasy, there are involuntary associations
that follow. So though the experiment may start quite consciously, those
kinds of substitutions, of me for another, of another for me, implicate me in
an involuntary set of responses that suggest that the process of substitution,
the psychic susceptibility to substitutability, a primary and transitive
mimesis, cannot be fully orchestrated or restrained by a deliberate act of
mind.8 In some ways, substitution is prior to the very emergence of the “I”
that I am, operating prior to any conscious deliberation.9 So when I
consciously set myself the task of substituting others for me, or substituting
myself for others, I may well become susceptible to an unconscious domain
that undercuts the deliberate character of my experiment. Something is thus
experimenting with me in the midst of my experiment; it is not fully under
my control. This point will prove to be important to the question of why any
of us should preserve the life of the other, since the question I pose reverses
and expands in the course of its formulation, and is ultimately recast as a
scene of reciprocal action. As a result, in seeing how my life and the life of

the other can be substituted for one another, they seem to be not so fully
separable. The links between us exceed any that I may have consciously
chosen. It may be that the act of hypothetical substitution of myself for
another, or another for me, brings us to a broader consideration of the
reciprocal damage done by violence, the violence, as it were, done to
reciprocal social relations themselves. And yet, sometimes this very
capacity for substituting oneself for another and another for oneself can
build up a world that leads to greater violence. How and why is this the
case?
One reason we cannot, or may not, take away the lives of those we
would rather see gone is that we cannot consistently live in a world in
which everyone does the same. To apply this measure to our actions means
that we have to imagine a world in which we do act that way, to set
ourselves on the road to action and query whether there are grounds to stop
ourselves. We have to imagine the consequences of our murderous action,
and that involves passing through a disturbing fantasy, one that, I would
suggest, is not altogether consciously orchestrated. For, to imagine that the
other might die because of me suggests already that the reverse might be
true: I might die at the hands of the other. And yet I may well
compartmentalize my beliefs so that I imagine my action as unilateral and
unreciprocated, which would mean that I become split off from entertaining
the possibility of dying at the hands of the other. If one’s beliefs are founded
on such a denial, or such a splitting off, what consequences does that have
for how one understands oneself?
In performing the thought experiment, one might conclude that others
would seek to destroy me, or that they surely will, at which point I may
conclude that I am a fool if I do not destroy them first. Once the thought
experiment gives way to those modal possibilities of persecution, the
argumentation can work to support the decision to kill. But what is the basis
of such a perception of others as intent on destroying me?
Freud was not at all convinced that reason has the power to order and
constrain murderous wishes—a remark he made when the world was on the
brink of another war. And we can see how a form of circular reasoning can
function as an instrument of aggression, whether that aggression is desired
or feared. Given the reality of destructive urges, Freud argued that ethical
severity is surely required. At the same time, he wondered whether ethical
severity could do the job. In Civilization and Its Discontents, Freud makes a

joke that the ethical severity of the super-ego “does not trouble itself
enough about the facts of the mental constitution of human beings” since, in
his words, “the ego does not have unlimited mastery over the id.”10 Freud
claims, as well, that the commandment “Love thy neighbor as thyself” “is
the strongest defense against human aggressiveness and an excellent
example of the unpsychological proceedings of the cultural super-ego.”11
Earlier, in his “Thoughts for the Times on War and Death” (1915), he writes
that no matter how elaborate our rational commitments might be, “the very
emphasis on the commandment ‘thou shalt not kill’ makes it certain that we
spring from an endless series of generations of murderers, who had the lust
for killing in their blood, as, perhaps, we ourselves have to-day.” After
disputing the developmental trajectory of civilization—as well as the false
moral promise of white rule—he asserts an unconscious dimension of lives
that traverses all cultures: “if in our unconscious impulses we daily and
hourly get rid of anyone who stands in our way … our unconscious will
murder even for trifles.”12 Freud points out that “we may indeed wonder
that evil should appear again so actively in persons who have received a
[moral] education.” Something about the murderous impulse remains to
some degree uneducable, and this happens especially when individuals
meld with groups.
We ought not to underestimate the power of this “unconquerable”
dimension of psychic reality, one that he would come to associate with the
death drive. Though we have focused briefly on the desire to kill, and even
on what restrains us from killing, we can see that the death drive operates
within political deliberations that are quite dissociated from the toll that
they actually take on human life. We might think about “collateral damage”
as a prime instance of this kind of reasoning, one based on a disavowal that
is, effectively, the instrument through which destruction happens.
We can find plenty of evidence of a resistance to legal and political
forms of reciprocity: an insistence on the justification of colonial rule; a
willingness to let others die through disease or lack of nutrition, or, perhaps,
through closing the ports of Europe to newcomers and letting them drown,
en masse, even though those bodies may well wash up on the shores of
Europe’s most coveted resorts. But there is, as well, sometimes a contagious
sense of the uninhibited satisfactions of sadism, as we have seen in police
actions against black communities in the United States in which unarmed
black men running away from police are shot down with ease, and with

moral impunity and satisfaction, as if those killed were hunted prey. Or,
again, in the stubborn arguments against climate change by those who
understand that by admitting to its reality, they would be obliged to limit the
expansion of industry and the market economy. They know that destruction
is happening, but prefer not to know, and in this way they arrange not to
give a damn whether or not it happens as long as they make a profit during
their time. In such a case, destructiveness happens by default; even if it is
never said or thought, there is an “I don’t give a damn about destruction”
that gives license to destruction and perhaps even a sense of satisfactory
liberation in opposing checks on industrial pollution and market expansion.
We see, as well, in our contemporary political life how many people thrill to
the various ways that Donald Trump calls for the lifting of prohibitions
against racist policy and action, against violence—standing, it seems, for
the liberation of the populace from the cruel and weakening super-ego,
represented by the left and including its feminist, queer, and anti-racist
proponents of nonviolence.
No position against violence can afford to be naive: it has to take
seriously the destructive potential that is a constitutive part of social
relations, or what some call “the social bond.” But, if we take seriously the
death drive, or that late version of the death drive defined as both
aggression and destructiveness, then we have to consider more generally the
kind of dilemma a moral precept against destruction poses for psychic life.
Is this a moral precept that seeks to do away with a constitutive dimension
of the psyche? And if it cannot do that, does it have another option besides
strengthening the super-ego and its severe and cruel demands of
renunciation? One Freudian response to this question is that the
renunciation of such impulses is the best we can hope for, though we pay
the psychic cost, of course, with a form of morality that now unleashes
cruelty on our own impulses; its dictum might be understood this way:
“Murder your own murderous impulse.” Freud develops the idea of
conscience in Civilization and Its Discontents along these lines, showing
that destructiveness is now directed against destructiveness itself, and that
because it cannot fully destroy its own destructiveness, it can intensify its
operation as a superegoic unleashing. The more intensely the super-ego
seeks to renounce the murderous impulse, the more cruel the psychic
mechanism becomes. At such a moment, aggression, even violence, is
prohibited; but surely it is neither destroyed nor done away with, since it

retains an active life lambasting the ego. This does not remain Freud’s only
way of handling destruction, as we shall see in Chapter 4 when we consider
how ambivalence offers a pathway for ethical struggle.
In a sense, Freud is asking a similar question to the one I am posing
here—What leads any of us to seek to preserve the life of the other?—but
he is asking that question negatively: What, if anything, in psychic life
keeps any of us from doing damage when we are in the grip of murderous
wish? However, there is an alternative within psychoanalytic thinking, an
affirmative way to rephrase that question: What kind of motivation is
animated in psychic life when we actively seek to safeguard the life of
another? Returning to the problem of substitution, we can ask: How do
unconscious forms of substitution come to inform and vitalize what we
might call “moral sentiments”? What conditions the possibility of putting
oneself in the place of the other without precisely taking over that place?
And what makes possible putting another in one’s own place without
precisely becoming engulfed? Such forms of substitution demonstrate the
ways that lives are implicated in one another from the start, and this insight
gives us a way to understand that whatever ethic we finally adopt, it won’t
do to distinguish between preserving oneself and preserving the other.
Melanie Klein makes a psychoanalytic contribution to moral philosophy
in her essay “Love, Guilt, and Reparation,” finding precisely in the
dynamics of love and hate the site where individual and social psychology
converge. Klein maintains that the desire to make people happy is linked
with “strong feelings of responsibility and concern” and that “genuine
sympathy with other people” involves “putting ourselves in the place of
other people.” To do this, “identification” brings us as close as we can get to
the possibility of altruism: she writes, “We are only able to disregard or to
some extent sacrifice our own feelings and desires, and thus for a time to
put the other person’s feelings and desires first, if we have the capacity to
identify ourselves with the loved person.” This disposition is not a full selfabnegation, for in seeking the happiness of the one we love we are
understood to share in that person’s satisfaction. A vicarious moment
intervenes in the act of putting the other first, such that “we regain in one
way what we have sacrificed in another.”13
At this moment in her text, Klein drops down to a footnote that begins
with the remark, “As I said at the beginning there is a constant interaction
of love and hate in each of us.”14 Something about vicarious living brought

on this reflection; or perhaps in order to conduct the discourse on love
separately, it had to be graphically separated on the page from the discourse
on aggression. In any case, the two discourses come funneling back to
converge a few paragraphs on. In the footnote, she remarks that although
she is now focusing on love in the text, she wants to make clear that
aggression is co-present, that both aggression and hatred can be productive,
and that we should not be surprised to find that people very capable of
loving can and do also manifest these other feelings. She makes clear that in
giving to others, and even in protecting them, we reenact the ways in which
we have ourselves been treated by parents, or we reenact the phantasy about
how we wish we had been treated. She keeps these two options open. She
writes, “Ultimately, in making sacrifices for somebody we love and in
identifying ourselves with the loved person, we play the part of the good
parent, and behave towards this person as we felt at times the parents did to
us—or as we wanted them to do.”
So, though she has told us that “genuine sympathy” with another is
possible and that it involves “the ability to understand them, as they are and
as they feel,” it is established through modes of identification that involve
playing a role, even replaying a role, within a phantasmatic scene in which
one is positioned as the child or as the parent, as they were or as they should
have been, which is the same as what one “wished they were.” In fact,
Klein goes on to assert that “at the same time, we also play the part of the
good child towards his parents, which we wished to do in the past, and are
now acting out in the present.”15 So, let us note that in the moment of what
Klein identifies as vicarious identifying essential to the effort to make
another happy and even to give moral priority to that person over ourselves,
we are role-playing and reenacting some unmourned losses or some
unfulfilled wishes. She concludes the discussion this way: “By reversing a
situation, namely, in acting towards another person as a good parent, in
phantasy we re-create and enjoy the wished-for love and goodness of our
parents.”
At this point, it is unclear whether we had that good love and then lost it
when we became older, or whether we only wished for that good love that
we did not really have (or, at least, that did not fully fulfill our wishes). It
seems now to matter whether in our vicarious and giving modalities we are
actually mourning what we once had, or are instead wishing for a past we
never had—or even experiencing a bit of both. At the point where Klein

imports the discussion of aggression from the footnotes back into the text
itself, she writes:
But to act as good parents towards other people may also be a way
of dealing with the frustrations and sufferings of the past. Our
grievances against our parents for having frustrated us, together with
the feelings of hate and revenge to which these have given rise in us,
and again, the feelings of guilt and despair arising out of this hate
and revenge because we have injured the parents whom at the same
time we loved—all these, in phantasy, we may undo in retrospect
(taking away some of the grounds for hatred), by playing at the
same time the parts of loving parents and loving children.16
Thus, a discussion that begins with the assertion that genuine sympathy is
possible through modes of identification develops into an exposition of how
in treating others well and seeking to secure their happiness, we, each of us,
replay our grievances against those who did not love us well enough or
whose good love we have unacceptably lost.
At the same time, according to this logic, one is able now to be the good
child one was not, or, rather, could not have been, given the waves of
aggression that overwhelmed all those early efforts to be good. So I am, as
it were, working out my losses and grievances, even expiating my guilt,
when I engage in what Klein calls “genuine sympathy.” I put the other first,
but my scene establishes all the roles that I or you can play. Perhaps it is all
quite easy. I am only sharing in the satisfaction that I give the other because
I love the other, and because what the other feels, I feel as well: genuine
sympathy is possible and feeling is reciprocal. The simplicity of that
formulation becomes questionable, however, once we ask whether the other
to whom I give my love is ever encountered apart from those scenarios that
I replay: my effort to reconstitute what I have lost, or what I never had; or
my reconciliation of the guilt I have accrued in having sought, or seeking
still, to destroy the other, even if only in phantasy. Is my sympathy
motivated by my own loss and guilt, or is it the case that in sharing the
other’s happiness that I help to bring about, the “I” and the “you” are not as
distinct as we might have thought? If they are sharing, what precisely do
they share? Or are they partially obscured by the phantasy within which
they appear?

When Klein concludes this discussion by claiming that “making
reparation” is fundamental to love, she gives us another way to think about
sympathy. Even as I have sympathy for another, perhaps for the reparation
that another never received for a loss or for a deprivation, it seems that I
am, at the same time, making reparation for what I never had, or for how I
should have been cared for. In other words, I move toward the other, but I
repair myself, and neither one of these motions takes place without the
other. If identification involves playing out my losses, to what extent can it
serve as the basis for a “genuine” sympathy? Is there always something
“ungenuine” in the effort to make another happy, something selfpreoccupied? And does this mean as well that identification with another is
never quite successful if one condition of its possibility is a phantasy of
self-reparation?
In these passages, Klein comes to focus on grievance and guilt, but
grievance makes sense only in light of the claim that one has been deprived
in the past. The deprivation may come in the form of loss (I once had that
love and no longer do), or it may come in the form of reproach (I never had
that love, and surely I should have had such love). Guilt in these passages
seems to be linked with feelings of hatred and aggression. Whether or not
one literally tore at, or tore apart, the parent, the phantasy is operative, and
the child does not always know whether it was a phantasy of destruction or
an actual deed. The continuing presence of the targeted parent does not
suffice as living proof that the child is not a murderer, nor apparently does
abundant documentation that the deceased parent died by natural causes.
For the child, there is this murdered person living on in a more or less
inexplicable way, sometimes under the same roof, or sometimes the child is
the murdered person inexplicably living on (Kafka’s Odradek in “The Cares
of a Family Man”). Indeed, we cannot understand the reparative trajectory
of identification without first understanding the way that sympathetic
identification, according to Klein, is wrought from efforts to replay and
reverse scenes of loss, deprivation, and the kind of hatred that follows from
non-negotiable dependency.
Klein writes, “My psycho-analytic work has convinced me that when in
the baby’s mind the conflicts between love and hate arise, and the fears of
losing the loved one become active, a very important step is made in
development.”17 At issue is the fact that the phantasy of destroying the
mother begets the fear of losing the very one on whom the infant is

fundamentally dependent. To do away with the mother would be to imperil
the conditions of one’s own existence. The two lives seem to be bound
together: “There is … in the unconscious mind a tendency to give her up,
which is counteracted by the urgent desire to keep her forever.”18 The baby
is no calculating creature. There is at some primary level a recognition that
one’s own life is bound up with this other life, and though this dependency
changes form, I would suggest that this is the psychoanalytic basis for a
theory of the social bond. If we seek to preserve each other’s life, this is not
only because it is in my interest to do so or because I have wagered that it
will bring about better consequences for me. Rather, it is because we are
already tied together in a social bond that precedes and makes possible both
of our lives. My life is not altogether separable from the other life, and this
is one way that phantasy is implicated in social life.
Guilt has to be understood not only as a way of checking one’s own
destructiveness, but as a mechanism for safeguarding the life of the other,
one that emerges from our own need and dependency, from a sense that this
life is not a life without another life. Indeed, when it turns into a
safeguarding action, I am not sure it should still be called “guilt.” If we do
still use that term, we could conclude that “guilt” is strangely generative or
that its productive form is reparation; but “safeguarding” is yet another
future-directed modality, a kind of anticipatory care or way of looking out
for another life that actively seeks to preempt the damage we might cause or
that can be caused by others. Of course, reparation is not strictly tied to
what has happened in the past: it might be undertaken for a damage I only
wished to inflict, but never did. But “safeguarding” seems to do something
else, establishing conditions for the possibility of a life to become livable,
perhaps even to flourish. In this sense, safeguarding is not quite the same as
preserving, though the former presupposes the latter: preserving seeks to
secure the life that already is; safeguarding secures and reproduces the
conditions of becoming, of living, of futurity, where the content of that life,
that living, can be neither prescribed nor predicted, and where selfdetermination emerges as a potential.
Klein famously and repeatedly tells us that the infant feels great
gratification at the mother’s breast, but also great urges of destructiveness.
In the presence of its own aggressive wishes, the infant fears that it has
“destroyed the object which, as we know, is the one whom he loves and
needs most, and on whom he is entirely dependent.”19 At another moment,

the infant is said to feel not only guilt about losing the mother, or the one on
whom he is most dependent, but also “distress,” indicating an anxiety that
belongs to a felt sense of radical helplessness.
“In the last analysis,” she writes, “it is the fear that the loved person—to
begin with, the mother—may die because of the injuries inflicted upon her
in phantasy, which makes it unbearable to be dependent on this person.”20
This unbearable dependency nevertheless persists, delineating a social bond
that, however unbearable, has to be preserved. Unbearable enough to give
rise to a murderous rage, but one that would, if acted out, given the
dependency of one on the other, take down the both of them at once.21
Significantly, and perhaps paradoxically, the desire to give to the other,
to make sacrifices for her, emerges from this recognition that if one destroys
her, then one imperils one’s own life. So, the child begins to repair the
breach she understands herself to have instigated or imagined, or perhaps to
repair the breach that is yet to come, thus countering destructiveness
through repair. If I seek to repair her, I understand myself to have damaged
her, or perhaps to have enacted a murder at a psychic level. In this way, I do
not disavow my destructiveness, but I seek to reverse its damaging effects.
It is not that destructiveness converts into repair, but that I repair even as I
am driven by destructiveness, or precisely because I am so driven.
Whatever sacrifices I make are part of the trajectory of reparation, and yet
reparation is not an effective solution. Feminist literary theorist Jacqueline
Rose notes that “reparation can reinforce omnipotence” and, moreover, that
it sometimes emerges within Kleinian theory as a developmental, if not
disciplinary, requirement and imperative.22 Reparation is fallible and ought
to be distinguished from efforts to rewrite, and so deny, the past. Such a
form of hallucinatory denial may serve the purpose of dissociating from or
reversing a psychic legacy of dependency and distress, producing a schizoid
condition.
The psychoanalytic answer to the question of how to curb human
destructiveness that we find in Freud focuses on conscience and guilt as
instruments that re-circuit the death drive, holding the ego accountable for
its deeds by means of a super-ego that lashes out with absolute moral
imperatives, cruel punishments, and definitive judgments of failure. But this
logic, in which one’s destructive impulses are curbed through

internalization, seems to find its culminating moment in a self-lacerating
conscience or negative narcissism, as we saw in Freud.
In Klein, however, that inversion, or negative dialectic, spawns another
possibility: the impulse to preserve that other life. Guilt turns out not to be
fully self-referential, but one way to preserve a relation to another. In other
words, guilt can no longer be understood as a form of negative narcissism
that cuts the social tie, but rather as the occasion for the articulation of that
very bond. Klein thus gives us a way to understand the important way that
guilt marshals the destructive impulse for the purpose of preserving the
other and myself, an act that presupposes that one life is not thinkable
without the other. For Klein, this inability to destroy the one life without
destroying the other operates at the level of phantasy. Although the
developmental account presumes infant and mother, can we say that this
ambivalent form of the social bond takes a more general form once the
interdiction against murder becomes an organizing principle of a sociality?
After all, that primary condition in which survival is insured through an
always partially intolerable dependency does not exactly leave us as we
age; indeed, it often becomes more emphatic as we age and enter into new
forms of dependency that recall the primary ones, for instance, housing and
institutional arrangements accompanied by caregivers, if they exist.
We saw, in the consequentialist scenario, how each of us concludes that
it is really not in our best interest to go about killing those for whom we feel
antipathy or emotional ambivalence, because then, others who feel
antipathy toward us may well get the idea and decide to take our life or the
life of another, since we would not be able to universalize any rule
governing that mode of conduct without jeopardizing the very rationality
that distinguishes us as humans and that constitutes the world as habitable.
In different ways, each of these positions elaborates a scenario in which we
are asked to duplicate or replicate our actions, imagining others in our
position or projecting ourselves into the position of others, and then to
consider and evaluate the action we propose to ourselves in light of that
experiment. For Klein, however, we are from the start, and quite without
deliberation, in a situation of substituting ourselves for another, or finding
ourselves as substitutes. And that reverberates throughout adult life: I love
you, but you are already me, carrying the burden of my unrepaired past, my
deprivation and my destructiveness. And I am doubtless that for you, taking
the brunt of punishment for what you never received; we are for one

another already faulty substitutions for irreversible pasts, neither one of us
ever really getting past the desire to repair what cannot be repaired. And yet
here we are, hopefully sharing a decent glass of wine.
“Life, as we find it,” Freud tells us in Civilization and Its Discontents,
“is too hard for us.”23 This explains the need for various forms of narcosis
(including, of course, art). Carrying the burden of ungrievable loss,
intolerable dependency, and irreparable deprivation, we seem to be, in what
we call our “relations,” spinning out scenarios of need for repair and
seeking to repair through various forms of giving. It is, perhaps, a persistent
dynamic, one in which polarities such as giving and receiving, or
safeguarding and repairing, are not always distinct: who is acting is not
always separable from who is acted upon. Perhaps this kind of morally and
sensuously fecund ambiguity constitutes us in a potentially common way.
If my continuing existence depends upon another, then I am here,
separated from the one on whom I depend, but also, quite crucially, over
there; I am ambiguously located here and there, whether in feeding or in
sleeping or in being touched or held. In other words, the separateness of the
infant is in some ways a fact, but in significant ways it is a struggle, a
negotiation, if not a relational bind. No matter how good the parenting,
there is always some measure of distress and lack of gratification, since that
other body cannot be there at every possible moment. So, hatred for the
ones upon whom one is intolerably dependent is surely part of what is
signified by the destructiveness that invariably surges forth in relations of
love.
How, then, does this translate into a more general principle, one that
might lead us back to the question of what keeps us from killing and what
leads us to preserve the life of the other? Could it be that even now, in
destroying another, we are also destroying ourselves? If so, it is because this
“I” that I am has only ever been ambiguously differentiated, and is one for
whom differentiation is a perpetual struggle and problem. Klein and Hegel
seem to converge here: I encounter you, but I encounter myself there, as
you, reduplicated in my disrepair; and I myself am not just me, but a specter
I receive from you searching for a different history than the one you had.
Thus, the “I” lives in a world in which dependency can be eradicated
only through self-eradication. Some abiding truth of infantile life continues
to inform our political lives, as well as the forms of dissociation and

deflection out of which phantasies of sovereign self-sufficiency are born.24
This is one reason, Rose has suggested, that if we want to avoid going to
war, we should “hang on” to forms of “derision” and “failure” that preempt
or undercut forms of triumphalism.25
We may think that a “genuine” sympathy requires that I understand
myself as quite separate from you; but it may be that my capacity not to be
me—that is, to play the role, even to act out the place of the other—is part
of who I am, even what allows me to sympathize with you; and this means
that in identification, I am partly comported beyond myself in you, and that
what you levy in my direction is carried by me. So, there is some way in
which we are lodged in one another. I am not only the precipitate of all
those I have loved and lost, but also the legacy of all those who failed to
love me well, as well as that of all the ones I imagine to have successfully
kept me away from that intolerably early distress over my survival and
away from that unbearable guilt (and anxiety) over the destructive potential
of my rage. And I endeavor to become the one who seeks to secure the
conditions of your life and to survive whatever rage you feel about a
dependency you cannot flee. Indeed, we all live, more or less, with a rage
over a dependency from which we cannot free ourselves without freeing the
conditions of social and psychic life itself.
But if we can imagine this dependency within personal life and intimate
forms of dependency, can we not also understand that we are dependent on
institutions and economies without which we cannot persist as the creatures
that we are? Further, how might this perspective work to think about war,
political violence, or the abandonment of populations to disease or to death?
Perhaps the moral precept that prohibits killing has to be expanded to a
political principle that seeks to safeguard lives through institutional and
economic means, and to do so in a way that fails to distinguish between
populations that are immanently grievable and those that are not.
In the next chapter, I hope to show that a consistent and expansive
conception of a grievable life promises to revise our notions of equality in
the spheres of biopolitics and the logics of war. The point is not only to find
ways to repair the damage we have done (though that is surely important),
or even the damage we believe we have done, but to anticipate and forestall
the damage that is yet to come. For that purpose, an anticipatory form of
repair has to be mobilized, an active form of safeguarding existing life for

its unknowable future.26 We might say: without that open future, a life is
merely existing, but it is not living. My wager is that the reason we
sometimes do not act violently is not simply that we calculate that someone
else might act violently against us, and thus that it is not in our best selfinterest to bring about that scenario. The reason, rather, is to be found in
those conflicted social conditions that lay the ground for subject formation
within the world of pronouns: this “I” that I am is already social, already
bound to a social world that exceeds the domain of familiarity, both urgent
and largely impersonal. I first become thinkable in the mind of the other, as
“you” or as a gendered pronoun, and that phantasmatic ideation gives birth
to me as a social creature. The dependency that constitutes what I am prior
to the emergence of any pronoun underscores the fact that I depend on the
ones whose definition of me gives me form. My gratitude is doubtless
mixed with some understandable rage. And yet, it is precisely here where
ethics emerges, for I am bound to preserve those conflicted bonds without
which I myself would not exist and would not be fully thinkable. Thus, the
matter of working with conflict and negotiating ambivalence becomes
paramount to keep rage from taking violent forms.
If all lives are considered equally grievable, then a new form of equality
is introduced into the understanding social equality that bears on the
governance of economic and institutional life, which would involve a
wrestling with the destruction of which we ourselves are capable, a force
against force. This would be different from protecting the vulnerable by
strengthening forms of paternalistic power. After all, that strategy always
arrives late and fails to address the differential production of vulnerability.
But if a life is regarded as grievable from the outset, considered as life that
could potentially be lost, and that such a loss would be mourned, then the
world organized itself to forestall that loss and safeguard that life from harm
and destruction. If all lives are apprehended through such an egalitarian
imaginary, how would that change the conduct of actors across the political
spectrum?
It is notoriously difficult to get the message across that those who are
targeted or abandoned or condemned are also grievable: that their losses
would, or will, matter, and that the failure to preserve them will be the
occasion of immense regret and obligatory repair. What disposition, then,
allows us to establish the anticipatory powers of regret and remorse such
that
our present
andtragedy,
future actions
forestall
a future
williscome
to
lament?
In Greek
lamentmight
seems
to follow
rageweand
usually
belated. But sometimes there is a chorus, some anonymous group of people
gathering and chanting in the face of propulsive rage, who lament in
advance, mourning as soon as they see it coming.27

MONIKA RINCK
POND
SAYS HE: GRIEF IS A POND.
SAYS I: YES, GRIEF IS A POND.
BECAUSE GRIEF LIES IN A HOLLOW,
RECKING AND SHOT THROUGH WITH FISH.
SAYS HE: AND GUILT IS A POND.
SAYS I: YES, GUILT’S A POND, TOO.
BECAUSE GUILT SLOSHES ABOUT IN A HOLE
ALREADY REACHING THE FLATTENED PIT
OF MY STIFFLY UPSTRETCHED ARM.
SAYS HE: DECEIT IS A POND.
SAYS I: YES, DECEIT IS ALSO A POND.
BECAUSE ON SUMMER NIGHTS YOU CAN
PICNIC ON THE BANKS OF DECEIT
AND SOMETHING ALWAYS GETS LEFT BEHIND.
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'UHDP+RXVHDV%OXHEHDUG
%OXHEHDUG·VJUHDWHVWOLHZDVWKDWWKHUHZDVRQO\RQHUXOHWKHQHZHVW
ZLIHFRXOGGRDQ\WKLQJVKHZDQWHG³DQ\WKLQJ³DVORQJDVVKHGLGQ·W
GR WKDW VLQJOH DUELWUDU\  WKLQJ GLGQ·W VWLFN WKDW WLQ\
LQFRQVHTXHQWLDONH\LQWRWKDWWLQ\LQFRQVHTXHQWLDOORFN
%XW ZH DOO NQRZ WKDW ZDV MXVW WKH EHJLQQLQJ D WHVW 6KH IDLOHG
DQGOLYHGWRWHOOWKHWDOHDV,KDYH EXWHYHQLIVKH·GSDVVHGHYHQ
LIVKH·GOLVWHQHGWKHUHZRXOGKDYHEHHQVRPHRWKHUUHTXHVWDOLWWOH
ODUJHU D OLWWOH VWUDQJHU DQG LI VKH·G NHSW JRLQJ³NHSW DOORZLQJ
KHUVHOIWREHWUDLQHGOLNHDFRUVHWIDQDWLFSLQFKLQJKHUZDLVWVPDOOHU
DQG VPDOOHU³WKHUH·G KDYH EHHQ D VFHQH ZKHUH %OXHEHDUG GDQFHG
DURXQG ZLWK WKH URWWLQJ FRUSVHV RI KLV SDVW ZLYHV FODVSHG LQ KLV
DUPVDQGWKHQHZHVWZLIHZRXOGKDYHVDWWKHUHPXWHO\VXSSUHVVLQJ
JURZLQJ KRUURU VZDOORZLQJ WKH HJJ RI YRPLW WKDW EREEHG EHKLQG
KHU EUHDVWERQH $QG WKHQ ODWHU DQRWKHU VFHQH LQ ZKLFK KH GLG
XQVSHDNDEOHWKLQJVWRWKHERGLHV ZRPHQWKH\·GRQFHEHHQZRPHQ
DQG VKH MXVW VWDUHG GHDG LQWR WKH PLGGOH GLVWDQFH VHHNLQJ VRPH
PXWHSXUJDWRU\ZKHUHVKHFRXOGOLYHIRUHYHU
6RPHVFKRODUVEHOLHYHWKDW%OXHEHDUG·VEOXHEHDUGLVDV\PERORI
KLVVXSHUQDWXUDOQDWXUHHDVLHUWRDFFHSWWKDQEHLQJEURXJKWWRKHHO
E\DVLPSOHPDQ%XWLVQ·WWKDWWKHMRNH"+HFDQEHVLPSOHDQGKH
GRHVQ·WKDYHWREHDPDQ
%HFDXVH VKH KDGQ·W EOLQNHG DW WKH NH\ DQG LWV FRQGLWLRQV KDGQ·W
SDXVHGZKHQKHWROGKHUKHUIRRWIDOOVZHUHWRRKHDY\IRUKLVOLNLQJ
KDGQ·W SURWHVWHG ZKHQ KH IXFNHG KHU ZKLOH VKH ZHSW KDGQ·W
GHFOLQHG ZKHQ KH VXJJHVWHG VKH VWRS VSHDNLQJ KDGQ·W VDLG D ZRUG
ZKHQKHOHIWEUXLVHVRQKHUDUPVKDGQ·WVFROGHGKLPIRUVSHDNLQJWR
KHU OLNH VKH ZDV D GRJ RU D FKLOG KDGQ·W UXQ VFUHDPLQJ GRZQ WKH
SDWKIURPWKHFDVWOHLQWRWKHQHDUHVWYLOODJHSOHDGLQJZLWKVRPHRQH
WR KHOS KHOS KHOS³LW PDGH ORJLFDO VHQVH WKDW VKH VDW WKHUH DQG

ZDWFKHG KLP VSLQQLQJ DURXQG WKH ERG\ RI ZLIH 1XPEHU )RXU LWV
GHFD\LQJKHDGɻRSSLQJEDFNZDUGRQDKLQJHRIɻHVK
7KLVLVKRZ\RXDUHWRXJKHQHGWKHQHZHVWZLIHUHDVRQHG7KLVLV
ZKHUH WKH WHQDFLW\ RI ORYH LV SUDFWLFHG LWV WHQVLOH VWUHQJWK LWV
GXUDELOLW\<RXDUHEHLQJWHVWHGDQG\RXDUHSDVVLQJWKHWHVWVZHHW
JLUO VZHHW VHOI ORRN KRZ JRRG \RX DUH ORRN KRZ OR\DO ORRN KRZ
ORYHG
7KRPSVRQ0RWLI,QGH[RI)RON/LWHUDWXUH7\SH&DQG&7KHRQHIRUELGGHQSODFH
IRUELGGHQFKDPEHU 

'UHDP+RXVHDV:RUOG%XLOGLQJ
3ODFHV DUH QHYHU MXVW SODFHV LQ D SLHFH RI ZULWLQJ ,I WKH\ DUH WKH
DXWKRU KDV IDLOHG 6HWWLQJ LV QRW LQHUW ,W LV DFWLYDWHG E\ SRLQW RI
YLHZ
/DWHU \RX ZLOO \RX OHDUQ WKDW D FRPPRQ IHDWXUH RI GRPHVWLF
DEXVH LV ´GLVORFDWLRQµ 7KDW LV WR VD\ WKH YLFWLP KDV MXVW PRYHG
VRPHZKHUH QHZ RU VKH·V VRPHZKHUH ZKHUH VKH GRHVQ·W VSHDN WKH
ODQJXDJH RU KDV EHHQ RWKHUZLVH XSURRWHG IURP KHU VXSSRUW
QHWZRUN KHU IULHQGV RU IDPLO\ KHU DELOLW\ WR FRPPXQLFDWH 6KH LV
PDGHYXOQHUDEOHE\KHUFLUFXPVWDQFHKHULVRODWLRQ+HURQO\DOO\LV
KHUDEXVHUZKLFKLVWRVD\VKHKDVQRDOO\DWDOO$QGVRVKHKDVWR
VWUXJJOH DJDLQVW DQ XQFKDQJHDEOH ODQGVFDSH WKDW KDV EHHQ
KDPPHUHG LQWR H[LVWHQFH E\ QRWKLQJ OHVV WKDQ WLPH LWVHOI D KRXVH
WKDW LV WRR ELJ WR GLVPDQWOH E\ KDQG D VLWXDWLRQ WRR FRPSOH[ DQG
RYHUZKHOPLQJWRPDVWHURQKHURZQ7KHVHWWLQJGRHVLWVZRUN
7KLV ZRUOG PLJKW DV ZHOO KDYH EHHQ DQ LVODQG VXUURXQGHG E\
LPSDVVDEOH ZDWHUV 2Q RQH VLGH D JROI FRXUVH³RZQHG E\ WKH
XQLYHUVLW\ DV ZDV WKH KRXVH³ZKHUH GUXQN XQGHUJUDGV ZRXOG
VWDJJHUOLNH]RPELHVVLOKRXHWWHGRQWKHKLOO2QDQRWKHUDVWDQGRI
WUHHVWKDWVXJJHVWHGDIRUHVWP\VWHULRXVDQGODFHGZLWKZLOGOLIHDQG
GDUNQHVV 1HDUE\ KRXVHV RFFXSLHG E\ VWUDQJHUV ZKR HLWKHU QHYHU
KHDUG RU GLGQ·W ZDQW WR JHW LQYROYHG /DVW D URDG EXW WKH VRUW RI
URDG WKDW OHG WR DQRWKHU URDG D ODUJHU RQH 8 QIULHQGO\ WR
SHGHVWULDQV1RWPHDQWWREHWUDYHUVHGUHDOO\0LOHVIURPWKHWRZQ·V
FHQWHU
7KH 'UHDP +RXVH ZDV QHYHU MXVW WKH 'UHDP +RXVH ,W ZDV LQ
WXUQ D FRQYHQW RI SURPLVH KHUE JDUGHQ ZLQH ZULWLQJ DFURVV WKH
WDEOH IURP HDFK RWKHU  D GHQ RI GHEDXFKHU\ IXFNLQJ ZLWK WKH
ZLQGRZVRSHQZDNLQJXSZLWKPRXWKRQPRXWKWKHORZLQVLVWHQW
PXUPXU RI IDQWDV\  D KDXQWHG KRXVH QRQH RI WKLV FDQ UHDOO\ EH
KDSSHQLQJ  D SULVRQ QHHG WR JHW RXW QHHG WR JHW RXW  DQG ɹQDOO\ D
GXQJHRQ RI PHPRU\ ,Q GUHDPV LW VLWV EHKLQG D JUHHQ GRRU IRU
UHDVRQV\RXKDYHQHYHUXQGHUVWRRG7KHGRRUZDVQRWJUHHQ

'UHDP+RXVHDV$SSHWLWH
<RXPDNHDPLVWDNHHDUO\RQWKRXJK\RXGRQ·WNQRZLWDWWKHWLPH
<RXDGPLWWRKHUWKDW\RXDUHFRQVWDQWO\QXUVLQJORZJUDGHFUXVKHV
RQ PDQ\ SHRSOH LQ \RXU OLIH 1RWKLQJ DFWHG RQ MXVW WKDW \RX ɹQG
PDQ\SHRSOHDWWUDFWLYHDQGGR\RXUEHVWWR VXUURXQG \RXUVHOI ZLWK
VPDUW IXQQ\ PLQGV DQG WKH UHVXOW LV D JRRH\ ORYHO\ VSDFH
VRPHZKHUHEHWZHHQSKLOLDDQGHURV<RX·YHEHHQWKLVZD\DVORQJDV
\RX FDQ UHPHPEHU <RX·YH DOZD\V IRXQG WKLV TXLUN RI \RXU
SHUVRQDOLW\ WR EH MXVW WKDW D TXLUN DQG VKH ODXJKV DQG VD\V VKH·V
FKDUPHGE\LW
2YHU WKH FRXUVH RI \RXU UHODWLRQVKLS VKH ZLOO DFFXVH \RX RI
IXFNLQJ RU ZDQWLQJ WR IXFN RU SODQQLQJ WR IXFN WKH IROORZLQJ
SHRSOH\RXUURRPPDWH\RXUURRPPDWH·VJLUOIULHQGGR]HQVRI\RXU
IULHQGVWKH&ODULRQFODVV\RXKDYHQ·WHYHQ PHW \HW D GR]HQ RI KHU
IULHQGVQRWDIHZRIKHUFROOHDJXHVDW,QGLDQDKHUH[JLUOIULHQGKHU
H[ER\IULHQG \RXU H[ER\IULHQGV VHYHUDO RI \RXU WHDFKHUV WKH
GLUHFWRURI\RXU0)$SURJUDPVHYHUDORI\RXUVWXGHQWVRQHRI\RXU
GRFWRUV DQG³LQ SHUKDSV WKH PRVW GHPHQWHG PRPHQW RI WKLV
H[HUFLVH³KHU IDWKHU $OVR DQ XQWROG OLWDQ\ RI VWUDQJHUV SHRSOH RQ
WKHVXEZD\DQGLQFRʃHHVKRSVZDLWHUVDWUHVWDXUDQWVVWRUHFOHUNV
DQG JURFHU\ VWRUH FDVKLHUV DQG OLEUDULDQV DQG WLFNHW WDNHUV DQG
MDQLWRUVDQGPXVHXPJRHUVDQGEHDFKVOHHSHUV
7KH SUREOHP LV WKDW GHQLDO VRXQGV OLNH FRQIHVVLRQ WR KHU VR WKH
EXUGHQRISURRILVIRUFHGXSRQ\RX7RVKRZWKDW\RXKDYHQRWEHHQ
IXFNLQJWKRVHSHRSOH\RXEHFRPHDGHSW DW GRLQJ VHDUFKHVRQ \RXU
SKRQH SURYLGLQJ HYLGHQFH WKDW \RX KDYHQ·W EHHQ LQ FRQWDFW ZLWK
DQ\RQH<RXVWRSWDONLQJDERXWDSURPLVLQJVWXGHQWLQRQHRI\RXU
FODVVHV EHFDXVH VKH EHFRPHV ɹ[DWHG RQ WKH LGHD WKDW \RX KDYH D
FUXVK RQ D QLQHWHHQ\HDUROG ZKR KDV MXVW OHDUQHG KRZ WR EDODQFH
H[SRVLWLRQDQGVFHQH

2QHGD\DVVKHUXEVKHUɹQJHUVRYHU\RXUFOLWDQG\RXFORVH\RXU
H\HV LQ SOHDVXUH VKH JUDEV \RXU IDFH DQG WZLVWV LW WRZDUG KHU 6KH
JHWV VR FORVH WR \RX \RX FDQ VPHOO VRPHWKLQJ VRXU RQ KHU EUHDWK
´:KRDUH\RXWKLQNLQJDERXWµVKHVD\V,WLVSKUDVHGOLNHDTXHVWLRQ
EXW LVQ·W <RXU PRXWK PRYHV EXW QRWKLQJ FRPHV RXW DQG VKH
VTXHH]HV\RXUMDZDOLWWOHKDUGHU´/RRNDWPHZKHQ,IXFN\RXµVKH
VD\V<RXSUHWHQGWRFRPH

'UHDP+RXVHDV/RVWLQ7UDQVODWLRQ
+RZWRUHDGKHUFROGQHVV6KHLVSUHRFFXSLHG6KHLVXQKDSS\6KH
LV XQKDSS\ ZLWK \RX <RX GLG VRPHWKLQJ DQG QRZ VKH·V XQKDSS\
DQG\RXQHHGWRɹQGRXWZKDWLWLVVRVKHZLOOVWRSEHLQJXQKDSS\
<RX WDON WR KHU <RX DUH FOHDU <RX WKLQN \RX DUH FOHDU <RX VD\
ZKDW \RX DUH WKLQNLQJ DQG \RX VD\ LW DIWHU WKLQNLQJ D ORW DQG \HW
ZKHQ VKH UHSHDWV ZKDW \RX·YH VDLG EDFN WR \RX QRWKLQJ PDNHV
VHQVH'LG\RXVD\WKDW"5HDOO\"<RXFDQ·WUHPHPEHUVD\LQJWKDWRU
HYHQ WKLQNLQJ LW DQG \HW VKH LV OHWWLQJ \RX NQRZ WKDW LW ZDV VDLG
DQG\RXGHɹQLWHO\PHDQWLWWKDWZD\

'UHDP+RXVHDV7KRUQWRQ6TXDUH
%HIRUHLWZDVDYHUEJDVOLJKWZDVDQRXQ$ODPS7KHQWKHUHZDV
DSOD\FDOOHG$QJHO6WUHHWLQDQGWKHQDɹOP*DVOLJKWLQ
DQG WKHQ D VHFRQG ɹOP LQ  GLUHFWHG E\ *HRUJH &XNRU DQG
IHDWXULQJDQLFRQLFGLVKHYHOHGXQUDYHOLQJSHUIRUPDQFHIURP,QJULG
%HUJPDQ
$ ZRPDQ·V VDQLW\ LV XQGHUFXW E\ KHU FRQQLYLQJ KXVEDQG ZKR
PLVSODFHV REMHFWV³D EURRFK D SDLQWLQJ D OHWWHU³LQ DQ DWWHPSW WR
PDNHKHUEHOLHYHVKHLVPDGVRWKDWKHXOWLPDWHO\FDQVHQGKHUWRDQ
DV\OXP (YHQWXDOO\ KLV SODQ LV UHYHDOHG KH KDG PXUGHUHG KHU DXQW
ZKHQ WKH ZRPDQ ZDV D FKLOG DQG RUFKHVWUDWHG WKHLU ZKLUOZLQG
URPDQFH \HDUV ODWHU LQ RUGHU WR UHWXUQ WR WKH KRXVH WR ORFDWH VRPH
PLVVLQJ MHZHOV 1LJKWO\ *UHJRU\³SOD\HG E\ D VLON\ FKDULVPDWLF
&KDUOHV %R\HU³YHQWXUHV LQWR WKHLU DWWLF XQEHNQRZQVW WR KHU WR
VHDUFK IRU WKHP 7KH HSRQ\PRXV JDVOLJKWV DUH RQH RI WKH PDQ\
UHDVRQV WKH KHURLQH EHOLHYHV KHUVHOI WR EH WUXO\ JRLQJ PDG³WKH\
GLP DV LI WKH JDV KDV EHHQ WXUQHG RQ HOVHZKHUH LQ WKH KRXVH HYHQ
ZKHQLWZRXOGVHHPQRRQHKDVGRQHVR
%HUJPDQ·V 3DXOD LV LQ D WHUULEOH GRXEOHHGJHG WXPEOH DV VKH
EHFRPHV FRQYLQFHG VKH LV IRUJHWIXO IUDJLOH WKHQ LQVDQH KHU
LQVWDELOLW\LQFUHDVHV(YHU\WKLQJVKH LVLV XQPDGH E\ SV\FKRORJLFDO
YLROHQFHVKHLVUDGLDQWWKHQK\VWHULFDOWKHQXWWHUO\KDXQWHG%\WKH
HQG VKH LV D PHUH KXVN ɻRDWLQJ DURXQG KHU RSXOHQW /RQGRQ
UHVLGHQFH OLNH D VSHFWHU +H GRHVQ·W ORFN KHU LQ KHU URRP RU LQ WKH
KRXVH+HGRHVQ·WKDYHWR+HWXUQVKHUPLQGLQWRDSULVRQ
:DWFKLQJWKHɹOP\RXIHHOIRU3DXODHYHQWKRXJKVKHLVQRWUHDO
KHUVXʃHULQJLVFDSWXUHGLQFHOOXORLG·VFDUERQLWH<RXZDWFKLWRYHU
DQG RYHU DJDLQ LQ WKH GDUN DGPLULQJ WKH HHULH VKRWV RI WKHLU
UHVSHFWLYH VKDGRZV DJDLQVW WKH IDQFLIXO 9 LFWRULDQ IXUQLWXUH DQG

GHFRU SDXVLQJ RYHU KHU GHIHDWHG H[SUHVVLRQV KHU VZRRQLQJ KHU
GHZ\WUHPEOLQJPRXWK
,QJULG%HUJPDQLVDPRXQWDLQRIDZRPDQWDOODQGUREXVWEXWLQ
WKLV PRYLH VKH LV ZRUQ GRZQ OLNH D VDQG GXQH *UHJRU\ PDNHV KHU
EUHDN GRZQ LQ SXEOLF GXULQJ D FRQFHUW ODWHU KH GRHV VR LQ WKHLU
KRPH ZLWK RQO\ WKHLU WZR PDLGV DV ZLWQHVVHV 1R DXGLHQFH LV WRR
VPDOO IRU KHU GHEDVHPHQW ´'RQ·W KXPLOLDWH PH LQ IURQW RI WKH
VHUYDQWVµ3DXODVREV%XWHYHQLIWKH\KDGQ·WFRPHLQDQGVHHQZKDW
WKH\·G VHHQ ZH ZRXOG KDYH 6KH PLJKW DV ZHOO KDYH VDLG ´'RQ·W
KXPLOLDWH PH LQ IURQW RI WKH DXGLHQFHµ %HFDXVH HLWKHU ZD\ ZH³
VHUYDQWVYLHZHUV³DUHZLWQHVVHVZLWKRXWSRZHU
3HRSOH ZKR KDYH QHYHU VHHQ *DVOLJKW RU ZKR KDYH RQO\ UHDG
VHFRQGKDQG GHVFULSWLRQV RI LW RIWHQ VD\ WKDW *UHJRU\·V HQWLUH
SXUSRVH³WKHUHDVRQKH´PDNHVWKHODPSVɻLFNHUµ³LVWRGULYH3DXOD
PDGDVWKRXJKWKDWLVWKHVXPRIKLVGHVLUHV7KLVLVSUREDEO\RQHRI
WKHPRVWPLVXQGHUVWRRGDVSHFWVRIWKHVWRU\,QIDFW*UHJRU\KDVDQ
H[WUHPHO\ FRPSUHKHQVLEOH PRWLYDWLRQ IRU KLV DFWLRQV³WKH QHHG WR
VHDUFKIRUWKHMHZHOVXQLPSHGHGE\3DXOD·VSUHVHQFH7KHɻLFNHULQJ
JDV ODPSV DUH D VLGH HʃHFW RI WKDW SXUVXLW DQG HYHQ KLV GHOLEHUDWH
PDGQHVVLQGXFLQJ PDFKLQDWLRQV DUH GLUHFWHG WR WKLV YHU\ VHQVLEOH
HQG$QG\HWWKHUHLVDQXQPLVWDNDEOHDLURIHQMR\PHQWEHKLQGKLV
PDQLSXODWLRQ <RX FDQ SODLQO\ VHH WKH PLFURH[SUHVVLRQV ɻLW DFURVV
KLV IDFH DV KH LPSURYLVHV WRUPHQWV VFKHPHV +H HQMR\V LW DQG LW
VHUYHVKLPDQGKHLVWZLFHVDWLVɹHG
7KLVLVDOOWRVD\KLVPRWLYDWLRQVDUHQRWXQH[SODLQDEOH7KH\DUH
LQ IDFW DJJUDYDWLQJO\ SUDFWLFDO³GULYHQ E\ JUHHG DXJPHQWHG E\ D
GHVLUHIRUFRQWUROVKRWWKURXJKZLWKDFDW·VLQVWLQFWIRUWR\LQJZLWK
LWV SUH\ $ UHPLQGHU SHUKDSV WKDW DEXVHUV GR QRW QHHG WR EH DQG
UDUHO\DUHFDFNOLQJPDQLDFV7KH\MXVWQHHGWRZDQWVRPHWKLQJDQG
QRWFDUHKRZWKH\JHWLW

'UHDP+RXVHDV'p Mj 9 X
6KH VD\V VKH ORYHV \RX 6KH VD\V VKH VHHV \RXU VXEWOH LQHʃDEOH
TXDOLWLHV6KHVD\V\RXDUHWKHRQO\RQHIRUKHULQDOOWKHZRUOG6KH
VD\V VKH WUXVWV \RX 6KH VD\V VKH ZDQWV WR NHHS \RX VDIH 6KH VD\V
VKH ZDQWV WR JURZ ROG ZLWK \RX 6KH VD\V VKH WKLQNV \RX·UH
EHDXWLIXO6KHVD\VVKHWKLQNV\RX·UHVH[\6RPHWLPHVZKHQ\RXORRN
DW\RXUSKRQHVKHKDVVHQW\RXVRPHWKLQJZHLUGO\DPELJXRXVDQG
WKHUHLVDNLFNRIDQ[LHW\EHWZHHQ\RXUOXQJV6RPHWLPHVZKHQ\RX
FDWFKKHUORRNLQJDW\RX\RXIHHOOLNHWKHPRVWVFUXWLQL]HGSHUVRQLQ
WKHZRUOG

'UHDP+RXVHDV(SLSKDQ\
0RVWW\SHVRIGRPHVWLFDEXVHDUHFRPSOHWHO\OHJDO

'UHDP+RXVHDV$PELJXLW\
,QDQHVVD\LQ1DPLQJWKH9LROHQFH³WKHɹUVWDQWKRORJ\RIZULWLQJE\
TXHHU ZRPHQ DGGUHVVLQJ GRPHVWLF DEXVH LQ WKHLU FRPPXQLW\³
DFWLYLVW /LQGD *HUDFL UHFDOOV D IHOORZ OHVELDQ·V SDUDSKUDVLQJ 3DW
3DUNHU WR KHU VWUDLJKW DFTXDLQWDQFH ´,I \RX ZDQW WR EH P\ IULHQG
\RX PXVW GR WZR WKLQJV )LUVW IRUJHW , DP D OHVELDQ $QG VHFRQG
QHYHUIRUJHW,DPDOHVELDQµ7KLVLVWKHFXUVHRIWKHTXHHUZRPDQ
³HWHUQDOOLPLQDOLW\<RXDUHWZRWKLQJVPD\EHHYHQPRUHDQG\RX
DUHQHLWKHU
+HWHURVH[XDOVKDYHQHYHUNQRZQZKDWWRGRZLWKTXHHUSHRSOHLI
WKH\WKLQNRIWKHLUH[LVWHQFHDWDOO7KLVKDVHVSHFLDOO\EHHQWKHFDVH
IRUZRPHQ³RQWKHRQHKDQGWKH\VHHPOLNHVLQQHUVLQWKHRU\EXW
ZLWK QR SHQLV KRZ GR WKH\ \RX NQRZ GR LW" 7KLV FRQIXVLRQ KDV
WDNHQ PDQ\ IRUPV LQFOXGLQJ WKH ɻDWRXW GHQLDO WKDW VH[ EHWZHHQ
ZRPHQ LV HYHQ SRVVLEOH ,Q  ZKHQ IDFHG ZLWK WZR 6FRWWLVK
VFKRROPLVWUHVVHVZKRZHUH DFFXVHGRIEHLQJORYHUV D MXGJH QDPHG
/RUG0HDGRZEDQNLQVLVWHGWKHLUJHQLWDOV´ZHUHQRWVRIRUPHGDVWR
SHQHWUDWHHDFKRWKHUDQGZLWKRXWSHQHWUDWLRQWKHYHQHUHDORUJDVP
FRXOGQRWSRVVLEO\IROORZµ$QGLQWKH%ULWLVK3DUOLDPHQWYRWHG
DJDLQVWDELOOWKDWZRXOGKDYHPDGHLOOHJDO´DFWVRIJURVVLQGHFHQF\
EHWZHHQ IHPDOHVµ :K\ ZRXOG DQ HDUO\ WZHQWLHWKFHQWXU\
JRYHUQPHQW EH VR SURJUHVVLYH" ´7KH LQWHUSUHWDWLRQ RI WKLV RXWFRPH
RʃHUHG E\ PRGHUQ KLVWRU\µ ZULWHV DFDGHPLF -DQLFH / 5LVWRFN ´LV
WKDW OHVELDQLVP ZDV QRW RQO\ XQVSHDNDEOH EXW ¶OHJDOO\
XQLPDJLQDEOH·µ
%XWWKLVLQDELOLW\WRFRQFHLYHRIOHVELDQVKDVGDUNHULWHUDWLRQVWRR
,QZKHQ$OLFH0LWFKHOOVOLWKHUJLUOORYHU)UHGD:DUG·VWKURDW
LQ D FDUULDJH RQ D GXVW\ 0HPSKLV VWUHHW³VKH ZDV HQUDJHG WKDW
)UHGD KDG ZLWK WKH HQFRXUDJHPHQW RI KHU IDPLO\ GLVVROYHG WKHLU
UHODWLRQVKLS³WKH SDSHUV KDUGO\ NQHZ ZKDW WR GR ZLWK WKHPVHOYHV

,QKHUERRN6DSSKLF6ODVKHUV/LVD'XJJDQZULWHV´5HSRUWHUVIRXQGLW
GLɽFXOWWRVNHWFKRXWDFOHDUSORWRUVWULNHDFRQVLVWHQWPRUDOSRVH
ZDV$OLFHDSRRUKHOSOHVVYLFWLPRIPHQWDOGLVHDVHRUZDVVKHWUXO\
D PRQVWURXV IHPDOH GULYHQ E\ PDVFXOLQH HURWLF DQG DJJUHVVLYH
PRWLYHV" « $ ORYH PXUGHU LQYROYLQJ WZR JLUOV SUHVHQWHG DQ
DVWRQLVKLQJDQGFRQIXVLQJWZLVWWKDWFRQIRXQGHGWKHJHQGHUHGUROHV
RIYLOODLQDQGYLFWLPµ7KHVWRU\ZDVVLPXOWDQHRXVO\VDODFLRXVDQG
XWWHUO\ EDʀLQJ 7KH\ ZHUH « HQJDJHG" $OLFH KDG JLYHQ )UHGD D
ULQJ DORQJ ZLWK SURPLVHV RI ORYH DQG GHYRWLRQ DQG PDWHULDO
VXSSRUW6KRXOGWKH\H[HFXWHKHUIRUPXUGHURUSXWKHULQDKRVSLWDO
IRU KHU XQQDWXUDO SDVVLRQV" :DV VKH D VFRUQHG ORYHU RU D
PDGZRPDQ" %XW WR EH D VFRUQHG ORYHU VKH·G KDYH WR EH³WKH\·G
KDYHWREH³"
´, UHVROYHG WR NLOO )UHGD EHFDXVH , ORYHG KHU VR PXFK WKDW ,
ZDQWHG KHU WR GLH ORYLQJ PHµ $OLFH ZURWH LQ D VWDWHPHQW KHU
DWWRUQH\V SURYLGHG WR WKH SUHVV VRXQGLQJ HYHU\ ELW WKH SRVVHVVLYH
ER\IULHQGIURPD/LIHWLPHRULJLQDOPRYLH´$QGZKHQVKHGLGGLH,
NQRZVKHORYHGPHEHWWHUWKDQDQ\KXPDQEHLQJRQHDUWK,JRWP\
IDWKHU·VUD]RUDQGPDGHXSP\PLQGWRNLOO)UHGDDQGQRZ,NQRZ
VKHLVKDSS\µ
7KHMXU\FKRVHPDGZRPDQDQG$OLFHVSHQWWKHUHVWRIKHUOLIHLQ
WKH:HVWHUQ6WDWH,QVDQH$V\OXPLQ%ROLYDU7HQQHVVHH
(YHQZKHQVH[EHWZHHQZRPHQZDVLQLWVRZQZD\DFNQRZOHGJHG
LW IXQFWLRQHG DV D NLQG RI XQPRRULQJ IURP JHQGHU $ OHVELDQ DFWHG
OLNHDPDQEXWZDVVWLOODZRPDQDQG\HWVKHKDGIRUIHLWHGVRPH
HVVHQWLDOIHPLQLQLW\
7KH FRQYHUVDWLRQ DERXW GRPHVWLF DEXVH LQ OHVELDQ UHODWLRQVKLSV
KDGEHHQDFWLYHZLWKLQWKHTXHHUFRPPXQLW\VLQFHWKHHDUO\V
EXW LW ZDVQ·W XQWLO  ZKHQ $QQHWWH *UHHQ VKRW DQG NLOOHG KHU
DEXVLYHIHPDOHSDUWQHULQ:HVW3DOP%HDFKDIWHUD+DOORZHHQSDUW\
WKDWWKHTXHVWLRQRIZKHWKHUVXFKDWKLQJZDVSRVVLEOHZDVEURXJKW
EHIRUHDMXU\DQGEHFDPHRQHIRUWKHFRXUWV
*UHHQ ZDV RQH RI WKH ɹUVW TXHHU SHRSOH WR XVH ´EDWWHUHG ZRPDQ
V\QGURPHµ WR MXVWLI\ KHU FULPH 7KH LGHD RI WKH EDWWHUHG ZRPDQ

ZDVEUDQGQHZ³LWKDGEHHQFRLQHGLQWKH·V³EXWERWKDEXVHDQG
WKH DEXVHG PHDQW RQO\ RQH WKLQJ SK\VLFDO YLROHQFH DQG D ZKLWH
VWUDLJKW ZRPDQ *UHHQ LV /DWLQD  UHVSHFWLYHO\ 7KH EDʀHG MXGJH
HYHQWXDOO\ DOORZHG *UHHQ·V GHIHQVH EXW RQO\ DIWHU LQVLVWLQJ RQ
UHQDPLQJLW´EDWWHUHGSHUVRQV\QGURPHµ GHVSLWH WKH IDFW WKDW ERWK
WKH DEXVHU DQG WKH DEXVHG ZHUH ZRPHQ 5HJDUGOHVV LW ZDV QRW
VXFFHVVIXO *UHHQ ZDV FRQYLFWHG RI VHFRQGGHJUHH PXUGHU $
SDUDOHJDOZKRZRUNHGZLWK*UHHQ·VDWWRUQH\WROGDUHSRUWHUWKDW´LI
WKLV KDG EHHQ D KHWHURVH[XDO UHODWLRQVKLSµ VKH ZRXOG KDYH EHHQ
DFTXLWWHG
$OO RI WKLV FRQWUDVWV VKDUSO\ ZLWK WKH ZD\ QDUUDWLYHV RI DEXVHG
VWUDLJKW DQG XVXDOO\ ZKLWH  ZRPHQ SOD\ RXW :KHQ WKH
)UDPLQJKDP (LJKW³D JURXS RI ZRPHQ LQ SULVRQ IRU NLOOLQJ WKHLU
DEXVLYH SDUWQHUV³FDPH LQWR WKH SXEOLF H\H LQ  SHRSOH ZHUH
VLPLODUO\ XQFHUWDLQ DERXW ZKDW WR GR ZLWK 'HEUD 5HLG D EODFN
ZRPDQ DQG WKH RQO\ OHVELDQ DPRQJ WKHP :KHQ D SDQHO ZDV
FRQYHQHG WR KHDU WKH ZRPHQ·V VWRULHV WR FRQVLGHU FRPPXWLQJ WKHLU
VHQWHQFHV'HEUD·VODZ\HUVGLGWKHLUEHVWWROHYHUDJHWKHFRPPLWWHH·V
LQKHUHQW DVVXPSWLRQV DQG SUHMXGLFHV E\ SDLQWLQJ KHU DV ´WKH
ZRPDQµLQWKHUHODWLRQVKLSVKHFRRNHGVKHFOHDQHGVKHFDUHGIRU
WKH FKLOGUHQ 7KH DWWRUQH\V EHOLHYHG ULJKWO\ WKDW 'HEUD QHHGHG WR
ɹWWKHWUDGLWLRQDOGRPHVWLFDEXVHQDUUDWLYHWKDWSHRSOHXQGHUVWRRG
WKHDEXVHGQHHGHGWREHD´IHPLQLQHµɹJXUH³PHHNVWUDLJKWZKLWH
³DQG WKH DEXVHU D PDVFXOLQH RQH 7KDW 'HEUD ZDV EODFN GLGQ·W
KHOS KHU FDVH LW ZRUNHG DJDLQVW WKH VWHUHRW\SH ,Q DQRWKHU HDUO\
OHVELDQDEXVHFDVHLQZKLFKDZRPDQJDYHKHUJLUOIULHQGDSDLURI
VKLQ\ EODFN H\HV WKH SURVHFXWRU DFNQRZOHGJHG WKDW ZKLOH VKH ZDV
JUDWHIXO IRU DQG VXUSULVHG E\ WKH DEXVHU·V FRQYLFWLRQ VKH EHOLHYHG
WKDW WKH IDFW WKDW WKH GHIHQGDQW ZDV EXWFK DQG EODFN DOPRVW
FHUWDLQO\SOD\HGLQWRWKHMXU\·VZLOOLQJQHVVWRFRQYLFWKHU
7KHTXHHUZRPDQ·VJHQGHULGHQWLW\LVWHQXRXVDQGFDQEHVWULSSHG
DZD\IURPKHUDWDQ\PRPHQWVKRXOGLWVXLWVRPHVWUDLJKWSDUW\RU
DQRWKHU $QG ZKHQ WKDW KDSSHQV WKH UHVXOWV DUH IUXVWUDWLQJO\
SUHGLFWDEOH 0RVW RI WKH )UDPLQJKDP (LJKW KDG WKHLU VHQWHQFHV
FRPPXWHG RU ZHUH RWKHUZLVH UHOHDVHG EXW QRW 'HEUD 7KH ERDUG

VDLG WKDW VKH DQG KHU JLUOIULHQG KDG ´SDUWLFLSDWHG LQ D PXWXDO
EDWWHULQJ UHODWLRQVKLSµ³D FRPPRQ PLVFRQFHSWLRQ DERXW TXHHU
GRPHVWLF YLROHQFH³HYHQ WKRXJK LW KDG QHYHU FRPH XS GXULQJ WKH
KHDULQJ 6KHZDVSDUROHGLQWKHVHFRQGWRODVWPHPEHURIWKH
JURXS WR DFKLHYH VRPH PHDVXUH RI IUHHGRP $Q $%& 3ULPHWLPH
UHSRUWDERXWWKHPEDUHO\WDONHGWRRUDERXW'HEUDFRPSDUHGWRWKH
RWKHU ZRPHQ 7KH $FDGHP\ $ZDUG²ZLQQLQJ VKRUW GRFXPHQWDU\
DERXW WKH )UDPLQJKDP (LJKW³'HIHQGLQJ 2XU /LYHV³GLGQ·W LQFOXGH
'HEUDDWDOO
7KH VRUW RI YLROHQFH WKDW $QQHWWH DQG 'HEUD H[SHULHQFHG³EUXWDOO\
SK\VLFDO³RU WKDW )UHGD H[SHULHQFHG³PXUGHU³LV REYLRXVO\ IDU
EH\RQGZKDWKDSSHQHGWRPH,WPD\VHHPRGGHYHQGLVLQJHQXRXV
WRZULWH DERXWWKHPLQWKHFRQWH[WRIP\H[SHULHQFH ,W PLJKWDOVR
VHHP VWUDQJH WKDW VR PDQ\ RI WKH GRPHVWLF DEXVH YLFWLPV WKDW
DSSHDUKHUHDUHZRPHQZKRNLOOHGWKHLUDEXVHUV:KHUH\RXPD\EH
DVNLQJ\RXUVHOIDUHWKHDEXVHGTXHHUZRPHQ ZKR GLGQ·WVWDE RU VKRRW
WKHLU ORYHUV"  , DVVXUH \RX WKHUH DUH D ORW RI XV  %XW WKH QDWXUH RI
DUFKLYDOVLOHQFHLVWKDWFHUWDLQSHRSOH·VQDUUDWLYHVDQGWKHLUQXDQFHV
DUHVZDOORZHGE\KLVWRU\ZHVHHRQO\ZKDWSRNHVWKURXJKEHFDXVH
LWLVVXɽFLHQWO\VDODFLRXVIRUWKHPDMRULW\WRSD\DWWHQWLRQ
7KHUHLVDOVRWKHVLPSOH\HWWHUULEOHIDFWWKDWWKHOHJDOV\VWHPGRHV
QRW SURYLGH SURWHFWLRQ DJDLQVW PRVW NLQGV RI DEXVH³YHUEDO
HPRWLRQDO SV\FKRORJLFDO³DQG HYHQ ZRUVH LW GRHV QRW SURYLGH
FRQWH[W ,W GRHV QRW DOORZ FHUWDLQ NLQGV RI YLFWLPV LQ ´%\ HOHYDWLQJ
SK\VLFDO YLROHQFH RYHU WKH RWKHU IDFHWV RI D EDWWHUHG ZRPDQ·V
H[SHULHQFHµ ODZ SURIHVVRU /HLJK *RRGPDUN ZURWH LQ  ´WKH
OHJDO V\VWHP VHWV WKH VWDQGDUG E\ ZKLFK WKH VWRULHV RI EDWWHUHG
ZRPHQDUHMXGJHG,IWKHUHLVQR>OHJDOO\GHVLJQDWHG@DVVDXOWVKHLV
QRWDYLFWLPUHJDUGOHVVRIKRZGHELOLWDWLQJKHUH[SHULHQFHKDVEHHQ
KRZFRPSOHWHKHULVRODWLRQRUKRZKRUULɹFWKHHPRWLRQDODEXVHVKH
KDVVXʃHUHG$QGE\FUHDWLQJWKLVNLQGRIP\RSLDDERXWWKHQDWXUH
RIGRPHVWLFYLROHQFHWKHOHJDOV\VWHPGRHVEDWWHUHGZRPHQDJUDYH
LQMXVWLFHµ $IWHU DOO LQ *DVOLJKW *UHJRU\·V RQO\ DFWXDO FULPHV DUH
PXUGHULQJ3DXOD·VDXQWDQGWKHDWWHPSWHGWKHIWRIKHUSURSHUW\7KH
FRUH RI WKH ɹOP·V KRUURU LV LWV UHOHQWOHVV GRPHVWLF DEXVH EXW WKDW

DEXVHLVHPRWLRQDODQGSV\FKRORJLFDODQGWKXVFRPSOHWHO\RXWVLGHRI
WKHODZ
1DUUDWLYHV DERXW DEXVH LQ TXHHU UHODWLRQVKLSV³ZKHWKHU DFXWHO\
YLROHQWRUQRW³DUHWULFN\LQWKLVVDPHZD\7U\LQJWRɹQGDFFRXQWV
HVSHFLDOO\ WKRVH WKDW GRQ·W FXOPLQDWH LQ H[WUHPH YLROHQFH LV
XQEHOLHYDEO\ GLɽFXOW 2XU FXOWXUH GRHV QRW KDYH DQ LQYHVWPHQW LQ
KHOSLQJTXHHUIRONVXQGHUVWDQGZKDWWKHLUH[SHULHQFHVPHDQ
:KHQ , ZDV D WHHQDJHU WKHUH ZDV WKLV JLUO LQ P\ VRSKRPRUH\HDU
(QJOLVK FODVV 6KH KDG OXPLQRXV JUD\JUHHQ H\HV DQG D IDLQW
VPDWWHULQJRIIUHFNOHVDFURVVKHUQRVH6KHZDVDOLWWOHVZDJJHU\DQG
EXWFK EXW DOVR ORYHG WKH VDPH PRYLHV , GLG OLNH 0RXOLQ 5RXJH DQG
)ULHG*UHHQ7RPDWRHV:HVDWGLDJRQDOO\IURPHDFKRWKHUDQGHYHU\
GD\WDONHGXQWLORXUWHDFKHUWKUHDWHQHGWRVHSDUDWHXV
, OLNHG KHU LQ D ZD\ WKDW PDGH PH H[FLWHG WR JR WR FODVV EXW ,
GLGQ·WXQGHUVWDQGZK\6KHZDVVXFKDJRRGIULHQGDQGVRIXQDQG
VRVPDUW,ZDQWHGWRULVHRXWRIP\VHDWDQGJUDEKHUKDQGDQG\HOO
´7R KHOO ZLWK +HPLQJZD\µ DQG KDXO KHU RXW RI FODVV DOO WR VRPH
HQG,FRXOGQ·WTXLWHYLVXDOL]H)URPWKHFRUQHURIP\H\H,VWDUHGDW
KHUIUHFNOHVDQGLPDJLQHGNLVVLQJKHUPRXWK:KHQ,WKRXJKWDERXW
KHU,VTXLUPHGWRUPHQWHG:KDWGLGLWPHDQ"
,KDGDFUXVKRQKHU7KDW·VLW,WZDVQ·WFRPSOLFDWHG%XW,GLGQ·W
UHDOL]H , KDG D FUXVK RQ KHU %HFDXVH LW ZDV WKH HDUO\ V DQG ,
ZDV MXVW D EDE\ LQ WKH VXEXUEV ZLWKRXW D UHOLDEOH LQWHUQHW
FRQQHFWLRQ,GLGQ·WNQRZDQ\TXHHUV,GLGQRWXQGHUVWDQGP\VHOI,
GLGQ·WNQRZZKDWLWPHDQWWRZDQWWRNLVVDQRWKHUZRPDQ
<HDUVODWHU,·GɹJXUHGWKDWSDUWRXW%XWWKHQ,GLGQ·WNQRZZKDW
LWPHDQWWREHDIUDLGRIDQRWKHUZRPDQ
'R\RXVHHQRZ"'R\RXXQGHUVWDQG"
 /HJDO VFKRODU 5XWKDQQ 5REVRQ FDOOV WKLV D ´GXDO WKHRUHWLFDO GHPDQGµ DQG DGGV ´WKH
GHPDQG RI FRXUVH LV LQ PDQ\ FDVHV PRUH WKDQ GXDO $V %ODFN OHVELDQ SRHW 3DW 3DUNHU

ZULWHV LQ KHU SRHP)RU WKH ZKLWH SHUVRQ ZKR ZDQWV WR NQRZ KRZ WR EH P\ IULHQG¶7KH ɹUVW
WKLQJ\RXGRLVIRUJHWWKDWL·P%ODFN6HFRQG\RXPXVWQHYHUIRUJHWWKDWL·P%ODFN·µ

,WVKRXOGEHQRWHGWKDW$OLFH0LWFKHOOZDVKDUGO\WKHɹUVWZRPDQWRFUHDWHVXFKSXEOLF

FRQIXVLRQ RYHU KHU JHQGHU DV LW UHODWHG WR ERWK KHU SDVVLRQV DQG KHU VKRFNLQJ DFW RI

YLROHQFH ,Q  ZKHQ /LO\ 'XHU VKRW KHU IULHQG (OOD +HDUQ IRU UHMHFWLQJ KHU ORYH D
KHDGOLQHLQWKH1DWLRQDO3ROLFH*D]HWWH UHDG LQ SDUW ´$ )HPDOH 5RPHR +HU 7HUULEOH /RYH

IRU D &KRVHQ )ULHQG RI +HU 2ZQ $OOHJHG 6H[ >HPSKDVLV PLQH@ $VVXPHV D 3DVVLRQDWH

&KDUDFWHUµ 6RPHWLPH EHIRUH WKH PXUGHU D ZLWQHVV UHSRUWHG DQ H[FKDQJH LQ ZKLFK /LO\

VDLG ´(OOD ZK\ ZLOO \RX QRW ZDON RXW ZLWK PH" 'R \RX QRW ORYH PH"µ ´2K \HV , ORYH
\RXµ(OODUHVSRQGHG´EXW,DPDIUDLGRI\RXµ

 ,W VKRXOG EH QRWHG WKDW WKH ZRUG EDWWHUHG DV LQ EDWWHUHG ZLIH EDWWHUHG ZRPDQ

EDWWHUHG OHVELDQ  ZKLOH ZRHIXOO\ LPSUHFLVH DQG FRYHULQJ RQO\ D IUDFWLRQ RI DEXVH

H[SHULHQFHVZDVWKHSUHIHUUHGWHUPLQWKLVHUD,WLVRIFRXUVHDVSHFLɹFOHJDOWHUPZLWK

VSHFLɹFOHJDOLPSOLFDWLRQVDQG,KDYHQHYHUWKRXJKWRIP\VHOIDVD´EDWWHUHGµDQ\RQH7KH

IDFWWKDWWKHH[SUHVVLRQSHUVLVWHGIRUVRORQJGHVSLWHWKHIDFWWKDWWKHOHVELDQFRQYHUVDWLRQ

LQ SDUWLFXODU IRFXVHG RQ PDQ\ NLQGV RI DEXVH WKDW ZHUH QRW H[SOLFLWO\ SK\VLFDO LV WKH

SHUIHFW H[DPSOH RI KRZ LQDGHTXDWH WKLV FRQYHUVDWLRQ KDV EHHQ³GLVFRXUDJLQJ XVHIXO

VXEWOHW\ 2WKHU ZD\V LQ ZKLFK WKH FRQYHUVDWLRQ UHPDLQV LQDGHTXDWH GHYDOXLQJ WKH

QDUUDWLYHV RI QRQZKLWH YLFWLPV LQVXɽFLHQWO\ DGGUHVVLQJ QRQPRQRVH[XDOLW\ UDUHO\ WDNLQJ
QRQFLVJHQGHUHGSHRSOHLQWRDFFRXQW

 ,Q D  DUWLFOH DERXW D ZKLWH OHVELDQ LQ %RLVH ,GDKR ZKR VXFFHVVIXOO\ XVHG

´EDWWHUHGZLIH V\QGURPHµ DV D GHIHQVH IRU NLOOLQJ KHU DEXVLYH JLUOIULHQG WKH UHSRUWHU
HPSKDVL]HG WKDW WKH GHIHQGDQW ZDV D ´GLPLQXWLYH IRRWµ 7KH SURVHFXWRU LQ WKH FDVH

VSHFXODWHG WKDW WKH UHDVRQ IRU WKH DFTXLWWDO ZDV WKDW WKH DEXVHG ZLIH ´VHHPHG PRUH

KHWHURVH[XDOµDQGWKHDEXVHU´PRUH¶OHVELDQ·µ

'UHDP+RXVHDV3RS6LQJOH
$ \HDU EHIRUH , ZDV ERUQ WKH EDQG ·7LO 7XHVGD\ OHG E\ $LPHH
0DQQ FDPH RXW ZLWK WKH VLQJOH ´9 RLFHV &DUU\µ 7KH EUHDWK\
KDXQWLQJVRQJDERXWDQDEXVLYHUHODWLRQVKLSZDVDWRSWHQKLWLQWKH
8 QLWHG 6WDWHV ,Q WKH PXVLF YLGHR³ZKLFK ZDV LQ KHDY\ URWDWLRQ LQ
WKHHDUO\GD\VRI079 ³WKHER\IULHQGLVIRUODFNRIDEHWWHUZRUG
ULGLFXORXV $ PHDWKHDG LQ JROG FKDLQV DQG D PXVFOH VKLUW KH
GHOLYHUVKLVDJJUHVVLYHO\EDQDOGLDORJXHZLWKWKHVXEWOHW\RIDQDIWHU
VFKRROVSHFLDO
7KURXJKRXW WKH YLGHR KH GLVPDQWOHV $LPHH SLHFH E\ SLHFH $W
ɹUVW KH FRPSOLPHQWV KHU PXVLF DQG KHU QHZ KDLU³SXQN\ DQG
SODWLQXPZLWKDUDWWDLO/DWHULQDUHVWDXUDQWWKDWORRNVOLNHLWZDV
ERUURZHGIURPDVLWFRPVHWKHUHPRYHVKHUHODERUDWHHDUSLHFHDQG
UHSODFHVLWZLWKDPRUHWUDGLWLRQDOHDUULQJEHIRUHSOD\IXOO\FKXFNLQJ
KHUXQGHUWKHFKLQ7KHUHLVDVKRWRI0DQQEHKLQGDJDX]\FXUWDLQ
KHUIDFHSUHVVHGLQWRLWZLWKGHVSHUDWLRQZKLFKFXWVWRKHUOHDYLQJ
IRU EDQG SUDFWLFH +HUH KH FRQIURQWV KHU RQ WKH VWHSV RI WKHLU
EURZQVWRQH ZKHQ KH JUDEV KHU JXLWDU FDVH VKH WHDUV RXW RI KLV
JUDVS
:KHQVKHUHWXUQVKHVFROGVKHUIRUKHUODWHQHVV´<RXNQRZWKLV
OLWWOH KREE\ RI \RXUV KDV JRQH WRR IDU :K\ FDQ·W \RX IRU RQFH GR
VRPHWKLQJ IRU PH"µ :KHQ VKH VSHDNV IRU WKH ɹUVW WLPH³´/LNH
ZKDW"µVKHDVNVWLOWLQJKHUFKLQXSZDUGLQDFKDOOHQJH³KHDWWDFNV
KHUSXVKLQJKHUDJDLQVWWKHVWDLUVDQGIRUFLEO\NLVVLQJKHU
$WWKHHQGRIWKHYLGHRWKH\DUHVLWWLQJLQDWKHDWHUDXGLHQFHDW
&DUQHJLH +DOO 7KH ER\IULHQG SXWV KLV DUP DURXQG D QRZSROLVKHG
0DQQ³VLWWLQJ TXLHWO\ VWUXQJ ZLWK SHDUOV³EHIRUH GLVFRYHULQJ KHU
LQWDFW UDWWDLO DQG FXUOLQJ KLV OLS LQ GLVJXVW 0DQQ EHJLQV WR VLQJ³
VRIWO\DWɹUVWDQGWKHQORXGHUDVVKHWHDUVDVW\OLVKIDVFLQDWRURʃKHU
KHDG 7KHQ VKH VWDQGV XS DQG LV VFUHDPLQJ VKH LV VFUHDPVLQJLQJ

³´+HVDLG¶6KXWXS·+HVDLG¶6KXWXS·µ³DQGHYHU\RQHLVWXUQLQJ
WR ORRN DW KHU 7KLV ɹQDO VFHQH 0DQQ VDLG LQ DQ LQWHUYLHZ \HDUV
ODWHU ZDV LQVSLUHG E\ +LWFKFRFN·V 7KH 0DQ :KR . QHZ 7RR 0XFK
ZKHQ'RULV'D\·VFKDUDFWHUOHWVORRVHDEORRGFXUGOLQJVFUHDPGXULQJ
DV\PSKRQ\SHUIRUPDQFHWRIRLODQDVVDVVLQDWLRQ
/RQJDIWHUWKHYLGHRFDPHRXWLQWKHVRQJ·VSURGXFHUUHYHDOHG
WKDWWKHLQLWLDOGHPRRIWKHVRQJKDGXVHGIHPDOHSURQRXQV³LQWKH
RULJLQDO YHUVLRQ 0DQQ ZDV VLQJLQJ DERXW D ZRPDQ ´7KH UHFRUG
FRPSDQ\ ZDV SUHGLFWDEO\ XQKDSS\ ZLWK VXFK O\ULFVµ KH ZURWH
´VLQFH WKLV ZDV D YHU\ SRZHUIXO FRPPHUFLDO VRQJ DQG WKH\ ZRXOG
SUHIHU DV PDQ\ RI LWV FRPSRQHQWV DV SRVVLEOH WR VZLP LQ WKH
DFFHSWDEOH PDLQVWUHDP , ZDVQ·W FHUWDLQ ZKDW WR WKLQN DERXW WKH
SUHVVXUH WR FKDQJH WKH JHQGHU RI WKH ORYH LQWHUHVW EXW HYHQWXDOO\
WKRXJKW WKDW LW GLGQ·W PDWWHU DQ\ WR WKH LPSDFW RI WKH VRQJ LWVHOI
:RXOGDTXDVLOHVELDQVRQJKDYHKDGDQ\HʃHFWRQWKHOLEHUDWLRQRI
VXFK KRPRVH[XDOV WKHQ DV QRZ VHYHUDO GLɽFXOW VWHSV EHKLQG WKH
JD\VRQWKHSDWKWRZDUGVEURDGVRFLDODFFHSWDQFH",GRQ·WWKLQNVR
EXWLWZDVKDUGWRMXGJHDWWKHWLPH
´,I WKHUH LV QRWKLQJ VRFLDO WR EH JDLQHGµ KH FRQWLQXHG ´WKHUH·V
OLWWOH SRLQW LQ ULVNLQJ WKDW SHRSOH PLJKW ORVH WKH PDLQ SORW DQG EH
FRQIXVHG E\ VRPHWKLQJ WKDW PLJKW EH SHULSKHUDO WR WKHP 0D\EH
EHWWHU WR SXOO WKHP LQ VXEYHUVLYHO\ DV WKH EHVW SRS PXVLF GRHV
+RZPDQ\PRUHSHRSOHDUHQRZV\PSDWKHWLFWRJD\SHRSOH·VLVVXHV
EHFDXVH WKH\ UHVSRQGHG WR JD\ DUWLVWV ZKR GLGQ·W REYLRXVO\ ɻ\ WKH
ɻDJEXWH[SUHVVHGXQLYHUVDOKXPDQVHQWLPHQWVWKDWDSSHDOHGWRDOO"
:HUHVSRQGWRDVRQJ·VKXPDQLW\ɹUVWDQGWKDWLVZKDWPDWWHUVµ
7ZHQW\VHYHQ \HDUV ODWHU³GHFDGHV LQWR KHU VROR FDUHHU³WKH
SUHWHQVH ZDV GURSSHG 0DQQ UHOHDVHG DQ DOEXP &KDUPHU ZKLFK
LQFOXGHG WKH VRQJ ´/DEUDGRUµ 7KH PXVLF YLGHR ZDV D VKRWIRUVKRW
UHPDNHRI´9 RLFHV&DUU\µZLWKWKHWULWHQHVVKHLJKWHQHGIRUFRPHGLF
HʃHFW7KHLQWURGXFWLRQ³LQZKLFKDJUHDV\ERRULVKGLUHFWRUDGPLWV
KH WULFNHG 0DQQ LQWR GRLQJ WKH UHPDNH DJDLQVW KHU ZLOO³LV
JHQXLQHO\IXQQ\%XWWKHVRQJLWVHOILVMXVWDVVDGDV´9 RLFHV&DUU\µ
LI QRW PRUH VR WKH VSHDNHU FDQ·W KHOS EXW UHWXUQ WR KHU DEXVLYH
ORYHUGRJOLNHRYHUDQGRYHUDJDLQ

´,FDPHEDFNIRUPRUHµ0DQQVLQJV´$QG\RXODXJKHGLQP\IDFH
DQG\RXUXEEHGLWLQ&DXVH,·PD/DEUDGRU$QG,UXQ:KHQWKH
JXQ'URSVWKHGRYHDJDLQµ7KHVRQJRSHQVDGGUHVVHGWRVRPHRQH
0DQQFDOOV´'DLV\µ
'HVSLWH DOO RI WKLV³WKH VXSSUHVVHG UHSUHVHQWDWLRQ WKH KDFNQH\HG
·V ZHLUGQHVV RI WKH YLGHR³´9 RLFHV &DUU\µ SRUWUD\V YHUEDO DQG
SV\FKRORJLFDO DEXVH LQ D FOHDU DQG H[SOLFDEOH ZD\ 7KH PDQLD RI
DEXVH³LWV ZLOG HPRWLRQDO VKLIWV WKH HSRQ\PRXV F\FOH³LV LQ WKH
YHU\ PDUURZ RI WKH PXVLF GDPSHQHG PLQRULQɻHFWHG YHUVHV
ZLWKRXWDFOHDUNH\UHVROYLQJLQWRDVKLPPHULQJPDMRUFKRUXVEHIRUH
ORFNLQJEDFNGRZQDJDLQ,WLVQRWWKHLURQLFDOO\XSEHDWSUHWWLQHVVRI
WKH &U\VWDOV· ´+H +LW 0H DQG ,W )HOW /LNH D . LVV µ³SURGXFHG LQ
E\3KLO6SHFWRUZKRODWHUPXUGHUHGDFWUHVV/DQD&ODUNVRQIRU
VSXUQLQJ KLV DGYDQFHV³WKRXJK WKDW LV LWV RZQ PXVLFDO PHWDSKRU
%RWK VRQJV GHVSLWH WKH GDUNQHVV RI WKHLU VXEMHFW DUH FDWFK\ DQG
HQGOHVVO\VLQJDEOH
$QG , GR (QGOHVVO\ VLQJ WKHP WKDW LV (YHU\ WLPH , UHUHDG WKLV
FKDSWHU ZKLOH ZULWLQJ WKLV ERRN ´9 RLFHV &DUU\µ ZDV LQ P\ KHDG³
DQGP\YRLFH³IRUGD\VDIWHUZDUG:KLOHZRUNLQJRQWKHɹQDOGUDIW
,WRRNDEUHDNWRVWDQGRQDEHDFKLQ5LRGH-DQHLURZDWFKLQJEOXH
JUHHQ ZDYHV FXUO LQ WRZDUG WKH VKRUH $URXQG PH SHRSOH ZHUH
SOD\LQJ VRFFHU DQG GRJV ZHUH UXQQLQJ LQWR WKH VXUI FKDVLQJ DIWHU
VWLFNVDQGWKHOLJKWZDVDPEHUVRIWDQG,UHDOL]HG,ZDVVLQJLQJLW
+XVKKXVK,VDQJWRQRRQHNHHSLWGRZQQRZ

'UHDP+RXVHDV(TXLYRFDWLRQ
,Q'RURWK\$OOLVRQ·VVKRUWVWRU\´9 LROHQFH$JDLQVW:RPHQ%HJLQVDW
+RPHµ D JURXS RI OHVELDQ IULHQGV JDWKHUV IRU D GULQN DQG WKH\
GLVFXVV D ELW RI FRPPXQLW\ JRVVLS D SDLU RI ZRPHQ UHFHQWO\ EURNH
LQWR DQRWKHU ZRPDQ·V KRXVH DQG WUDVKHG LW VPDVKLQJ JODVV DQG
GLVKHV DQG GHVWUR\LQJ KHU DUW ZKLFK WKH\ GHHPHG SRUQRJUDSKLF
7KH\ VSUD\SDLQWHG WKH VWRU\·V HSRQ\PRXV SKUDVH RQ KHU ZDOO 7KH
IULHQGV GHEDWH SROLFH LQYROYHPHQW DQG LQWUDJURXS FRQɻLFW
PHGLDWLRQ EXW WRZDUG WKH HQG RI WKH VWRU\ DV WKH\ DUH SDUWLQJ
ZD\VWKHSUREOHPFU\VWDOOL]HVLQWRDVLQJOHWHOOLQJH[FKDQJH
´/RRN GR \RX WKLQN PD\EH ZH FRXOG KROG D UHQW SDUW\ IRU
-DFNLHJHWKHUVRPHPRQH\WRɹ[KHUSODFHEDFNXS"µ
3DXODORRNVLPSDWLHQWDQGVWDUWVJDWKHULQJXSKHUVWXʃ´2K,
GRQ·W WKLQN ZH VKRXOG GR WKDW 1RW ZKLOH WKH\·UH VWLOO LQ
DUELWUDWLRQ$QGDQ\ZD\ZHKDYHVRPDQ\LPSRUWDQWWKLQJVZH
KDYHWRUDLVHPRQH\IRUWKLVVSULQJ³FRPPXQLW\WKLQJVµ
´-DFNLH·VDSDUWRIWKHFRPPXQLW\µ,KHDUP\VHOIVD\
´:HOORIFRXUVHµ3DXODVWDQGVXS´:HDOODUHµ7KHORRNVKH
JLYHVPHPDNHVPHZRQGHULIVKHUHDOO\EHOLHYHVWKDWEXWVKH·V
JRQHEHIRUH,FDQVD\DQ\WKLQJHOVH
4 XHHUIRONVIDLOHDFKRWKHUWRR7KLVVHHPVOLNHDQREYLRXVWKLQJWR
VD\ LW LV QRW IRU H[DPSOH D VXUSULVH WR QRQZKLWH TXHHUV RU WUDQV
TXHHUV WKDW LQWUDFRPPXQLW\ OR\DOW\ JRHV RQO\ VR IDU HVSHFLDOO\
ZKHQ LW PXVW FRQIURQW WKH KHJHPRQ\ RI WKH VWDWH %XW HYHQ ZLWKLQ
RVWHQVLEO\ SDUDOOHO SRZHU G\QDPLFV WKH GHVLUH WR VDYH IDFH WR
SUHVHQW D QDUUDWLYH RI XQLIRUP PRUDOLW\ FDQ GHIHDW HYHU\ RWKHU
LQWHUHVW

7KH TXHHU FRPPXQLW\ KDV ORQJ XVHG WKH UKHWRULF RI JHQGHU UROHV
DVDZD\RIDEVROYLQJTXHHUZRPHQIURPUHVSRQVLELOLW\IRUGRPHVWLF
DEXVH :KLFK LV QRW WR VD\ WKDW DFWLYLVWV DQG DFDGHPLFV GLGQ·W WU\
:KHQWKHFRQYHUVDWLRQDERXWTXHHUGRPHVWLFDEXVHWRRNKROGLQWKH
HDUO\ V DFWLYLVWV JDYH RXW IDFW VKHHWV DW FRQIHUHQFHV DQG
IHVWLYDOV WR GLVSHO P\WKV DERXW TXHHU DEXVH 6FKRODUV GLVWULEXWHG
TXHVWLRQQDLUHV WR JHW D VHQVH RI WKH VFRSH RI WKH SUREOHP )LHUFH
GHEDWHVZHUHZDJHGLQWKHSDJHVRITXHHUSHULRGLFDOV
%XWVRPHOHVELDQVWULHGWRUHVWULFWWKHGHɹQLWLRQRIDEXVHWRPHQ·V
DFWLRQV%XWFKHVPLJKWDEXVHWKHLUIHPPHVEXWRQO\EHFDXVHRIWKHLU
DGRSWHG PDVFXOLQLW\ $EXVHUV ZHUH XVLQJ ´PDOH SULYLOHJHµ 7R
ERUURZOHVELDQFULWLF$QGUHD/RQJ&KX·VSKUDVHWKH\ZHUHJXLOW\RI
´>VPXJJOLQJ SDWULDUFK\@ LQWR OHVELDQ XWRSLDµ  6RPH DUJXHG WKDW
FRQVHQVXDO6 0ZDVSDUWRIWKHSUREOHP:RPHQZKRZHUHZRPHQ
GLGQRWDEXVHWKHLUJLUOIULHQGVSURSHUOHVELDQVZRXOGQHYHUGRVXFK
D WKLQJ 7KHUH ZDV DOVR WKH QDUUDWLYH WKDW LW ZDV VLPSO\
FRPSOLFDWHG7KHEXUGHQRIWKHSUHVVXUHRIVWUDLJKWVRFLHW\/HVELDQV
DEXVHHDFKRWKHU
0DQ\ SHRSOH DUJXHG WKDW WKH LVVXH QHHGHG WR EH KDQGOHG ZLWKLQ
WKHLURZQFRPPXQLWLHV,QNZDVVSLOOHGLQWKHVHUYLFHRIGHFHQWHULQJ
YLFWLPV DQG DEXVHUV RIWHQ RSHUDWHG ZLWK LPSXQLW\ ,Q DQ HDUO\
OHVELDQGRPHVWLFDEXVHWULDODODZ\HUQRWHGWKHRGGDQGXQVHWWOLQJ
GHWDLOWKDWPRVWRIWKHWLPHWKHMXU\VSHQWEHKLQGFORVHGGRRUVZDV
³FRQWUDU\ WR ZKDW VKH·G EHHQ ZRUULHG DERXW³WKH VWUDLJKW MXURUV
DWWHPSWLQJ WR FRQYLQFH WKH MXU\·V VROH OHVELDQ PHPEHU RI WKH
GHIHQGDQW·V JXLOW :KHQ VKH ZDV ODWHU TXHVWLRQHG WKH OHVELDQ MXURU
WROGWKHODZ\HUWKDWVKHKDGQ·W´ZDQWHGWRFRQYLFWD>TXHHU@VLVWHUµ
DV WKRXJK WKH DEXVHG JLUOIULHQG ZDV QRW KHUVHOI D IHOORZ TXHHU
ZRPDQ
$URXQG DQG DURXQG WKH\ ZHQW FLUFOLQJ HVVHQWLDO WUXWKV WKDW QR
RQH ZDQWHG WR ORRN DW GLUHFWO\ DV LI WKH\ ZHUH WKH VXQ :RPHQ
FRXOG DEXVH RWKHU ZRPHQ :RPHQ KDYH DEXVHG RWKHU ZRPHQ $QG
TXHHUV QHHGHG WR WDNH WKLV LVVXH VHULRXVO\ EHFDXVH QR RQH HOVH
ZRXOG

 $PRQJ WKH P\WKV WDFNOHG E\ WKH 6DQWD &UX] :RPHQ·V 6HOI 'HIHQVH 7HDFKLQJ
&RRSHUDWLYH´0\WK,W·VRQO\HPRWLRQDOSV\FKRORJLFDOVRWKDWGRHVQ·WFRXQWµ´0\WK,FDQ

KDQGOHLW³XQOLNHKHUODVWWKUHHORYHUVµ´0\WK6WD\LQJWRJHWKHUDQGZRUNLQJLWRXWLVPRVW

LPSRUWDQWµ´0\WK:H·UHLQWKHUDS\VRLW·OOJHWɹ[HGQRZµ

$FWXDOTXHVWLRQQDLUHODQJXDJHE\UHVHDUFKHU$OLFH-0F. LQ]LH´,V\RXUDEXVHUSUHVHQW

DWWKLVIHVWLYDO",I\RXUDEXVHULVDWWKLVIHVWLYDOLVVKHSUHVHQWZKLOH\RXDUHɹOOLQJWKLVRXW"
,I\RXUDEXVHULVQRWSUHVHQWZKLOH\RXDUHɹOOLQJWKLVRXWLVVKHDZDUHWKDW\RXDUHɹOOLQJ

RXWWKLVTXHVWLRQQDLUH",I\RXDQVZHUHG12WRWKHTXHVWLRQDERYH«GR\RXSODQWRWHOOKHU
ODWHU"µ

 7KLV 1R 7UXH 6FRWVPDQ IDOODF\ FRXOG EHQG WKHVH QDUUDWLYHV LQ HYHU\ GLUHFWLRQ
FRQFHLYDEOH FUHDWH D NLQG RI PRYLQJ JRDOSRVW WKDW SHUPLWWHG DQ HQGOHVV ZDUSLQJ RI
DFFRXQWDELOLW\ ,Q D ɹUVWKDQG DFFRXQW RI KHU DEXVH LQ *D\ &RPPXQLW\ 1HZV LQ  D

VXUYLYRUZURWH´,KDGEHHQDURXQGOHVELDQVVLQFH,ZDVDWHHQDJHUDQGDOWKRXJKVRPHRI
WKHPKDGWURXEOHGUHODWLRQVKLSV,ZDVXQDZDUHRIDQ\EDWWHULQJ,DWWDFKHGP\VHOIWRWKH

FRPIRUWLQJP\WKWKDWOHVELDQVGRQ·WEDWWHU0XFKODWHUZKHQ,ZDV¶RXW·HQRXJKWRJRWRJD\
EDUV LQ D WRZQ WKDW ZDV OLEHUDO HQRXJK WR WROHUDWH WKHP , VDZ WKDW VRPH OHVELDQV GLG

LQGHHG EDWWHU +RZHYHU , WKRXJKW WKH\ ZHUH DOO RI D W\SH³GUXQNV VH[LVW EXWFKHV RU
DSROLWLFDOOHVELDQV³VR,GHFLGHGWKDWIHPLQLVWOHVELDQVGRQ·WEDWWHUµ$FWLYLVW$QQ5XVVRSXWLW

PRUHVXFFLQFWO\LQKHUERRN7DNLQJ%DFN2XU/LYHV´,KDGIRXQGLWKDUGWRQDPHDEXVHLQ

OHVELDQUHODWLRQVKLSVDVDSROLWLFDOLVVXHZLWKVWUXFWXUDOURRWVµ

Eunsong Kim
Curved, Bells
For the students at Middlebury College who shut down the eugenics lecture
planned for March 2, 2017
this writer looks up to you
I.
does marrying an asian cleanse white supremacists and remake them
into the likeness of antiracists
and so
as an asian woman if i stay singular forever can i forever cleanse myself
I.
you have always been witnessed as conquered
I.
without you he could
could he be insulted
I.
to be clear: she’s not a victim
they live in some house the bell curve paid for and that is that is that

I.
16
is your body a shield
your body is a shield say thank you for opportunity to shield

I.
your body the shield
body shield thanks the opportunity to shield

II.
And it is a romance because she dreams, often,
especially about strangling him She dreams about
pushing him off of a mountain, or stairs or any
high place where the bottoms can’t be seen She
dreams about discoverings and being part of them
How she could control it and save it and save She
dreams about the day he becomes destitute and she
becomes right Everything she said comes to life
and he finds her to tell her so
She sends
someone else to listen to his apologies and offers
him enough money to purchase the apartment he
always promised her
an allowance for his strategic obsolescence
He complies and follows her as
she pretends not to see When she pushes
him off a mountain or the stairs where the
bottoms cannot be seen he tells her he has
been thresheld for years
He asks her to touch &
We

hurl

18III. Paraphrasing Winnicott:
Are you man or woman in your dreams?

In my dreams I am a leopard
I lay next to the people I love
long and stuffed
they come seeing an outline
when they sleep
I predictably bite into their shoulders
and leap away finding myself to be evenly spotted
they watch me moving and never die
I remain
roaming the house waiting for them to heal

‘this morning’
Érica Zíngano
Translated by Francisco Vilhena
with the Poetry Translation Workshop
this morning
went out to buy bread
any coincidence
is pure coincidence
but there is no coincidence
we all know
there might be a conspiracy
framing twittering
teetering or even the pregnant
woman of taubaté pregnant
by varginha’s spacemxn
bae pls #elenão innit
yet a real
coincidence
one of those that leaves
us like this
blown away
hair standing on end
I really doubt it
in this case
because the Cunt! is red
I mean
because the Cunt! is written
in such red letters
does it mean that
she is a communist cunt?
or a gayzista cunt?
is she a worker cunt?
from the workers party?
or is she from that demonic cult?
the MTST? or the MST?
is she a cuban cunt?
or venezuelan?
is she an american cunt?
or a martian cunt?
is she really a cunt?

a bona fide cunt?
or is she one of those
we only see on tv?
is she for sale along the 25?
can I pay by card?
because she is red
does that mean
she is on her period
or is she a coapted cunt?
is she a bradesco cunt?
or a santander?
is she still a public cunt?
or has she too been privatised?
is she a committed cunt?
or is she a cunt for sale?
has she given up yet?
or is she married to the cause?
is she in the armed struggle?
or in the armed forces?
is she the total neo-liberal type?
or is she a prudish cunt?
is she a fascist cunt?
or is she one of those fashionistas?
is she the free-living type?
or does she play hard to get?
like the track and field type
pole-vaulting hurdles
barricade and fuck knows what
else?
what is a cunt anyway?
what is she even for?
can you explain it better?
what are you afraid of?
is she for looking at or eating?
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&RQVLGHUDUWLVW(-DQH¶VSLHFH123( DPDQLIHVWR ,EHJLQKHUHZLWK
WKH ZRUGV RI 123( EHFDXVH ERXQG XS ZLWKLQ WKHP LV WKH IRXQGDWLRQDO
UHIXVDO UHTXLUHG ³WR JOLWFK´ 7R JOLWFK LV WR HPEUDFH PDOIXQFWLRQ DQG WR
HPEUDFHPDOIXQFWLRQLVLQDQGRILWVHOIDQH[SUHVVLRQWKDWVWDUWVZLWK³QR´
7KXV(-DQH¶V123(KHOSVXVWDNHWKHVHILUVWVWHSV
(-DQHZULWHV
, DP QRW DQ LGHQWLW\ DUWLVW MXVW EHFDXVH , DP D %ODFN DUWLVW ZLWK
PXOWLSOHVHOYHV
,DPQRWJUDSSOLQJZLWKQRWLRQVRILGHQWLW\DQGUHSUHVHQWDWLRQLQ
P\DUW,¶PJUDSSOLQJZLWKVDIHW\DQGIXWXULW\:HDUHEH\RQGDVNLQJ
VKRXOGZHEHLQWKHURRP:HDUHLQWKHURRP:HDUHDOVRG\LQJDW
DUDSLGSDFHDQGQHHGDVXVWDLQDEOHIXWXUH
:H QHHG PRUH SHRSOH ZH QHHG EHWWHU HQYLURQPHQWV ZH QHHG
SODFHVWRKLGHZHQHHG8WRSLDQGHPDQGVZHQHHGFXOWXUHWKDWORYHV
XV
,DPQRWDVNLQJZKR,DP,¶PD%ODFNZRPDQDQGH[SDQVLYHLQ
P\ %ODFNQHVV DQG P\ TXHHUQHVV DV %ODFNQHVV DQG TXHHUQHVV DUH
DOZD\VDOUHDG\H[SDQVLYH1RQHRIWKLVLVDVVLPSOHDV³LGHQWLW\DQG
UHSUHVHQWDWLRQ´ RXWVLGH RI WKH FRORQLDO JD]H , UHMHFW WKH FRORQLDO
JD]HDVWKHSULPDU\JD]H,DPRXWVLGHRILWLQWKHODQGRI123(
%HIRUHWDONLQJDERXWZKDWJOLWFKLVRUZKDWLWFDQGROHW¶VPHGLWDWHRQ
WKH LGHD RI D ³> VHOI@  ZLWK PXOWLSOH VHOYHV´ DQG DFNQRZOHGJH WKDW WKH
FRQVWUXFWLRQRIDVHOIFUHDWLYHRURWKHUZLVHLVFRPSOH[(-DQH¶VQDPLQJ
DQGFODLPLQJRI³PXOWLSOHVHOYHV´SXVKHVEDFNDJDLQVWDIODWWHQHGUHDGLQJRI
KLVWRULFDOO\ RWKHUHG ERGLHV²LQWHUVHFWLRQDO ERGLHV ZKR KDYH WUDYHOHG
UHVWOHVVO\ JORULRXVO\ WKURXJK QDUURZ VSDFHV 7KHVH DUH WKH VHOYHV WKDW DV
ZULWHU DQG DFWLYLVW $XGUH /RUGH ZURWH LQ KHU  SRHP ³$ /LWDQ\ IRU
6XUYLYDO´³OLYHDWWKHVKRUHOLQH´DQG³ZHUHQHYHUPHDQWWRVXUYLYH´

7R VHL]H ³PXOWLSOH VHOYHV´ LV WKHUHIRUH DQ LQKHUHQWO\ IHPLQLVW DFW
PXOWLSOLFLW\LVDOLEHUW\:LWKLQWKHLUFUHDWLYHSUDFWLFH(-DQHH[SORUHVWKH
IUHHGRP IRXQG LQ PXOWLSOLFLW\ VWUHWFKLQJ WKHLU UDQJH DFURVV WZR VHOYHV (
-DQH DQG WKHLU ³DOWHUHJR´ DYDWDU 0K\VD 0K\VD LV D VHOISURFODLPHG
³SRSVWDUWKHXQGHUJURXQGF\EHUUHVLVWDQFH´ZKRFURVVHGLQWRVRPHRI(
-DQH¶V HDUO\ DUWZRUNV SUHVHQWHG YLD WKH QRZGHIXQFW ³PXOWLPHGLD FXOWXUDO
KXE´DQG³FUHDWLRQHQJLQH´1HZ+LYH
(-DQH¶V1HZ+LYHSLHFH³0K\VD[(PEDFL)UHDNLQPH´  IHDWXUHG
0K\VD LQ D SXOVLQJ ILHOG RI ODYHQGHU SHRQLHV JOLWWHULQJ OLSV DQG PRYLQJ
ERGLHV HYHUVRVOLJKWO\ RXW RI V\QF LQ WKH GLJLWDO GUDJ RI D V\QFRSDWHG
FROODJHRIVRXQGDQGLPDJHU\7KHVHWZRVHOYHVEHJDQDVUHODWLYHO\GLVWLQFW
HQWLWLHV ZLWK 0K\VD ³DOORZLQJ > ( -DQH@  WR EH D SDUW RI > WKHPVHOYHV WKDW@
ZKLWH LQVWLWXWLRQV WULHG WR VPRWKHU´ VHUYLQJ DV DQ DOWHUHJR WKDW VHOI
UHFRUGHG DQG VKDUHG VQLSSHWV RI WKHLU RZQ EORRPLQJ EHFRPLQJ RQ
,QVWDJUDP 7ZLWWHU DQG )DFHERRN 7KHQ LQ  0K\VD UHOHDVHG DQ /3
ZLWK HOHYHQ WUDFNV DSWO\ WLWOHG )DQWDVLL PDUNLQJ WKH PRPHQW ZKHQ ³WKH
VOLSSDJHEHWZHHQ,5/DQG85/´GHHSHQHGDV0K\VDSHUIRUPHGVRQJVDQG
VHWV $). VWHSSLQJ RXW LQWR ( -DQH¶V ZRUOG DQG SHUIRUDWLQJ WKH FDUHIXOO\
FRQVWUXFWHGGLYLGHEHWZHHQRQDQGRIIOLQHVHOIGRP
(-DQH¶VMRXUQH\WRZDUG0K\VDILUVWDVDQDYDWDUDQGWKHQDVDQ$).
H[WHQVLRQ RI WKHPVHOYHV LV RQH PDUNHG E\ ILQGLQJ URRP WR URDP DQG
ILQGLQJWKHLUUDQJH,WKLQNRIWKHSRHW:DOW:KLWPDQ¶VSRHP³6RQJRI
0\VHOI´
'R,FRQWUDGLFWP\VHOI"
9HU\ZHOOWKHQ,FRQWUDGLFWP\VHOI
,DPODUJH,FRQWDLQPXOWLWXGHV
:KLWPDQ D ZKLWH PDQ ZDV FRQVLGHUHG UDGLFDOO\ TXHHU IRU KLV WLPH
:LWKLQWKHVHOLQHVRIKLVKHFDSWXUHVDSHUIHFWVQDSVKRWRIWKHSUREOHPRI
SDWULDUFK\DQGRIZKLWHQHVV:KLWPDQLVDQDJHQWERXQGXSZLWKLQDVRFLDO
DQGFXOWXUDOVWDWXVTXR\HWWKDWKH³FRQWDLQ> V@ PXOWLWXGHV´LVKLVH[HUFLVHRI
KLVULJKWWREH³ODUJH´KLVFDSDFLW\WR³FRQWUDGLFW´KLPVHOILVKLVH[HUFLVHRI
WKH ULJKW WR EH EOXUU\ XQIL[HG DEVWUDFW 3DWULDUFK\ H[HUFLVHV LWV VRFLDO
GRPLQDQFHE\WDNLQJXSVSDFHDVLWVELUWKULJKWZKHQSDWULDUFK\FRPHVLQWR
FRQWDFWZLWKZKLWHQHVVLWOHDYHVOLWWOHURRPIRUDQ\WKLQJHOVH6SDFHLVQRW
MXVWFODLPHGE\WKRVHH[HUFLVLQJWKH³SULPDU\JD]H´(-DQHVSHDNVRIEXWLV

DOVRPDGH IRUWKHPVSDFHIRUEHFRPLQJDQXQHQFXPEHUHGUDQJHIXOOVHOI
DQG WKH DJHQWLDO FRPSOH[LW\ WKLV SURYLGHV LV JUDQWHG DQG SURWHFWHG IRU
QRUPDWLYHVHOYHVDQGWKHERGLHVWKH\RFFXS\
:KDW ( -DQH ILHUFHO\ SURWHFWV²WKDW H[SDQVLYH VHOI²:KLWPDQ GRQV
IHDUOHVVO\ ZKROO\ XQFRQFHUQHG ZLWK WKH WKUHDW RI KDYLQJ SULYLOHJH WDNHQ
IURP KLP 0RUH WKDQ RQH KXQGUHG WZHQW\ \HDUV DSDUW WKH\ VSHDN WR HDFK
RWKHU WKURXJK D YRLG \HW ORRN WRZDUG WZR YHU\ GLIIHUHQW ZRUOGV :KHQ
FRQVLGHULQJ LGHQWLW\ DQG WKH ODQJXDJH RIWHQ XVHG WR VSHDN RI LW HJ ³WKH
PDLQVWUHDP´ DQG WKRVH ³DW WKH PDUJLQV´  LW FRPHV DV OLWWOH VXUSULVH WKDW
XQGHUZKLWHSDWULDUFK\ERGLHV²VHOYHV²WKDWFDQQRWEHGHILQHGZLWKFODULW\
E\ WKH ³SULPDU\ JD]H´ DUH SXVKHG IURP WKH FHQWHU 7KHUH D %ODFN TXHHU
IHPPHERG\LVIODWWHQHGHVVHQWLDOL]HGDVVLQJXODULQGLPHQVLRQJLYHQOLWWOH
URRPWRRFFXS\DQGHYHQOHVVWHUULWRU\WRH[SORUH$VIODWVKDGRZ\ILJXUHV
VWDQGLQJDWWKHPDUJLQVZHDUHVWULSSHGRIWKHULJKWWRIHHOWRWUDQVIRUPWR
H[SUHVVDUDQJHRIVHOI
7KHKLVWRU\RIWKLVVRUWRIIODWWHQLQJRU³RWKHULQJ´LVRQHWKDWKDVGHHS
URRWV ZLWKLQ D SDLQIXO QDUUDWLYH RI UDFH JHQGHU DQG VH[XDOLW\ LQ $PHULFD
EXW DOVR UHPDLQV FRQVLVWHQW DFURVV D ZRUOG KLVWRU\ RI ZDU :KHUH
LPSHULDOLVP KDV WRXFKHG ZKHUH QHRFRORQLDOLVP FRQWLQXHV WKH IRUFH RI
IODWWHQLQJ FDQ EH IRXQG ,I RQH FDQ UHQGHU DQRWKHU ERG\ IDFHOHVV DQG
XQUHFRJQL]DEOHLIRQHFDQSLQDQRWKHUDVVXEKXPDQLWEHFRPHVHDVLHUIRU
RQHJURXSWRHVWDEOLVKDSRVLWLRQRIVXSUHPDF\RYHUDQRWKHU
9LROHQFHLVDNH\FRPSRQHQWRIVXSUHPDF\DQGDVVXFKDFRUHDJHQWRI
SDWULDUFK\:KHUHZHVHHWKHOLPLWDWLRQRIDERG\¶V³ULJKWWRUDQJH´EHLWDW
DQLQGLYLGXDORUVWDWHOHYHOZHVHHGRPLQDWLRQ
(-DQHLVQRWEHLQJK\SHUEROLFZKHQWKH\ZULWHWKDWZHDUH³G\LQJDWD
UDSLG SDFH´ 3XVKHG WR WKH PDUJLQV ZH ILQG RXUVHOYHV DV TXHHU SHRSOH DV
SHRSOHRIFRORUDVIHPPHLGHQWLI\LQJSHRSOHPRVWYXOQHUDEOHLQZHDWKHULQJ
ZRUOG FRQGLWLRQV UDQJLQJ IURP FOLPDWH FKDQJH WR SODQWDWLRQ FDSLWDOLVP
7KXVHQYLVLRQLQJZKDWVKDSHDVXVWDLQDEOHIXWXUHPLJKWWDNHILQGLQJVDIH
³SODFHVWRKLGH´LQDGGLWLRQWRWHFKQLTXHVWKDWSURYLGHVSDFHIRURXUVHOYHV
LVXUJHQW
*OLWFK LV DOO DERXW WUDYHUVLQJ DORQJ HGJHV DQG VWHSSLQJ WR WKH OLPLWV
WKRVH ZH RFFXS\ DQG SXVK WKURXJK RQ RXU MRXUQH\ WR GHILQLQJ RXUVHOYHV
*OLWFKLVDOVRDERXWFODLPLQJRXUULJKWWRFRPSOH[LW\WRUDQJHZLWKLQDQG
EH\RQG WKH SURYHUELDO PDUJLQV ( -DQH LV FRUUHFW ZH GR ³QHHG SODFHV WR
KLGHZHQHHG8WRSLDQGHPDQGVZHQHHGFXOWXUHWKDWORYHVXV´

7KH LPDJLQDWLYH DUFKLWHFWXUH RI XWRSLD UHPDLQV HYHU SUHVHQW LQ JOLWFK
IHPLQLVP,WJLYHVXVKRPHDQGKRSH,QDFDGHPLFDQGTXHHUWKHRULVW
-RVp(VWHEDQ0XxR]ZURWHLQKLV&UXLVLQJ8WRSLD³4XHHUQHVVLVWKDWWKLQJ
WKDW OHWV XV IHHO WKDW WKLV ZRUOG LV QRW HQRXJK WKDW LQGHHG VRPHWKLQJ LV
PLVVLQJ´ ,Q WKLV ³VRPHWKLQJ PLVVLQJ´ LV GHVLUH D ZDQWLQJ RI D EHWWHU
ZRUOG D UHMHFWLRQ RI WKH KHUH DQG QRZ 0XxR] REVHUYHV ³:H KDYH EHHQ
FDVW RXW RI VWUDLJKW WLPH¶V UK\WKP DQG ZH KDYH PDGH ZRUOGV LQ RXU
WHPSRUDODQGVSDWLDOFRQILJXUDWLRQV´$UHIXVDORI³VWUDLJKWWLPH´DQGYLD
H[WHQVLRQRID(XURFHQWULFPRGHORIWLPHDQGVSDFH(-DQHSRVLWVD123(
WKDWGRHVQRWVHWWOHIRUDZRUOGRUDVRFLDOV\VWHPWKDWIDLOVXV
7KHREOLTXHURPDQFHRI,QWHUQHWDVXWRSLDDJDLQVWWKLVEDFNGURSUHDOLW\
VKRXOG QRW EH GLVPLVVHG DV QDw YH ,PEXLQJ GLJLWDO PDWHULDO ZLWK IDQWDV\
WRGD\ LV QRW D UHWUR DFW RI P\WKRORJL]LQJ LW FRQWLQXHV DV D VXUYLYDO
PHFKDQLVP8VLQJWKH,QWHUQHWWRSOD\SHUIRUPH[SORUHVWLOOKDVSRWHQWLDO
*LYLQJ RXUVHOYHV WKLV VSDFH WR H[SHULPHQW SHUKDSV EULQJV XV FORVHU WR D
SURMHFWLRQRID³VXVWDLQDEOHIXWXUH´
7KHVDPHLVWUXHRQOLQHDV$).$OOWHFKQRORJ\UHIOHFWVWKHVRFLHW\WKDW
SURGXFHV LW LQFOXGLQJ LWV SRZHU VWUXFWXUHV DQG SUHMXGLFHV 7KLV LV WUXH DOO
WKHZD\GRZQWRWKHOHYHORIWKHDOJRULWKP7KHRXWPRGHGP\WKKRZHYHU
WKDW HTXDWHV WKH GLJLWDO DQG WKH UDGLFDO FRQWLQXHV WR SURYH FRXQWHUIHLW
1RUPDWLYH FXOWXUDO LQVWLWXWLRQV DQG WKH VRFLDO FRQVWUXFW RI WD[RQRPLFDO
QRUPV²JHQGHU UDFH FODVV²ZLWKLQ WKHP DUH TXLFN WR PDUJLQDOL]H
GLIIHUHQFH 3DUDGR[LFDOO\ WKH YHU\ QDWXUH RI WKHVH GLIIHUHQFHV WLWLOODWH DUH
ODEHOHGDV³ZLOG´1HYHUWKHOHVVWKLVZLOGQHVVLVSHUPLWWHGMXVWDVORQJDVLW
LV SURSHUO\ PDLQWDLQHG JURZLQJ RQO\ ZLWKLQ LWV SUHVFULEHG VSDFH -XVW DV
SK\VLFDO LQVWLWXWLRQV ODFN LQWHOOLJHQFH DQG DZDUHQHVV VR GR LQVWLWXWLRQV RI
WKHGLJLWDO²)DFHERRN7ZLWWHU,QVWDJUDP6QDSFKDW7LN7RN7KHVHDUHWKH
LQVWLWXWLRQV UH GHILQLQJ WKH IXWXUH RI YLVXDO FXOWXUH WKH\ DUH DOVR ZLWKRXW
TXHVWLRQGHHSO\IODZHG
,QWKHVSULQJRILQWKHPLGVWRI0H7RRD6QDSFKDWDGVXUIDFHG
DVNLQJ YLHZHUV LI WKH\ ZRXOG SUHIHU WR ³VODS 5LKDQQD´ RU ³SXQFK &KULV
%URZQ´ZKLFKUHVXOWHGLQDEDFNODVKRIRXWUDJHDERXWLWVPDNLQJOLJKWRI
VLQJHU 5LKDQQD¶V  GRPHVWLF DEXVH DW WKH KDQGV RI KHU WKHQSDUWQHU
VLQJHU &KULV %URZQ +LJKSURILOH LQGLYLGXDOV VXFK DV IRUPHU UDSSHU -RH
%XGGHQDQGPHGLDILJXUH&KHOVHD&OLQWRQYRLFHGWKHLUVXSSRUWRI5LKDQQD
DQG WKHLU JHQHUDO KRUURU UHJDUGLQJ WKH GLVWDVWHIXO DG RQ 7ZLWWHU 5LKDQQD
KHUVHOIZHQWWR,QVWDJUDPDULYDOWRWKH6QDSFKDWSODWIRUPWR³WDONEDFN´WR

6QDSFKDW ZULWLQJ ³<RX VSHQW PRQH\ WR DQLPDWH VRPHWKLQJ WKDW ZRXOG
LQWHQWLRQDOO\EULQJVKDPHWR'9YLFWLPVDQGPDGHDMRNHRILW´,QWKHGD\V
WKDW IROORZHG 6QDSFKDW VWRFN ORVW  PLOOLRQ 5LKDQQD H[HUFLVHG KHU
RZQ UHIXVDO KHU QRQSHUIRUPDQFH E\ VWHSSLQJ EDFN IURP D 6QDSFKDW
³SXEOLF´ DQ LQWHUYHQWLRQ LQ ZKLFK VKH UDLVHG D ILVW LQ VROLGDULW\ ZLWK
VXUYLYRUVRIGRPHVWLFDEXVH
7KHSDUDGR[RIXVLQJSODWIRUPVWKDWJURVVO\FRRSWVHQVDWLRQDOL]HDQG
FDSLWDOL]HRQ32&IHPDOHLGHQWLI\LQJDQGTXHHUERGLHV DQGRXUSDLQ DVD
PHDQVRIDGYDQFLQJXUJHQWSROLWLFDORUFXOWXUDOGLDORJXHDERXWRXUVWUXJJOH
LQDGGLWLRQWRRXUMR\VDQGRXUMRXUQH\V LVRQHWKDWUHPDLQVLPSRVVLEOHWR
LJQRUH$WWKHVHIDXOWOLQHVVXUIDFHTXHVWLRQVRIFRQVHQW²\RXUVPLQHRXUV
²DV ZH FRQWLQXH WR ³RSWLQ´ IHHGLQJ RXU ³VHOYHV´ HJ RXU ERGLHV DV
UHSUHVHQWHGRUSHUIRUPHGRQOLQH LQWRWKHVHFKDQQHOV7RTXRWHSRHW1LNNL
*LRYDQQL³,VQ¶WWKLVFRXQWHUUHYROXWLRQDU\> "@ ´
3HUKDSV \HV +RZHYHU LI ZH DVVXPH WKDW $XGUH /RUGH¶V 
GHFODUDWLRQWKDW³WKHPDVWHU¶VWRROVZLOOQHYHUGLVPDQWOHWKHPDVWHU¶VKRXVH´
VWLOOKROGVWUXHWKHQSHUKDSVZKDWWKHVHLQVWLWXWLRQV²ERWKRQOLQHDQGRII²
UHTXLUH LV QRW GLVPDQWOLQJ EXW UDWKHU PXWLQ\ LQ WKH IRUP RI VWUDWHJLF
RFFXSDWLRQ7KHJOLWFKFKDOOHQJHVXVWRFRQVLGHUKRZZHFDQ³SHQHWUDWH«
EUHDN«SXQFWXUH«WHDU´WKHPDWHULDORIWKHLQVWLWXWLRQDQGE\H[WHQVLRQ
WKH LQVWLWXWLRQ RI WKH ERG\ 7KXV KDFNLQJ WKH ³FRGH´ RI JHQGHU PDNLQJ
ELQDULHV EOXUU\ EHFRPHV RXU FRUH REMHFWLYH D UHYROXWLRQDU\ FDWDO\VW
*OLWFKHGERGLHV²WKRVHWKDWGRQRWDOLJQZLWKWKHFDQRQRIZKLWHFLVJHQGHU
KHWHURQRUPDWLYLW\²SRVHDWKUHDWWRVRFLDORUGHU5DQJHIXOODQGYDVWWKH\
FDQQRWEHSURJUDPPHG
*OLWFKHGERGLHVDUHQRWFRQVLGHUHGLQWKHSURFHVVRISURJUDPPLQJQHZ
FUHDWLYH WHFKQRORJLHV ,Q  *RRJOH¶V LPDJHUHFRJQLWLRQ DOJRULWKP
FRQIXVHG %ODFN XVHUV ZLWK JRULOODV 7KH FRPSDQ\¶V ³LPPHGLDWH DFWLRQ´ LQ
UHVSRQVH WR WKLV ZDV ³WR SUHYHQW *RRJOH 3KRWRV IURP HYHU ODEHOOLQJ DQ\
LPDJHDVDJRULOODFKLPSDQ]HHRUPRQNH\²HYHQSLFWXUHVRIWKHSULPDWHV
WKHPVHOYHV´6HYHUDO\HDUVODWHU*RRJOH¶V$UWV &XOWXUHDSSZLWK
LWVPXVHXPGRSSHOJl QJHUIHDWXUHDOORZHGXVHUVWRILQGDUWZRUNFRQWDLQLQJ
ILJXUHVDQGIDFHVWKDWORRNOLNHWKHPSURPSWLQJSUREOHPDWLFSDLULQJVDVWKH
DOJRULWKPLGHQWLILHGORRNDOLNHVEDVHGRQHVVHQWLDOL]LQJHWKQLFRUUDFLDOL]HG
DWWULEXWHV)RUPDQ\RIXVWKHVH³WRROV´KDYHGRQHOLWWOHPRUHWKDQJDPLI\
UDFLDO ELDV 7KHVH WHFKQRORJLHV XQGHUVFRUH WKH GRPLQDQW DUF RI ZKLWHQHVV

ZLWKLQDUWKLVWRULFDOLPDJHPDNLQJDQGWKHGLVVHPLQDWLRQRIWKRVHLPDJHVLQ
DPDUNHWSODFHWKDWSUHVHQWVGHHSELDVHVRILWVRZQ7KH\DOVRKLJKOLJKWWKH
VWUXFWXUDOLQHTXDOLW\LQKHUHQWWRWKHFUHDWLRQRIWKHVHWRROVWKHPVHOYHVZLWK
VXFKDOJRULWKPVFUHDWHGIRUDQGE\ZKLWHQHVVDQGVRHFKRWKHH[FOXVLRQDU\
DQGYLROHQWDUWKLVWRULFDOFDQRQ
2QOLQHZHJUDSSOHZLWKPXOWLSO\LQJTXHVWLRQVRIXVHSDUWLFLSDWLRQDQG
YLVLELOLW\ 1HYHU EHIRUH LQ KLVWRU\ KDV WKHUH EHHQ VXFK DQ RSSRUWXQLW\ WR
SURGXFHDQGDFFHVVVRPDQ\GLIIHUHQWW\SHVRISXEOLFV,QSRHWDQG
DFWLYLVW(VVH[+HPSKLOOPXVHG³,VWDQGDWWKHWKUHVKROGRIF\EHUVSDFHDQG
ZRQGHULVLWSRVVLEOHWKDW,DPXQZHOFRPHKHUHWRR":LOO,EHDOORZHGWR
FRQVWUXFW D YLUWXDO UHDOLW\ WKDW HPSRZHUV PH" &DQ LQYLVLEOH PHQ VHH WKHLU
RZQUHIOHFWLRQV"´
7RGD\ +HPSKLOO¶V TXHVWLRQV HQGXUH PDGH HYHQ PRUH FRPSOLFDWHG E\
WKH IDFW WKDW WKH ³SXEOLF´ RI WKH ,QWHUQHW LV QRW VLQJXODU RU FRKHVLYH EXW
GLYHUJHQWDQGIUDFWDO:KDW¶VPRUHWKH³VSDFH´RIF\EHUVSDFHWKDW+HPSKLOO
FDOOVXSRQKDVVKRZQLWVHOIQRWWREHDXQLYHUVDOO\VKDUHGXWRSLD,QVWHDGLW
LV D VSDFH ZLWK PDQ\ ZRUOGV DQG ZLWKLQ WKHVH ZRUOGV YDVWO\ GLIIHUHQW
XQGHUVWDQGLQJVRIZKDWXWRSLDPLJKWORRNOLNHRUEHFRPH²DQGIRUZKRP
7KH ,QWHUQHW LV DQ LPPHUVLYH LQVWLWXWLRQDO HGLILFH RQH WKDW UHIOHFWV DQG
VXUURXQGV 7KHUH LV QR IL[HG HQWU\SRLQW LW LV HYHU\ZKHUH DOO DURXQG XV
7KXVWKHQRWLRQRI+HPSKLOO¶V³WKUHVKROG´KDVVLQFHWLPHGRXW
7KLV VHDUFK IRU RXU ³RZQ UHIOHFWLRQV´²UHFRJQL]LQJ RQHVHOI ZLWKLQ
GLJLWDO PDWHULDO DQG WKH HOHFWULF EODFN PLUURU WKDW FDUULHV LW²LV ERXQG XS
LQH[WULFDEO\ZLWKDVHDUFKIRUVHOIUHFRJQLWLRQDZD\IURPWKHVFUHHQDVZHOO
2WKHUHG ERGLHV DUH UHQGHUHG LQYLVLEOH EHFDXVH WKH\ FDQQRW EH UHDG E\ D
QRUPDWLYH PDLQVWUHDP DQG WKHUHIRUH FDQQRW EH FDWHJRUL]HG $V VXFK WKH\
DUHHUDVHGRUPLVFODVVLILHGZLWKLQDQGRXWVLGHRIDQDOJRULWKPLFGHVLJQDWLRQ
3HUKDSVWKHQWKLV³ODQGRI123(´WKDW(-DQHVSHDNVRILQWKHLUPDQLIHVWR
LV WKH H[DFW XWRSLD +HPSKLOO FDOOV RXW IRU WKDW VDFUHG JURXQG ZKHUH RXU
GLJLWDODYDWDUVDQG$).VHOYHVFDQEHVXVSHQGHGLQDQHWHUQDONLVV$ODQG
ZKHUH ZH GR QRW ZDLW WR EH ZHOFRPHG E\ WKRVH IRUFHV WKDW HVVHQWLDOL]H RU
UHMHFWXVEXWUDWKHUFUHDWHVDIHW\IRURXUVHOYHVLQULWXDOL]LQJWKHFHOHEUDWLRQ
RIRXUVHOYHV
:LWK WKLV WKH GLJLWDO EHFRPHV WKH FDWDO\VW WR D YDULDQFH RI VHOIGRP
:LWKHDFKRIXV³LQYLVLEOHPHQ´ZHUHPDLQUHVSRQVLEOHIRUPDQLIHVWLQJRXU
RZQ UHIOHFWLRQV DQG WKURXJK WRGD\¶V ,QWHUQHW ZH FDQ ILQG ZD\V WR KROG
WKRVHPLUURUVXSIRURQHDQRWKHU7KXVZHDUHHPSRZHUHGYLDWKHOLEHUDWRU\

WDVNRIVHL]LQJWKHGLJLWDOLPDJLQDU\DVDQRSSRUWXQLW\DVLWHWREXLOGRQDQG
WKHPDWHULDOWREXLOGZLWK
*OLWFK PDQLIHVWV ZLWK VXFK YDULDQFH JHQHUDWLQJ UXSWXUHV EHWZHHQ WKH
UHFRJQL]HG DQG UHFRJQL]DEOH DQG DPSOLI\LQJ ZLWKLQ VXFK UXSWXUHV
H[WHQGLQJ WKHP WR EHFRPH IDQWDVWLF ODQGVFDSHV RI SRVVLELOLW\ ,W LV KHUH
ZKHUH ZH RSHQ XS WKH RSSRUWXQLW\ WR UHFRJQL]H DQG UHDOL]H RXUVHOYHV
³UHIOHFWLQJ@ ´WRWUXO\VHHRQHDQRWKHUDVZHPRYHDQGPRGLI\3KLORVRSKHU
DQG JHQGHU WKHRULVW -XGLWK %XWOHU REVHUYHV LQ KHU ([FLWDEOH 6SHHFK $
3ROLWLFV RI WKH 3HUIRUPDWLYH ³2QH µH[LVWV¶ QRW RQO\ E\ YLUWXH RI EHLQJ
UHFRJQL]HG EXW « E\ EHLQJ UHFRJQL]DEOH´ :H GHOLQHDWH RXUVHOYHV
WKURXJK RXU FDSDFLW\ IRU EHLQJ UHFRJQL]DEOH ZH EHFRPH ERGLHV E\
UHFRJQL]LQJ RXUVHOYHV DQG LQ ORRNLQJ RXWZDUG E\ UHFRJQL]LQJ DVSHFWV RI
RXUVHOILQRWKHUV
7KURXJK +HPSKLOO¶V PXVLQJ RQ ³UHIOHFWLRQV´ LQ F\EHUVSDFH KH PDNHV
SODLQ WKH ODFN WKHUHRI ZLWKLQ D EURDGHU VRFLDO PLOLHX ZLWK WKH VWLOOOLPLWHG
SUHYDOHQFH RI VXFK ³UHIOHFWLRQV´ ERWK RQ DQG RIIOLQH :H ZLOO DOZD\V
VWUXJJOHWRUHFRJQL]HRXUVHOYHVLIZHFRQWLQXHWRWXUQWRWKHQRUPDWLYHDVD
FHQWUDO UHIHUHQFH SRLQW ,Q D FRQYHUVDWLRQ EHWZHHQ ZULWHU .DWH %RUQVWHLQ
DQGWUDQVDUWLVWDFWLYLVWDQGSURGXFHU=DFNDU\'UXFNHU%RUQVWHLQREVHUYHG
³:KHQJHQGHULVDELQDU\LW¶VDEDWWOHILHOG:KHQ\RXJHWULGRIWKHELQDU\
JHQGHUEHFRPHVDSOD\JURXQG´
7KHHW\PRORJ\RIJOLWFKILQGVLWVGHHSURRWVLQWKH<LGGLVKJOHWVKQ WRVOLGH
JOLGHVOLS RUWKH*HUPDQJOLWVFKHQ WRVOLS *OLWFKLVWKXVDQDFWLYHZRUG
RQH WKDW LPSOLHV PRYHPHQW DQG FKDQJH IURP WKH RXWVHW WKLV PRYHPHQW
WULJJHUVHUURU
7KHZRUGJOLWFKDVZHQRZXVHDQGXQGHUVWDQGLWZDVILUVWSRSXODUL]HG
LQWKHVSDUWRIWKHFXOWXUDOGHEULVRIWKHEXUJHRQLQJ$PHULFDQVSDFH
SURJUDP ,Q  DVWURQDXW -RKQ *OHQQ XVHG WKH ZRUG LQ KLV ERRN ,QWR
2UELW ³$QRWKHU WHUP ZH DGRSWHG WR GHVFULEH VRPH RI RXU SUREOHPV ZDV
µJOLWFK¶/LWHUDOO\DJOLWFK«LVVXFKDPLQXWHFKDQJHLQYROWDJHWKDWQRIXVH
FRXOG SURWHFW DJDLQVW LW´ 7KH ZRUG UHVXUIDFHG VRPH \HDUV ODWHU LQ 
ZLWK WKH 6W  3HWHUVEXUJ 7LPHV UHSRUWLQJ WKDW ³D JOLWFK KDG DOWHUHG WKH
FRPSXWHU PHPRU\ LQVLGH WKH 86 VSDFHFUDIW *HPLQL ´ VWLOO DJDLQ LQ WKH
SDJHV RI 7LPH 0DJD]LQH ³*OLWFKHV²D VSDFHPDQ¶V ZRUG IRU LUULWDWLQJ
GLVWXUEDQFHV´/DWHULQ³JOLWFKHV´DSSHDUVLQDQDUWLFOHLQWKH0LDPL

1HZVDERXW$SROOR¶VIDLOXUHWRSHUIRUPZKHQDJOLWFKKDGQHDUO\ERWFKHG
DODQGLQJRQWKHPRRQ
7UDYHUVLQJWKURXJKWKHVHRULJLQVZHFDQDOVRDUULYHDWDQXQGHUVWDQGLQJ
RIJOLWFKDVDPRGHRIQRQSHUIRUPDQFHWKH³IDLOXUHWRSHUIRUP´DQRXWULJKW
UHIXVDO D ³QRSH´ LQ LWV RZQ ULJKW H[SHUWO\ H[HFXWHG E\ PDFKLQH 7KLV
SHUIRUPDQFH IDLOXUH UHYHDOV WHFKQRORJ\ SXVKLQJ EDFN DJDLQVW WKH ZHLJKW\
RQXV RI IXQFWLRQ 7KURXJK WKHVH PRYHPHQWV WHFKQRORJ\ GRHV LQGHHG JHW
VOLSSHU\ZHVHHHYLGHQFHRIWKLVLQXQUHVSRQVLYHSDJHVWKDWSUHVHQWXVZLWK
WKH IDWDOLVWLF ELQDU\ RI FKRRVLQJ WR ³NLOO´ RU ³ZDLW´ WKH UDLQERZ ZKHHO RI
GHDWKWKH³6DG0DF´LFRQRJUDSK\DIUR]HQVFUHHQ²DOOLQGLFDWLYHRIDIDWDO
V\VWHPEOXQGHU
+HUHLQ OLHV D SDUDGR[ JOLWFK PRYHV EXW JOLWFK DOVR EORFNV ,W LQFLWHV
PRYHPHQW ZKLOH VLPXOWDQHRXVO\ FUHDWLQJ DQ REVWDFOH *OLWFK SURPSWV DQG
JOLWFK SUHYHQWV :LWK WKLV JOLWFK EHFRPHV D FDWDO\VW RSHQLQJ XS QHZ
SDWKZD\V DOORZLQJ XV WR VHL]H RQ QHZ GLUHFWLRQV 2Q WKH ,QWHUQHW ZH
H[SORUHQHZSXEOLFVHQJDJHZLWKQHZDXGLHQFHVDQGDERYHDOOJOLWVFKHQ
EHWZHHQ QHZ FRQFHSWLRQV RI ERGLHV DQG VHOYHV 7KXV JOLWFK LV VRPHWKLQJ
WKDWH[WHQGVEH\RQGWKHPRVWOLWHUDOWHFKQRORJLFDOPHFKDQLFVLWKHOSVXVWR
FHOHEUDWHIDLOXUHDVDJHQHUDWLYHIRUFHDQHZZD\WRWDNHRQWKHZRUOG
,QWKHWKHRULVW1DWKDQ-XUJHQVRQSUHVHQWHGKLVFULWLTXHRI³GLJLWDO
GXDOLVP´LGHQWLI\LQJDQGSUREOHPDWL]LQJWKHVSOLWEHWZHHQRQOLQHVHOIGRP
DQG ³UHDO OLIH´ -XUJHQVRQ DUJXHV WKDW WKH WHUP ,5/ ³,Q 5HDO /LIH´  LV D
QRZDQWLTXDWHGIDOVHKRRGRQHWKDWLPSOLHVWKDWWZRVHOYHV HJDQRQOLQH
VHOI YHUVXV DQ RIIOLQH VHOI  RSHUDWH LQ LVRODWLRQ IURP HDFK RWKHU WKHUHE\
LQIHUULQJWKDWDQ\DQGDOORQOLQHDFWLYLW\ODFNVDXWKHQWLFLW\DQGLVGLYRUFHG
IURPDXVHU¶VLGHQWLW\RIIOLQH7KXV-XUJHQVRQDGYRFDWHVIRUWKHXVHRI$).
LQOLHXRI,5/DV$).VLJQLILHVDPRUHFRQWLQXRXVSURJUHVVLRQRIWKHVHOI
RQHWKDWGRHVQRWHQGZKHQDXVHUVWHSVDZD\IURPWKHFRPSXWHUEXWUDWKHU
PRYHVIRUZDUGRXWLQWRVRFLHW\DZD\IURPWKHNH\ERDUG
7KH JOLWFK WUDYHUVHV WKLV ORRS PRYLQJ EH\RQG WKH VFUHHQ DQG
SHUPHDWLQJHYHU\FRUQHURIRXUOLYHV,WVKRZVXVWKDWH[SHULPHQWLQJRQOLQH
GRHV QRW NHHS XV IURP RXU $). VHOYHV QRU GRHV LW SUHYHQW XV IURP
FXOWLYDWLQJPHDQLQJIXODQGFRPSOH[FROODERUDWLYHFRPPXQLWLHVEH\RQGRXU
VFUHHQV ,QVWHDG WKH SRODU RSSRVLWH WKH SURGXFWLRQ RI WKHVH VHOYHV WKH
GLJLWDO VNLQV ZH GHYHORS DQG GRQ RQOLQH KHOS XV XQGHUVWDQG ZKR ZH DUH
ZLWKJUHDWHUQXDQFH7KXVZHXVHJOLWFKDVDYHKLFOHWRUHWKLQNRXUSK\VLFDO
VHOYHV ,QGHHG WKH ERG\ LV LWVHOI DQ DUFKLWHFWXUH WKDW LV DFWLYDWHG DQG WKHQ

SDVVHGDORQJOLNHDPHPHWRDGYDQFHVRFLDODQGFXOWXUDOORJLF+LVWRULFDOO\
IHPLQLVPZDVEXLOWRQWKLVPLUHGIRXQGDWLRQILUVWDGYRFDWLQJIRUSDULW\\HW
SDUDGR[LFDOO\ QRW DOZD\V DFURVV DOO ERGLHV RU ZLWKRXW DQWLVH[LVW DQWL
UDFLVWDQWLFODVVLVWKRPRSKRELFWUDQVSKRELFDQGDEOHLVWDLPVFHQWUDOWRLWV
DJHQGD $V D PRYHPHQW WKH ODQJXDJH RI IHPLQLVP²DQG PRUH
FRQWHPSRUDULO\ ³OLIHVW\OH IHPLQLVP´²KDV LQ ODUJH SDUW EHHQ FRGHSHQGHQW
RQ WKH H[LVWHQFH RI JHQGHU ELQDU\ ZRUNLQJ IRU FKDQJH RQO\ ZLWKLQ DQ
H[LVWLQJVRFLDORUGHU7KLVLVZKDWPDNHVWKHGLVFRXUVH DURXQGIHPLQLVP
VRFRPSOLFDWHGDQGFRQIXVLQJ
)HPLQLVW WKHRULVW 'RQQD +DUDZD\¶V OHJHQGDU\  FRQVWUXFWLRQ RI ³WKH
F\ERUJ´ ZLWKLQ³$ &\ERUJ0DQLIHVWR´²RQZKLFKVR PDQ\GLVFXVVLRQV RI
WHFKQR DQG F\EHUIHPLQLVP KDYH EHHQ EXLOW²FRPSOLFDWHV RXU
XQGHUVWDQGLQJ RI ERGLHV IXUWKHU +DUDZD\¶V F\ERUJ DFWLYHO\ DUJXHV DZD\
IURP WKH OH[LFRQ RI WKH KXPDQ D FODVVLILFDWLRQ WKDW KLVWRULFDOO\ RWKHUHG
ERGLHV HJ SHRSOH RI FRORU TXHHU SHRSOH  KDYH ORQJ IRXJKW WR EH
LQWHJUDWHG LQWR +LQGVLJKW LV  +DUDZD\ LQ  ORRNHG EDFN RQ KHU
PDQLIHVWRQRWLQJ³$F\ERUJERG\LVQRWLQQRFHQW«ZHDUHUHVSRQVLEOHIRU
PDFKLQHV « 5DFH JHQGHU DQG FDSLWDO UHTXLUH D F\ERUJ WKHRU\ RI ZKROHV
DQGSDUWV´
,QFXOWXUDOWKHRULVW6DGLH3ODQWFRLQHGWKHWHUP³F\EHUIHPLQLVP´
$V D KLVWRULFDO SURMHFW DQG DV RQJRLQJ SROLWLFV F\EHUIHPLQLVP UHPDLQV D
SKLORVRSKLFDOSDUWQHUWRWKLVGLVFRXUVHRQJOLWFKLWORRNVWRRQOLQHVSDFHDVD
PHDQV RI ZRUOGEXLOGLQJ FKDOOHQJLQJ WKH SDWULDUFKDO QRUPDWLYLW\ RI DQ
³RIIOLQHPDLQVWUHDP´<HWWKHHDUO\KLVWRU\RIF\EHUIHPLQLVPPLUURUHG WKH
HDUO\KLVWRU\RI$).IHPLQLVPLQLWVSUREOHPDWLFUHDSSOLFDWLRQRIILUVWDQG
VHFRQGZDYH IHPLQLVW SROLWLFV ZLWKLQ ZKDW DW WKDW SRLQW ZDV D WKLUGZDYH
IHPLQLVWFXOWXUHZHOOXQGHUZD\
(DUO\ F\EHUIHPLQLVWV HFKRHG HDUO\ $). ILUVWZDYH IHPLQLVW UKHWRULF LQ
EHLQJ SKRELF RI WUDQVQDWLRQDO DOO\VKLS 7KH SXEOLF IDFH RI F\EHUIHPLQLVP
ZDV UHJXODUO\ FKDPSLRQHG DQG IHWLVKL]HG DV RQH RI ZKLWH ZRPDQKRRG²
6DGLH3ODQW)DLWK:LOGLQJ1.DWKHULQH+D\OHV/LQGD'HPHQWWRQDPHD
IHZSLRQHHUV²DQGIRXQGGRPLQDQWVXSSRUWZLWKLQWKH UHDOPRIDUW VFKRRO
DFDGHPLD7KLVUHDOLW\GHPDUFDWHGGLJLWDOVSDFHDVERWKZKLWHDQG:HVWHUQ
GUDZLQJDQHTXDWLRQZKLWHZRPHQ SURGXFLQJZKLWHWKHRU\ SURGXFLQJ
ZKLWHF\EHUVSDFH

7KLV ZKLWH F\EHUIHPLQLVW ODQGVFDSH PDUJLQDOL]HG TXHHU SHRSOH WUDQV
SHRSOH DQG SHRSOH RI FRORU DLPLQJ WR GHFRORQL]H GLJLWDO VSDFH E\ WKHLU
SURGXFWLRQYLD VLPLODUFKDQQHOV DQGQHWZRUNV([FHSWLRQVVXFKDV WKH 2OG
%R\V¶1HWZRUN6XE526$RUWKH91; 0DWUL[ZHUHLPSDFWIXOLQRIIHULQJ
XS DOWHUQDWLYH GLVFRXUVH WKDW UHFRJQL]HG SHULSKHUDOO\ UDFLVP DORQJVLGH
VH[LVP EXW WKH K\SHUYLVLELOLW\ RI ZKLWH IDFHV DQG YRLFHV DFURVV IHPLQLVW
F\EHUFXOWXUH GHPRQVWUDWHG RQJRLQJ H[FOXVLRQ HYHQ ZLWKLQ WKLV QHZ
³XWRSLF´VHWWLQJ
'HVSLWH WKLV WKRVH HDUO\ GD\V RI F\EHUIHPLQLVP OD\ LPSRUWDQW
JURXQGZRUN LQ LQWURGXFLQJ WKH WHFKQRORJLFDO WKH GLJLWDO HYHQ WKH
F\EHUQHWLF DV D FRPSXWDWLRQDO LPDJLQDU\ WR PDLQVWUHDP IHPLQLVP :LWK
F\EHUIHPLQLVP IHPLQLVWV FRXOG QHZO\ QHWZRUN WKHRUL]H DQG FULWLTXH
RQOLQHWUDQVFHQGLQJ LIRQO\WHPSRUDULO\LIRQO\V\PEROLFDOO\ VH[JHQGHU
JHRJUDSK\ :LWK WKLV DOVR FDPH D IRXQGDWLRQDO DZDUHQHVV RI KRZ SRZHU
RSHUDWHVDVDQDJHQWRIFDSLWDOLVPZLWKLQWKHHGLILFHRIRQOLQHVSDFHVSXUUHG
IRUWK E\ WHFKQRORJLFDO EXLOGHUV ZKR VKDSH KRZ ZH DV XVHUV H[SHULHQFH
GLJLWDOZRUOGVDQGWKHLUSROLWLFV
)HPLQLVP LV DQ LQVWLWXWLRQ LQ LWV RZQ ULJKW $W LWV URRW LV D OHJDF\ RI
H[FOXGLQJ %ODFN ZRPHQ IURP LWV IRXQGDWLRQDO PRPHQW D PRYHPHQW WKDW
ODUJHO\ PDGH LWVHOI H[FOXVLYH WR PLGGOHFODVV ZKLWH ZRPHQ $W WKH URRW RI
HDUO\ IHPLQLVP DQG IHPLQLVW DGYRFDF\ UDFLDO VXSUHPDF\ VHUYHG ZKLWH
ZRPHQDVPXFKDVWKHLUPDOHFRXQWHUSDUWVZLWKUHIRUPLVWIHPLQLVP²WKDW
LV IHPLQLVP WKDW RSHUDWHG ZLWKLQ WKH HVWDEOLVKHG VRFLDO RUGHU UDWKHU WKDQ
UHVLVWLQJ LW²DSSHDOLQJ DV D IRUP RI FODVV PRELOLW\ 7KLV XQGHUVFRUHV WKH
UHDOLW\ WKDW ³ZRPDQ´ DV D JHQGHUHG DVVLJQPHQW WKDW LQGLFDWHV LI QRWKLQJ
HOVHDULJKWWRKXPDQLW\KDVQRWDOZD\VEHHQH[WHQGHGWRSHRSOHRIFRORU
)HPLQLVW³VLVWHUKRRG´WRZDUGWKHSXUSRVHRILQFUHDVLQJZKLWHUDQJHDQG
DPSOLILHG VRFLDO FXOWXUDO HFRQRPLF PRELOLW\ LV DQ H[HUFLVH LQ VHUYLFH RI
VXSUHPDF\² IRUZKLWHZRPHQRQO\7KLVLVWKHXJO\VLGHRIWKHPRYHPHQW
RQHZKHUHZHDFNQRZOHGJHWKDWZKLOHIHPLQLVPLVDFKDOOHQJHWRSRZHUQRW
HYHU\RQH KDV DOZD\V EHHQ RQ WKH VDPH SDJH DERXW ZKR WKDW SRZHU LV IRU
DQG KRZ LW VKRXOG EH XVHG DV D PHDQV RI SURJUHVV 3URJUHVV IRU ZKRP"
7KXV $PHULFDQ DEROLWLRQLVW ZRPHQ¶V ULJKW DFWLYLVW DQG IUHHG VODYH
6RMRXUQHU7UXWK¶VTXHVWLRQ³$LQ¶W,DZRPDQ"´DVNHGLQFRQWLQXHVWR
EHSDLQIXOO\UHVRQDQWHYHQWRGD\VXUIDFLQJWKHHYHUXUJHQWUHDOLW\RIZKRLV
EURXJKWLQWRWKHGHILQLWLRQRIZRPDQKRRGDQGYLDH[WHQVLRQZKRLVWUXO\
UHFRJQL]HGDVEHLQJIXOO\KXPDQ

$V ZH ZDGH RXU ZD\ WKURXJK FRQWHPSRUDU\ IHPLQLVPV DQG WKH
QHJRWLDWLRQV RI SRZHU HPERGLHG E\ %ODFN/LYHV 0DWWHU 0H7RR RU WKH
WUDGLWLRQRIWKH:RPHQ¶V0DUFKZHPXVWUHFRJQL]HWKDWWKHVHPRYHPHQWV
DUH GHILQHG DQG GULYHQ E\ WHFKQRORJ\ KDUELQJHUV RI D SURPLVLQJ DQG
SRWHQWLDOO\PRUHLQFOXVLYH³IRXUWKZDYH´XQIROGLQJRQWKHKRUL]RQ6WLOOWKH
GDQJHURXV YHVWLJHV RI ILUVW DQG VHFRQGZDYH KLVWRULHV OLQJHU RQ :ULWHU
DFWLYLVW DQG IHPLQLVW EHOO KRRNV PD\ KDYH GHFODUHG WKDW ³IHPLQLVP LV IRU
HYHU\ERG\´EXWZKDWUHPDLQVLVVWLOOD ORQJDQG ZLQGLQJ URDG DKHDGXQWLO
ZHJHWWKHUH
:KHUH JOLWFK PHHWV IHPLQLVP LQ D GLVFRXUVH WKDW SUREOHPDWL]HV WKH
FRQVWUXFWRIWKHERG\LWLVLPSRUWDQWWRFDOORXWWKHKLVWRULFDOFRQVWUXFWLRQRI
JHQGHUDVLWLQWHUVHFWVZLWKDKLVWRULFDOFRQVWUXFWLRQRIUDFH7KHERG\LVD
VRFLDODQGFXOWXUDOWRRO%HFDXVHRIWKLVWKHULJKWWRGHILQHZKDWDERG\LV
LQDGGLWLRQWRZKRFDQFRQWUROWKHVHWKLQJVFDOOHG³ERGLHV´KDVQHYHUEHHQ
PHWHG RXW HTXDOO\ ,Q D FRQWHPSRUDU\ ODQGVFDSH ZKHUH WKH WHUP
³LQWHUVHFWLRQDO´ LV EDQGLHG DERXW ZLWK VXFK HDVH LW LV LPSRUWDQW WR
DFNQRZOHGJH WKH ZRUN RI EODFNQHVV LQ SDUWLFXODU WRZDUG WKH SURMHFW RI
IHPLQLVP
6RMRXUQHU7UXWK¶VXUJHQWLQTXLU\FDQDOVRVKLQHOLJKWRQWKHTXHHUERG\
DFURVVDVSHFWUXPRILGHQWLILFDWLRQ,QDFRQWHPSRUDU\VHWWLQJ7UXWK¶VOLQHRI
LQTXLU\ FDOOV IRU WKH UHFRJQLWLRQ RI KXPDQLW\ DQG D IXWXUH WKDW FHOHEUDWHV
ERGLHV RI FRORU ERGLHV WKDW IHPPHLGHQWLI\ ERGLHV WKDW HPEUDFH WKH LQ
EHWZHHQDQGEH\RQGDOODVDQDFWLYHUHVLVWDQFHDVWUDWHJLFEOXURIELQDU\
:HFDQQRWIRUJHWLWZDVDQGFRQWLQXHVWREHWKHSUHVHQFHRIEODFNQHVVWKDW
DLGHGLQHVWDEOLVKLQJDSULPDU\SUHFHGHQWIRUWKHQRWLRQRILQWHUVHFWLRQDOLW\
ZLWKLQIHPLQLVP,QWHUVHFWLRQDOLW\DVDWHUPZDVFRLQHGLQE\WKHRULVW
DQG DFWLYLVW .LPEHUOp &UHQVKDZ WR VSHDN WR WKH UHDOLWLHV RI EODFNQHVV DQG
ZRPDQKRRG DV SDUW RI D OLYHG H[SHULHQFH QHLWKHU KDOI H[FOXVLYH RI RQH
DQRWKHUEXWUDWKHUDGYDQFLQJWKHZRUNRIERWKVLGHV&UHQVKDZ¶VHQGXULQJ
FRQWULEXWLRQ EROVWHUV WKH IRXQGDWLRQ IRU WKH HDUO\ WKLQNLQJ WKDW GURYH
PDNLQJ VSDFH IRU PXOWLSOLFLW\ DFURVV VHOYHV ZLWKLQ D EURDGHU VRFLDO DQG
FXOWXUDOFRQWH[WRQHWKDWUHVRQDWHVWRGD\ERWKRQOLQHDQG$).DOLNH
$V *HUPDQ DUWLVW DQG F\EHUIHPLQLVW &RUQHOLD 6ROOIUDQN REVHUYHV
³&\EHUIHPLQLVPGRHVQRWH[SUHVVLWVHOILQVLQJOHLQGLYLGXDODSSURDFKHVEXW
LQWKHGLIIHUHQFHVDQGVSDFHVLQEHWZHHQ´,WLVLQWKHVSDFHEHWZHHQWKDW
ZHDVJOLWFKIHPLQLVWVKDYHIRXQGRXUUDQJHRXUPXOWLSOHDQGYDULHGVHOYHV
7KXV WKH ZRUN RI EODFNQHVV LQ H[SDQGLQJ IHPLQLVP²DQG E\ H[WHQVLRQ

F\EHUIHPLQLVP²UHPDLQVDQHVVHQWLDOSUHFXUVRUIRUJOLWFKSROLWLFVFUHDWLQJ
QHZVSDFHDQGUHGHILQLQJWKHIDFHRIDPRYHPHQWDPSOLI\LQJWKHYLVLELOLW\
RIKLVWRULFDOO\RWKHUHGERGLHV
:H FDQ ILQG H[DPSOHV RI WKLV LQ WH[WV VXFK DV ZULWHU 2FWDYLD %XWOHU¶V
V ; HQRJHQHVLV WULORJ\ ZKLFK JDOYDQL]HV WKH QRWLRQ RI D WKLUG VH[
IXWXULW\WKDWGHILHVELQDU\JHQGHU2U$XGUH/RUGH¶VGLVFXVVLRQRIWKHHURWLF
DV SRZHU LQ KHU  SDSHU ³8VHV RI WKH (URWLF 7KH (URWLF DV 3RZHU´
ZKLFK HQFRXUDJHV XV WR GLVFRYHU RXU IXOO UDQJH WKURXJK D VHOIFRQQHFWLRQ
WKDWGHOLYHUVMR\7KHVHFRQWULEXWLRQVGLGQRWULVHXSRXWRIF\EHUIHPLQLVP
EXWWKH\KDYHWUDQVIRUPHGH[SDQGHGDQGOLEHUDWHGLW6XFKDOFKHP\PDNHV
OLPLWOHVVWKHFDSDFLW\RIJOLWFKWRPRELOL]H
/HW XV UHYLVLW RFFXS\ DQG GHFRORQL]H :KLWPDQ¶V ZRUGV LQ RXU FDOO IRU
UHIXVDO
'R,FRQWUDGLFWP\VHOI"
9HU\ZHOOWKHQ,FRQWUDGLFWP\VHOI
,DPODUJH,FRQWDLQPXOWLWXGHV
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7KH PHWHRULF ULVH WR FXOWXUDO DFFODLP DQG UHFRJQLWLRQ RI VHOIGHILQHG
³F\ERUJ´ DQG DUWLVW -XOLDQD +X[WDEOH LQ UHFHQW \HDUV LV LPSRUWDQW DQG
WLPHO\ :LWKLQ WKH UHDOPV RI DUW PXVLF OLWHUDWXUH IDVKLRQ VKH VHHNV WR
VKDWWHU WKH ULJLGLW\ RI ELQDU\ V\VWHPV 5DLVHG LQ &ROOHJH 6WDWLRQ 7H[DV
+X[WDEOH ZDV ERUQ LQWHUVH[ DQG DVVLJQHG WR WKH PDOH JHQGHU 'XULQJ WKH
VLQDPRPHQWZKHUHWKH,QWHUQHWDQGWKHP\WKRORJ\RILWVXWRSLDZDV
RQWKHULVH+X[WDEOHPDOHLGHQWLILHGJRLQJE\WKHQDPH-XOLDQ/HWWRQ
,Q D FRQVHUYDWLYH 7H[DQ &KULVWLDQ PLOLHX FODLPLQJ D WUDQV LGHQWLW\
VHHPHG XQLPDJLQDEOH <HW ZKHQ VKH OHIW KRPH WR DWWHQG VPDOO OLEHUDO DUWV
%DUG &ROOHJH LQ XSVWDWH 1HZ <RUN VKH HQWHUHG D SHULRG WKDW PDUNHG D
EORRPLQJ LQ KHU VHQVH RI VHOI RQH VKH VSHDNV DERXW RSHQO\ ³, ZDV IXOO\
EUDLQZDVKHG E\ WKH %LEOH %HOW VKLW « EXW WKH ,QWHUQHW EHFDPH D IRUP RI
VROLWXGH,WJDYHPHDVHQVHRIFRQWURODQGIUHHGRPWKDW,GLGQ¶WKDYHLQP\
HYHU\GD\ OLIH EHFDXVH , ZDONHG WKURXJK OLIH IHHOLQJ KDWHG HPEDUUDVVHG
WUDSSHGDQGSRZHUOHVV,IHOWYHU\VXLFLGDO´
$V KHU DUW SUDFWLFH H[SDQGHG +X[WDEOH¶V HQJDJHPHQW ZLWK YDULRXV
GLJLWDOSODWIRUPV²FKDWURRPVEORJVVRFLDOPHGLDDQG EH\RQG²LQFUHDVHG
WKHYLVLELOLW\RIERWKKHUYLVXDODQGZULWWHQZRUNFUHDWLQJWKHRSSRUWXQLW\
IRU LW WR FLUFXODWH ERWK ZLWKLQ DQG EH\RQG WKH FRQWHPSRUDU\ DUW ZRUOG $W
WKH VDPH WLPH LPDJHV RI +X[WDEOH KHUVHOI FLUFXODWHG PLPHWLFDOO\ $ *,)
WUDYHOVYLUDOO\RQOLQHHPRWLQJYLDWKHHWHUQDOORRSRIGLJLWDODIIHFWTXRWLQJ
+X[WDEOH¶V UHDFWLRQ WR WKH TXHVWLRQ ³:KDW¶V WKH QDVWLHVW VKDGH HYHU
WKURZQ"´WRZKLFKVKHUHSOLHV³([LVWLQJLQWKHZRUOG´
7KH1HZ0XVHXP7ULHQQLDOLQ1HZ<RUN&LW\EURXJKWWKHSRZHURI
+X[WDEOH¶V FUHDWLYH SUHVHQFH WR QHZ KHLJKWV +X[WDEOH¶V QXGH ERG\ LQ
UHSRVH ZDV WKH VXEMHFW RI DUWLVW )UDQN %HQVRQ¶V 'VFDQQHG SODVWLF
VFXOSWXUH-XOLDQD %HQVRQ¶V VWDWXH LV DQ KRPDJH WR +X[WDEOH DQG D ³SRVW
,QWHUQHWUHVSRQVHWRWKH«*UHFLDQVFXOSWXUH6OHHSLQJ+HUPDSKUDGLWXV «

OLNHWKDWDQFLHQWDUWZRUN+X[WDEOH¶VQDNHGSRVHUHYHDOVERG\SDUWVRIERWK
VH[HV´%HQVRQPDNHVFRQWHPSRUDU\KLVWDNHRQWKLVFODVVLFZLWK+X[WDEOH
OHDQLQJ RQ RQH DUP WKH RWKHU H[WHQGHG LQ D \RJLF ³PXGUD´ KDQG JHVWXUH
DQGWKHILJXUHSDLQWHGDPHWDOOLFJUHHQ
,Q WKH JDOOHU\ VSDFH %HQVRQ¶V VFXOSWXUH RI +X[WDEOH ZDV SRVLWLRQHG
DGMDFHQW WR IRXU LQNMHW SULQWV RI +X[WDEOH¶V RZQ ZRUN 7KLV LQFOXGHG WZR
VHOISRUWUDLWV DQG WZR SRHPV²ERWK WLWOHG ³8QWLWOHG &DVXDO 3RZHU ´²DV
SDUW RI +X[WDEOH¶V  VHULHV ³8QLYHUVDO &URS 7RSV )RU $OO 7KH 6HOI
&DQRQL]HG 6DLQWV RI %HFRPLQJ´ 7KH WLWOLQJ RI WKH VHULHV KHDUNHQV D
FHOHEUDWLRQ RI WUDQVIRUPDWLRQ RI EHFRPLQJ VLJQLI\LQJ D FRVPLF MRXUQH\
WRZDUG QHZ PRUH LQFOXVLYH FDQRQV DQG E\ H[WHQVLRQ VHOYHV 7KH VHOI
SRUWUDLWV UHVSHFWLYHO\ WLWOHG ³8QWLWOHG LQ WKH 5DJH 1LELUX &DWDFO\VP ´
  DQG ³8QWLWOHG 'HVWUR\LQJ )OHVK ´   VKRZ WKH DUWLVW LQ
1XZDXELDQ1DWLRQDYDWDUSDLQWHGLQRQHSRUWUDLWLQDQHRQYLROHWDQGLQWKH
RWKHU DQ DOLHQ JUHHQ 7KH DUWLVW¶V SRHPV DFFRPSDQ\LQJ WKH SRUWUDLW SULQWV
ZDQGHU WKURXJK SDVW SUHVHQW DQG IXWXUH DZDVK ZLWK WHFKQLFRORU
PHGLWDWLRQV RQ D ZLGH UDQJH RI WRSLFV FOLPDWH FKDQJH &2,17(/352
%ODFN UHSDUDWLRQV VDLQWKRRG ,Q WKHVH WH[WV +X[WDEOH FDOOV IRUWK 2FWDYLD
%XWOHU $QJHOD 'DYLV $DOL\DK DQG WKH ³KRRG VXUUHDOLVP´ RI +\SH
:LOOLDPVZKRGLUHFWHGPDQ\RIWKHPXVLFYLGHRVRIVHUD%ODFNSRSDQG
5«%VWDUV
,QDFRQYHUVDWLRQZLWKDUWLVW/RUUDLQH2¶*UDG\+X[WDEOHUHIOHFWVRQWKH
H[SHULHQFHRIVKRZLQJKHUZRUN²DQGKHUERG\YLD%HQVRQ¶VVFXOSWXUH²LQ
WKH7ULHQQLDO
,KDGDJURZLQJVHQVHRIDQ[LHW\«3HUIRUPDQFHRIIHUHGDSRZHUIXO
ZD\WRGHDOZLWKTXHVWLRQVRIVHOIHUDVXUHRUSUHVHQFHWHPSWLQJDQ
DXGLHQFH ZLWK WKH LGHD WKDW , DP SHUIRUPLQJ WR HQDEOH WKHLU
FRQVXPSWLRQ RI P\ LPDJH RU P\ ERG\²DQG WKHQ WR XOWLPDWHO\
UHIXVHWKDW7H[WDQGYLGHRDQGDOORIWKLVPHGLDEHFRPHPRGHVRI
DEVWUDFWLQJ SUHVHQFH RU DEVWUDFWLQJ P\VHOI LQ WKH SUHVHQW $QG VR
ULJKW QRZ SHUIRUPDQFH IHHOV OLNH D ZD\ RI GHDOLQJ ZLWK WKH VRUW RI
DIWHUPDWKRIDFXOWXUDOPRPHQW
+X[WDEOH¶V H[HUFLVH LQ ³DEVWUDFWLQJ SUHVHQFH RU DEVWUDFWLQJ P\VHOI´ DV D
PRGH RI SHUIRUPDWLYLW\²EHWZHHQ RQOLQH DQG $).²LQWHUVHFWV ZLWK JOLWFK
IHPLQLVP¶V FRVPLF DPELWLRQV WR DEVWUDFW WKH ERG\ DV D PHDQV RI UHDFKLQJ

EH\RQG LWV FRQYHQWLRQDO OLPLWDWLRQV ,Q KHU FHOHEULW\ +X[WDEOH UHJXODUO\
H[HUFLVHVD³QHFHVVDU\YLVLELOLW\´HOHFWLQJWRPDNHKHUFRVPLFERG\YLVLEOH
WKURXJK RQJRLQJ GRFXPHQWDWLRQ RI KHUVHOI RQOLQH PRVW QRWDEO\ YLD
,QVWDJUDP 6KH H[SODLQV ³WKH ,QWHUQHW DQG VSHFLILFDOO\ VRFLDO PHGLD
EHFDPH DQ HVVHQWLDO ZD\ IRU PH WR H[SORUH LQFOLQDWLRQV WKDW , RWKHUZLVH
ZRXOGQRWKDYHDQRXWOHWIRU´
)RU +X[WDEOH DV ZLWK PDQ\ RWKHUV XVLQJ RQOLQH VSDFH DV D VLWH WR UH
SUHVHQWDQGUHSHUIRUPWKHLUJHQGHULGHQWLWLHVWKH³,QWHUQHWUHSUHVHQWV«D
µWRRO¶ IRU JOREDO IHPLQLVW RUJDQL]LQJ « > DQG@  DQ RSSRUWXQLW\ WR EH
SURWDJRQLVW«LQ> RQH¶V@ RZQUHYROXWLRQ´,WLVDOVRD³µVDIHVSDFH¶«DZD\
WRQRWMXVWVXUYLYHEXWDOVRUHVLVWUHSUHVVLYHVH[JHQGHUUHJLPHV´DQGWKH
DQWDJRQLVWLFQRUPDWLYLW\RIWKHPDLQVWUHDP
+X[WDEOH KHUVHOI LV D JOLWFK DQG D SRZHUIXO RQH DW WKDW %\ KHU YHU\
SUHVHQFH+X[WDEOHWKURZVVKDGHVKHHPERGLHVWKH SUREOHPDWLFVRI ELQDU\
DQGWKHOLEHUDWRU\SRWHQWLDORIVFUDPEOLQJJHQGHUHPEUDFLQJRQH¶VSRVVLEOH
UDQJH6XFKFRVPLFERGLHVJOLWFKDFWLYDWLQJWKHSURGXFWLRQRIQHZLPDJHV
WKDW ³FUHDWH « > D@  IXWXUH DV SUDFWLFH RI VXUYLYDO´ 7KH JOLWFK LV FDOODQG
UHVSRQVHWR+X[WDEOH¶VGHFODUDWLRQRIEHLQJWKDW³VKDGH´RI³H[LVWLQJLQWKH
ZRUOG´HQGXULQJDVWKH³QDVWLHVW´IRUPRIUHIXVDO
,QDG\VWRSLFJOREDOODQGVFDSHWKDWPDNHVVSDFHIRUQRQHRIXVRIIHUVQR
VDQFWXDU\WKHVKHHUDFWRIOLYLQJ²VXUYLYLQJ²LQWKHIDFHRIDJHQGHUHGDQG
UDFLDOL]HG KHJHPRQ\ EHFRPHV XQLTXHO\ SROLWLFDO :H FKRRVH WR VWD\ DOLYH
DJDLQVWDOORGGVEHFDXVHRXUOLYHVPDWWHU:HFKRRVHWRVXSSRUWRQHDQRWKHU
LQ OLYLQJ DV WKH DFW RI VWD\LQJ DOLYH LV D IRUP RI ZRUOGEXLOGLQJ 7KHVH
ZRUOGVDUHRXUVWRFUHDWHFODLPSLRQHHU:HWUDYHORIIURDGDZD\IURPWKH
GHPDQG WR EH PHUHO\ ³D VLQJOH EHLQJ´ :H VFUDPEOH WRZDUG FRQWDLQLQJ
PXOWLWXGHV DJDLQVW WKH FXUUHQW RI D FXOWXUHFRGLQJ WKDW HQFRXUDJHV WKH
VLQJXODULW\RIELQDU\
*OLWFKLQJLVDJHUXQGDQDFWLRQRQJRLQJ,WLVDFWLYLVPWKDWXQIROGVZLWK
DERXQGOHVVH[WUDYDJDQFH1RQHWKHOHVVXQGHUFXUUHQWWRWKLVMRXUQH\LVDQ
LUUHIXWDEOHWHQVLRQWKHJOLWFKHGERG\LVDFFRUGLQJWR8;  XVHUH[SHULHQFH
GHVLJQHU FRGHU DQG IRXQGHU RI FROOHFWLYH #$IURIXWXUHVB 8. )ORUHQFH
2NR\H ³VLPXOWDQHRXVO\ REVHUYHG ZDWFKHG WDJJHG DQG FRQWUROOHG ZKLOVW
DOVR LQYLVLEOH WR WKH LGHDWLYH FUHDWLYH DQG SURGXFWLYH VWUXFWXUHV RI WKH
WHFKQRLQGXVWULDOFRPSOH[´

:H DUH VHHQ DQG XQVHHQ YLVLEOH DQG LQYLVLEOH $W RQFH HUURU DQG
FRUUHFWLRQ WR WKH ³PDFKLQLF HQVODYHPHQW´ RI WKH VWUDLJKW PLQG WKH JOLWFK
UHYHDOV DQG FRQFHDOV V\PELRWLFDOO\ 7KHUHIRUH WKH SROLWLFDO DFWLRQ RI
JOLWFK IHPLQLVP LV WKH FDOO WR FROOHFWLYL]H LQ QHWZRUN DPSOLI\LQJ RXU
H[SORUDWLRQV RI JHQGHU DV D PHDQV RI GHFRQVWUXFWLQJ LW ³UHVWUXFWXULQJ WKH
SRVVLELOLWLHVIRUDFWLRQ´
,QWKHZRUNRI/RQGRQEDVHGDUWLVWDQGGUDJTXHHQ9LFWRULD6LQZHFDQ
VHHWKLVUHVWUXFWXULQJLQKDELWHG$VVLJQHGIHPDOHDW ELUWK 6LQLGHQWLILHVDV
QRQELQDU\DQGTXHHUDERG\WKDWDPSOLILHVJHQGHULQWKHLUUHSHUIRUPDQFH
RI LW ERWK RQOLQH YLD ,QVWDJUDP DQG $). 2Q VWDJH²ZKHWKHU RXW LQ WKH
ZRUOGRUZUDSSHGZLWKLQWKHVHGXFWLYHIDEULFRIWKHGLJLWDO²6LQWR\VZLWK
WKHWUDSSLQJVRIJHQGHU6LQ¶VGUDJSHUVRQDHUHPDLQSRLQWHGO\KLJKIHPPH
WKHGLIIHUHQWVHOYHVWKH\SHUIRUPXQGHUVFRULQJWKHVRFLRFXOWXUDOSURGXFWLRQ
RIH[DJJHUDWHGIHPLQLQLW\DVDJHQGHUHGWURSHULWXDODQGH[HUFLVH
6LQ GRQV JHQGHU DV SURVWKHVLV $Q KRPDJH WR DQ H[SDQVLYH KLVWRU\ RI
PDVFXOLQHIHPLQLQH GUDJ SHUIRUPDQFH DQG JHQGHUIXFNLQJ 6LQ¶V FRVWXPHU\
LV UHSOHWH ZLWK EUHDVW DQG EXWWRFNV LQVHUWV D VXPSWXRXV ZLJ PDNHXS
SDLQWHGZLWKYLYLGDUWLVWU\DQGDVZHHSLQJJRZQWKDWJOLWWHUV6LQ¶VDHVWKHWLF
LVDQHYRFDWLYHPHVPHULFFRFNWDLOWKDWZHDYHVZLWKVDWLUHDQGH[SHUWLVHWKH
VHQVRU\VZDJJHURIFDEDUHWEX]]RIEXUOHVTXHYLQWDJH+ROO\ZRRGJODPRU
²DOOZLWKDGDVKRI-HVVLFD5DEELW

$). 6LQ¶V SHUIRUPDQFHV DV GUDJ DYDWDU DQG DOWHUHJR WDNH XS VSDFH
ZLWK H[DJJHUDWHG FXUYH FRQWRXU DQG FRPSRVLWLRQ WKDW IHPPHLGHQWLI\LQJ
ERGLHV DUH RIWHQ IRUFHG WR UHOLQTXLVK 7KLV LV D VWULNLQJ UHPLQGHU WKDW WKH
SURGXFWLRQRIJHQGHULVDWEHVWDQDVVHPEODJH,WLVVXUUHDOLQWKHVHQVHRI
DGUHDPDQG³IXOORIRWKHUERGLHVSLHFHVRUJDQVSDUWVWLVVXHVNQHHFDSV
ULQJV WXEHV OHYHUV DQG EHOORZV´ 2QOLQH YLD ,QVWDJUDP 6LQ RFFXSLHV D
SRSYHUQDFXODUDNLQWR<RX7XEHPDNHXSWXWRULDOVGHOLEHUDWHO\H[SRVLQJWKH
VHDPV RI WKHLU JHQGHUSUHS E\ VKDULQJ YLGHR DQG SKRWRJUDSKV RI ZKDW
W\SLFDOO\ZRXOGEHODERUOHIWXQVHHQ,QWKHKLJKO\VW\OL]HGSUHVHQWDWLRQRI
WKHLU FRQVWUXFWHG VHOIKRRG ZH VHH 6LQ EHFRPLQJ WKHLU DYDWDU WKURXJK WKH
JORVV RI GLJLWDO GUDJ ZKHUH WKH ,QWHUQHW RIIHUV WKH VSDFH RI F\EHUFDEDUHW
6LQVWLWFKHVWRJHWKHUEHIRUHDQGDIWHULPDJHU\RIWKHPVHOYHVDVWKH\SXWRQ
WKHLU ³IDFH´ ZLWK FXWWLQJ FRPPHQWDU\ DQG KXPRU WKDW LQVSLUHV DZH DQG
SURPSWVLQTXLU\DERXWKRZZHUHDGERGLHVDQGZK\,QWKHVHJHVWXUHV6LQ
LV VXSHUKXPDQ H[WUDKXPDQ DQG SRVWKXPDQ DOO DW RQFH 6LQ DOVR
FHOHEUDWHV ³ZRPDQ´ DV WUDSSLQJ DQG DV WUDS WKH WULFNHU\ RI JHQGHU LWVHOI
XQGHUVFRUHGDVDWKLUVW\$)DJHQWRIFDSLWDOLVPDWSRLQWVJHQWO\GLYLQH\HW
VWLOOYLROHQWO\GLVRULHQWLQJ
6LQ WKHPVHOI LV D JOLWFK DQG LQ JOLWFKLQJ WKURZV VKDGH 7KHLU ERG\
VKDWWHUV WKH VKDOORZ LOOXVLRQ RI DQ\ KDUPRQ\ RU EDODQFH WKDW PLJKW EH
RIIHUHG XS ZLWKLQ WKH VXJJHVWLYH ELQDU\ RI PDOHIHPDOH 6LQ¶V
K\SHUIHPLQLQLW\ LV D VHQGXS DQG JORULILFDWLRQ 7KH\ SOD\ ZLWK DQG
FKDOOHQJH ZKDW SKLORVRSKHU DQG JHQGHU WKHRULVW -XGLWK %XWOHU LGHQWLILHV DV
³D PDOH LQ KLV VWHUHRW\SH « D SHUVRQ XQDEOH WR FRSH ZLWK KLV RZQ
IHPLQLQLW\´ DV ZHOO DV WKH LQYHUVH KROGLQJ D PLUURU XS WR WKH IHPDOH
VWHUHRW\SHDVSHUKDSVDERG\³XQDEOHWRFRSHZLWK´KHUPDVFXOLQLW\
,QWKLVYHLQ6LQ¶VPRGHORIFRSLQJLVFRPSOH[2QWKHRQHKDQG6LQ¶V
GUDJ HUDVHV WKH PDWHULDO ERG\ YLD WKH DPSOLILFDWLRQ RI JHQGHUHG DUWLILFH
UHGXFLQJ LW WR QHDU ULGLFXOH DQG XQGHUPLQLQJ DQ\ DVVXPSWLRQ RI JHQGHU DV
DEVROXWH 2Q WKH RWKHU KDQG 6LQ¶V GUDJ SRLQWV WRZDUG WKH GLOHPPD RI WKH

ERG\ LWVHOI E\ FHOHEUDWLQJ WKHLU TXHHU ERG\ DV QHFHVVDULO\ YLVLEOH
IDQWDVWLFDOO\IHPPHODUJHUWKDQOLIHDQGVRH[WUHPHLQLWVH[LVWHQFHWKDWLW
EHFRPHVLPSRVVLEOHWRLJQRUHDFDOFXODWHGFRQIURQWDWLRQYDVWLQLPSDFW
6LQ¶V VKDGH LV D VNLQ SURWHFWLYH EXW SHUPHDEOH DQG DQ H[FLWLQJ
UHQGHULQJ RI ZKDW WKH IXWXUH RI ERG\ SROLWLF PLJKW ORRN OLNH DV VRPHWKLQJ
HPDQFLSDWRU\LQLWVLQWHQWLRQDOHUURU+HUHZHVHHDFUDFNLQWKHJORVVDQG
JOHDPRIFDSLWDOLVWFRQVXPSWLRQRIJHQGHUDVSURGXFW+HUHHDFKKDOIRIWKH
ELQDU\LVHDWLQJWKHRWKHUDGD]]OLQJIHDWWRIHDVWRQ$VJOLWFKIHPLQLVWVZH
MRLQ ERWK +X[WDEOH DQG 6LQ KHUH LQ D ³UHDFK WRZDUG WKH LQHIIDEOH´
7KURXJK UHIXVDO ZH DLP WR GHFRQVWUXFW DQG GHPDWHULDOL]H WKH LGHD RI WKH
ERG\ DV ZH PRYH WKURXJK WLPH DQG VSDFH DV ZLOG IRUPV EXLOGLQJ WRZDUG
HYHQZLOGHUIXWXUHV

 ±*/,7&+,6$1 7, % 2'<







,QWKHERG\ZKHUHHYHU\WKLQJKDVDSULFH
,ZDVDEHJJDU
²2FHDQ9XRQJ³7KUHVKROG´
*OLWFK LV DQWLERG\ UHVLVWLQJ WKH ERG\ DV D FRHUFLYH VRFLDO DQG FXOWXUDO
DUFKLWHFWXUH:HXVHERG\WRJLYHIRUPWRVRPHWKLQJWKDWKDVQRIRUPWKDW
LV DEVWUDFW FRVPLF 3KLORVRSKHU -HDQ /XF1DQF\ SXWV LW SHUIHFWO\ ³'RHV
DQ\RQH HOVH LQ WKH ZRUOG NQRZ DQ\WKLQJ OLNH µWKH ERG\¶" ,W¶V RXU ROG
FXOWXUH¶V ODWHVW PRVW ZRUNHG RYHU VLIWHG UHILQHG GLVPDQWOHG DQG
UHFRQVWUXFWHGSURGXFW´ $ ORW RI ZRUN LV SXW LQWR WU\LQJ WR JLYH WKH ERG\
IRUP
$UWLVW DQG ILOPPDNHU /\QQ +HUVKPDQ /HHVRQ¶V QRWLRQ RI WKH ³DQWL
ERG\´ DV LQWURGXFHG LQ KHU  HVVD\ ³5RPDQFLQJ WKH $QWLERG\ /XVW
DQG /RQJLQJ LQ &\EHU VSDFH´ OD\V XVHIXO JURXQGZRUN IRU WKLQNLQJ RI
JOLWFKDVDPRGHRIUHVLVWDQFHDJDLQVWWKHVRFLDOFXOWXUDOIUDPHZRUNRIWKH
ERG\ ³/LNH FRPSXWHU YLUXVHV´ /HHVRQ ZULWHV DQWLERGLHV ³HVFDSH
H[WLQFWLRQ WKURXJK WKHLU DELOLW\ WR PRUSK DQG VXUYLYH H[LVW LQ SHUSHWXDO
PRWLRQQDYLJDWLQJSDUDOOHOFRQGLWLRQVRIWLPHDQGPHPRU\´
7KH JOLWFK WKXV DGYDQFHV /HHVRQ¶V ³DQWLERG\´ DV D WDFWLFDO VWUDWHJ\
7KLVVWUDWHJ\EHFRPHVRSHUDEOHLQWKHIDFHRIWKHIDLOXUHRIWKHV\VWHPDWL]HG
QHWZRUNV DQG WKH IUDPHZRUNV ZLWKLQ ZKLFK ZH EXLOG RXU OLYHV *OLWFKHV
JHVWXUH WRZDUG WKH DUWLILFH RI VRFLDO DQG FXOWXUDO V\VWHPV UHYHDOLQJ WKH
ILVVXUHVLQDUHDOLW\ZHDVVXPHWREHVHDPOHVV7KH\UHYHDOWKHIDOOLELOLW\RI
ERGLHV DV FXOWXUDO DQG VRFLDO VLJQLILHUV WKHLU IDLOXUH WR RSHUDWH RQO\ DV
KHJHPRQLFQRUPDWLYHIRUPXODWLRQVRIFDSLWDOZHDSRQL]HGE\WKHVWDWH7KH
ELQDU\ ERG\ FRQIXVHV DQG GLVRULHQWV SLWWLQJ RXU LQWHUHVWV DJDLQVW RQH
DQRWKHUDFURVVPRGDOLWLHVRIRWKHUQHVV6WDWHSRZHULQWKLVZD\SRVLWLRQVXV

DOODVIRRWVROGLHUVDWWKHIURQWOLQHVRIDPRVWGDQJHURXVWULEDOZDU:HFDQ
GREHWWHU
7KH FXUUHQW FRQGLWLRQV RI WKH ZRUOG KRZHYHU IODZHG RXJKW QRW WR
SUHFOXGH JOLWFKHG ERGLHV IURP WKH ULJKW WR XVH LPDJLQDWLRQ DV D FRUH
FRPSRQHQW RI PRELOL]LQJ DQG VWUDWHJL]LQJ ZLWK FDUH WRZDUG D PRUH
VXVWDLQDEOH IXWXULW\ /HHVRQ REVHUYHV ³WKH FRUSRUHDO ERG\ > DV ZH KDYH
NQRZQLW@ LVEHFRPLQJREVROHWH,WLVOLYLQJWKURXJKDKLVWRU\RIHUDVXUHEXW
WKLV WLPH WKURXJK HQKDQFHPHQWV´ *OLWFKHG ERGLHV UHZRUN JOLWFK DQG
HQFU\SW WUDFHV RI RXUVHOYHV WKRVH QHZ IRUPV RI SHUVRQDO GLJLWDO GDWD OHIW
EHKLQG$VWKHXQGHUVWDQGLQJRIZKDWPDNHVXSD³SRVVLEOH´ERG\FKDQJHV
XQGHU WKLV SUHVVXUH WKH LQIRUPDWLRQ DVVRFLDWHG ZLWK RXU SK\VLFDO IRUPV
QRZDEVWUDFWHGFKDQJHVWRR
:HFDQVHHH[DPSOHRIDQWLERG\LQWKHILFWLRQDOFKDUDFWHUDQG³LWJLUO´
0LTXHOD 6RXVD NQRZQ YLD KHU ,QVWDJUDP SHUVRQDOLW\ /LO 0LTXHOD /LO
0LTXHODZDVODXQFKHGDVDSURILOHLQKRZHYHULWZDVQRWXQWLO
WKDW/LO0LTXHODFODLPHGWKHLGHQWLW\RIDVHQWLHQWURERW&UHDWHGE\DQ/$
EDVHGFRPSDQ\FDOOHG%UXGZLWKWKHDVSLUDWLRQRIEHFRPLQJDSURWRW\SHRI
³WKH ZRUOG¶V PRVW DGYDQFHG $,´ /LO 0LTXHOD LV GHVFULEHG E\ WKH %UXG
7HDPDV³DFKDPSLRQRIVRPDQ\YLWDOFDXVHVQDPHO\%ODFN/LYHV0DWWHU
DQGWKHDEVROXWHO\HVVHQWLDOILJKWIRU/*%74,$ ULJKWVLQWKLVFRXQWU\6KH
LVWKHIXWXUH´<HW/LO0LTXHODKDVQRERG\
:H ZRQGHU :KDW SXUSRVH FDQ D ERG\ WKDW KDV QR ERG\ VHUYH"  ,Q WKH
IDFH RI DQ LQFUHDVLQJO\ SULYDWL]HG ZRUOG FDQ D FRUSRUDWH DYDWDU²LQ
HVVHQFHDSULYDWL]HGERG\V\PEROLFLQIRUP²EHDQDXWKHQWLFDGYRFDWHD
FDWDO\VWWRZDUGVRFLDOFKDQJH"
/LO 0LTXHOD¶V ,QVWDJUDP SURILOH DGYDQFHV WKH DUFKHW\SH RI WKH
LQIOXHQFHUFDSLWDOL]LQJRQWKHKHLJKWHQHGYLVLELOLW\E\XVLQJWKHSODWIRUPWR
SURPRWHNH\SROLWLFDOFDXVHV$Q\JLYHQGD\RQHPLJKWILQGVKRXWRXWVWR
# LQQRFHQFHSURMHFW #OJEWOLIHFHQWHU RU #MXVWLFHIRU\RXWK RQ KHU SURILOH
2QWKHRQHKDQGLWFRXOGEHDUJXHGWKDW/LO0LTXHODHSLWRPL]HVDSHUYHUVH
LQWHUVHFWLRQRIDQHROLEHUDOFRQVXPHUFDSLWDOLVPDQGDGYRFDF\RQWKHRWKHU
VKH EHLQJ $, DQG WKHUHIRUH ³ZLWKRXW´ D ERG\ HSLWRPL]HV ZKDW EHFRPHV
SRVVLEOH ZLWK DYDWDU SHUIRUPDWLYLW\ 6KH LV D QHZIDQJOHG RSSRUWXQLW\ WR
PDNHYLVLEOHWKHLQYLVLEOHWRZHLUGO\HQJDJHZLWKQHZDXGLHQFHVWRSXVK
WKHOLPLWVRIFRUSRUHDOPDWHULDOLW\DQGUHFRQVLGHUKRZZHPLJKW UH GHILQH
WKHERG\DVZHKDYHDOZD\VNQRZQLW

7KHZRUNDQGOLIHRIDUWLVW.LD/D%HLMDIXUWKHUVRXUH[SORUDWLRQRIDQWL
ERG\ DV D YHKLFOH ZLWKLQ JOLWFK IHPLQLVP /D%HLMD ZKR LV %ODFN DQG
)LOLSLQRLVDTXHHUZRPDQOLYLQJZLWK+,9%RUQ.LD0LFKHOOH%HQERZWKH
VXUQDPH³/D%HLMD´GHULYHVIURPWKHOHJHQGDU\+RXVHRI/D%HLMDIRXQGHG
LQHLWKHURU WKHH[DFW\HDUUHPDLQVDSRLQWRIFRQWHQWLRQ E\WKH
KRXVH¶V RULJLQDO PRWKHU WKH GUDJ TXHHQ &U\VWDO /D%HLMD 7KH VWUXFWXUH RI
³KRXVHV´LQWHQGHGWRRSHUDWHDVFKRVHQIDPLO\XQLWVLVDVXUYLYDOVWUDWHJ\
LQ LWVHOI FUHDWLQJ VSDFH IRU KLVWRULFDOO\ RWKHUHG ERGLHV 7KHVH LPSRUWDQW
VSDFHV DUH ORQJIRXJKWIRU DQG FHOHEUDWHG HSLFHQWHUV RI SHUIRUPDQFH
QLJKWOLIHDQGTXHHUFXOWXUH+RXVHVFRPSHWHDJDLQVWRQHDQRWKHULQYRJXLQJ
EDWWOHV D SUDFWLFH WKDW RULJLQDWHG LQ +DUOHP LQ WKH V DQG KDV VLQFH
JURZQLQWRDZHOOUHFRJQL]HGJOREDOSKHQRPHQRQ7KRXJKVKHLVQRORQJHU
D PHPEHU RI WKH +RXVH RI /D%HLMD /D%HLMD LQ KHU RZQ FUHDWLYH SUDFWLFH
HPSOR\V YRJXH GDQFLQJ DV ZHOO DV VWRU\WHOOLQJ DQG SKRWRJUDSK\ VHOI
GRFXPHQWLQJDQGVHOIGHILQLQJDFRUHFRPSRQHQWRIKHUFUHDWLYHH[SUHVVLRQ
/D%HLMD LQ KHU YHU\ H[LVWHQFH LV D OLYLQJ OHJDF\ RI WKH +,9 DQG $,'6
PRYHPHQW7KHDUWLVWH[SODLQV³,ZDVERUQLQDQGPHGLFDWLRQWKDWSXW
\RX RQ D UHJLPHQ WKDW ZDV H[SHFWHG WR VDYH \RXU OLIH GLGQ¶W FRPH DURXQG
XQWLOOLNHVRSHRSOHZHUHQ¶WVXUHEDELHVZLWK+,9RIP\DJHZRXOG
VXUYLYH´ %RUQ QLQH \HDUV DIWHU WKH RIILFLDO VWDUW RI WKH $,'6 HSLGHPLF
/D%HLMD³FRPSOLFDWHV> WKH@ LGHDRIZKDWDORQJWHUPVXUYLYRUORRNVOLNH´
/D%HLMDHQJDJHVWKHSUDFWLFHRIYRJXLQJLQSXEOLFVSDFHKHUGDQFLQJDIRUP
RI UHVLVWDQFH DQG FHOHEUDWLRQ DQ HPERGLPHQW RI TXHHU KLVWRULHV DQG D
GHFRORQL]DWLRQRIZKDWWKHDUWLVWKDVFDOOHG³DJD\ZKLWHPDQ¶VVWRU\´ ,Q
FLUFXODWLQJVHOISRUWUDLWGRFXPHQWDWLRQRIKHUVHOIRYHU\HDUV/D%HLMDFDUULHV
IRUWKWKHWRUFKRI+,9DQG$,'6DFWLYLVPWKDWZDVILUVWOLWLQWKHVE\
JURXSVVXFKDV$&783DQG*UDQ)XU\ZKRFUHDWHGQHZPRGHVRIYLVXDO
FXOWXUHDQGUHSUHVHQWDWLRQWRDOWHUWKHGLVFRXUVHVXUURXQGLQJERGLHVDIIHFWHG
E\+,9DQG$,'6

,Q KHU VHOISRUWUDLWV /D%HLMD SHUIRUPV ERWK DV KHUVHOI DQG EH\RQG
KHUVHOIDVDQDYDWDUQRORQJHU.LD0LFKHOOH%HQERZDVVKHZDVERUQEXW
QRZ LQ WKH ³JUHDWHVW UROH RI DOO´ DV /D%HLMD +HU VKDUSO\ WKHDWULFDO
FRPSRVLWLRQV EOXU WKH ERXQGDU\ EHWZHHQ WKH UHDO DQG VXUUHDO ,Q ³(OHYHQ´
  /D%HLMD SKRWRJUDSKV KHUVHOI LQ KHU GRFWRU¶V RIILFH ZHDULQJ KHU
KLJKVFKRROSURPGUHVVDGHFDGHQWFUXVKRIWXOOHDQGODFHLQVWDUNFRQWUDVW
ZLWKWKHVWHULOHUHDOLW\RIDUHJXODUURXWLQHRIKHDOWKPDLQWHQDQFHDQG+,9
FDUH ,Q WKLV LPDJH /D%HLMD SHUIRUPV WKH ULWXDO RI GUHVVLQJ XS IRU SURP
HQJDJLQJ LQ WKH $PHULFDQ IDQWDV\ RI KDYLQJ RQH QLJKW EHIRUH JUDGXDWLQJ
ZKHUH D WHHQDJHU FDQ OLYH RXW RQH¶V PRVW HSLF GUHDPV 5HIOHFWLQJ RQ WKLV
LPDJH /D%HLMD QRWHV ³,¶P ZHDULQJ P\ SURP GUHVV EHFDXVH ZKHQ , ILUVW
EHJDQ WR VHH > P\ SULPDU\ SK\VLFLDQ@  QR RQH NQHZ LI , ZRXOG PDNH LW WR
SURP´,Q³0RXUQLQJ6LFNQHVV´  /D%HLMDIHDWXUHVKHUVHOIVRPEHUO\
UHVWLQJ RQ WKH EDWKURRP IORRU \HW LOOXPLQDWHG ZLWK D SDOH OLJKW WKDW
DPSOLILHV WKH DTXHRXV FRORUV RI WKH VKRZHU FXUWDLQ EDWKPDW DQG PLUURU
7KH OLJKWLQJ OHQGV WR WKH SRUWUDLW D VWDJHG IHHO JLYLQJ LW GUDPD LQ LWV
FLQHPDWLFWH[WXUH/D%HLMDKDVVDLGRIWKLVSRUWUDLW³> 7KLVLPDJH@ WHOOVWKH
VWRU\ RI WKH PDQ\ KRXUV ,¶YH VSHQW LQ P\ EDWKURRP O\LQJ RQ WKH IORRU
IHHOLQJGL]]\RUQDXVHRXVEHFDXVHRIWKHYLROHQWPHGLFDWLRQVWKDW,KDYHWR
WDNHHYHU\GD\,WDOVRHYRNHVORFNLQJP\VHOILQWKHEDWKURRPDQGJULHYLQJ
IRU P\ PRWKHU¶V SDVVLQJ , VWLOO GHDO ZLWK WKHVH IHHOLQJV DQG SUREDEO\
DOZD\V ZLOO´ /D%HLMD E\ ZD\ RI KHU FUHDWLYH SUDFWLFH DQG DGYRFDF\
ZRUN JHVWXUHV WRZDUG D ORQJ OLQHDJH RI IRO[ WKDW ZRUNHG KDUG WR PDNH
VSDFHWDNHXSVSDFHDQGH[SORUHWKHLUUDQJH
/D%HLMD¶VHPEUDFHRIKHUKLVWRU\LVDPDUNHG³FRQVHQWQRWWREHDVLQJOH
EHLQJ´ WKH DUWLVW¶V ZRUN GHPRQVWUDWHV WKH FRPSOH[LW\ RI KHU UDQJH KHU
SRUWUDLWV ³H[SUHVVLQJ@  WKH EHDXW\ DQG SDLQ RI ZRPHQ ZKR OLYH ZLWK +,9´
ZKLOH KHU YRJXLQJ SUDFWLFH DOORZV KHU ³WR H[SUHVV > KHUVHOI@  WKURXJK
PRYHPHQW DQG FRQQHFW ZLWK WKH EURZQ DQG %ODFN TXHHU FRPPXQLW\´
7KURXJK KHU VHOIH[SUHVVLRQ /D%HLMD FUDFNV RSHQ WKH SODXVLELOLW\ RI
FRQWDLQLQJPXOWLWXGHVQRWRQO\DVDFUHDWLYHDFWLRQEXWDVDSROLWLFDORQH
%HWZHHQ WKH FUHDWLYH SUDFWLFHV RI /LO 0LTXHOD DQG .LD /D%HLMD
UHVSHFWLYHO\ ZH VHH H[DPSOHV RI WZR YHU\ GLIIHUHQW W\SHV RI ERGLHV WKDW
GHSOR\ WKH LPDJLQDU\ DV D FRPSXWDWLRQDO VWUDWHJ\ RI VXUYLYDO (DFK LV D
JOLWFKWKDWMDUVWKHFRQVWUXFWRIFRUSRUHDOLW\$VHPERGLPHQWVRISHUVLVWHQW
DFWLYHO\
UHLPDJLQLQJ DQG UHFHQWHULQJ QHRWHULF UHDOLWLHV (DFK SURYLGHV XV
UHIXVDOERWKSHUIRUPHUVZDQGHUZLWKLQDZLOGQHVVRIXQUHFRJQL]DEOHEHLQJ
WKHRSSRUWXQLW\WRUHLPDJLQHZKDWDERG\PHDQVKRZLWFDQEHUHGHILQHG
ZKDWLWFDQGRDQGZKDWWRFRQWLQXHFHOHEUDWLQJ
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2QHLVQRWERUQEXWUDWKHUEHFRPHVDERG\$QGRQHLVQRWERUQEXWUDWKHU
EHFRPHVDJOLWFK7KHJOLWFKEHFRPLQJLVDSURFHVVDFRQVHQVXDOGLDVSRUD
WRZDUGPXOWLSOLFLW\WKDWDUPVXVDVWRROVFDUULHVXVDVGHYLFHVVXVWDLQVXV
DVWHFKQRORJ\ZKLOHXUJLQJXVWRSHUVLVWVXUYLYHVWD\DOLYH
*OLWFK5HIXVHV
:H DUH EXLOGLQJ D IXWXUH ZKHUH ZH FDQ KDYH WKH EURDG UDQJH ZH GHVHUYH
:H UHIXVH WR VKULQN RXUVHOYHV UHIXVH WR ILW )OXLG LQVLVWHQW ZH UHIXVH WR
VWDQG VWLOO ZH VOLS ZH VOLGH :H UHFRJQL]H WKH FRQWULEXWLRQV RI EODFNQHVV
WRZDUG OLEHUDWRU\ TXHHUQHVV DQG WKH FRQWULEXWLRQV RI TXHHUQHVV WRZDUG
OLEHUDWRU\EODFNQHVV:HIDLOWRIXQFWLRQIRUDPDFKLQHWKDWZDVQRWEXLOWIRU
XV:HUHIXVHWKHUKHWRULFRI³LQFOXVLRQ´DQGZLOOQRWZDLWIRUWKLVZRUOGWR
ORYHXVWRXQGHUVWDQGXVWRPDNHVSDFHIRUXV:HZLOOWDNHXSVSDFHDQG
EUHDNWKLVZRUOGPDNLQJQHZRQHV
*OLWFK,V&RVPLF
:H UHFRJQL]H WKDW ERGLHV DUH QRW IL[HG SRLQWV WKH\ DUH QRW GHVWLQDWLRQV
%RGLHV DUHMRXUQH\V %RGLHVPRYH%RGLHVDUH DEVWUDFW:H UHFRJQL]HWKDW
ZH EHJLQ LQ DEVWUDFWLRQ DQG WKHQ MRXUQH\ WRZDUG EHFRPLQJ 7R WUDQVFHQG
WKH OLPLWV RI WKH ERG\ ZH QHHG WR OHW JR RI ZKDW D ERG\ VKRXOG ORRN OLNH
ZKDWLWVKRXOGGRKRZLWVKRXOGOLYH:HUHFRJQL]HWKDWZLWKLQWKLVSURFHVV
RI OHWWLQJ JR ZH PD\ PRXUQ WKLV PRXUQLQJ LV D SDUW RI RXU JURZLQJ :H
FHOHEUDWH WKH FRXUDJH LW WDNHV WR FKDQJH IRUP WKH MR\ DQG SDLQ WKDW FDQ
FRPH ZLWK H[SORULQJ GLIIHUHQW VHOYHV DQG WKH SRZHU WKDW FRPHV IURP
ILQGLQJQHZVHOYHV
*OLWFK7KURZV6KDGH
:H WKURZ VKDGH E\ H[LVWLQJ LQ WKH ZRUOG E\ VKRZLQJ XS DQG QRW RQO\
VXUYLYLQJEXWWUXO\IXOO\OLYLQJ:HSUDFWLFHWKHIXWXUHLQWKHQRZWHVWLQJ

RXWDOWHUQDWLYHVRIEHLQJ:HRSHQO\KRQHVWO\FRQVLGHUWRJHWKHUKRZWREH
VWUDWHJLFDOO\YLVLEOHZKHQYLVLELOLW\LVUDGLFDOO\QHFHVVDU\
*OLWFK*KRVWV
:H JKRVW RQ WKH ERG\ UHIXVLQJ WR UHVSRQG WR LWV FXOWXUDO WH[WV LQFHVVDQW
FDOOV GDPDJLQJ '0V :H DFNQRZOHGJH WKDW JHQGHU LV DQ HFRQRP\ ,W LV D
VSRNHLQWKHZKHHORIFDSLWDOLVP:HUHMHFWEHLQJERXJKWDQGVROG:HIHHO
QRJXLOWRUVKDPHDERXWWXUQLQJRXUEDFNVRQDPDUNHWWKDWZDQWVWRHDWXV
DOLYH:HZLOOVWUDWHJL]HDQGFROOHFWLYL]HWRZDUGXVHOHVVQHVVDIDLOXUHWKDW
LPDJLQHVLQQRYDWHVHPDQFLSDWHV
*OLWFK,V(UURU
:HDUHWKHPRVWIDQWDVWLFDQGEHDXWLIXOPLVWDNH1HYHUPHDQWWRVXUYLYHZH
DUH VWLOO KHUH DQ HUURU LQ WKH DOJRULWKP :H DUH QRW HPSW\ VLJQLILHUV
KRZHYHU ZH DUH QRW GHDGHQG K\SHUOLQNV :H UHMHFW WKH YLROHQW DFW RI
QDPLQJ :H ZLOO UHFRQILJXUH RXUVHOYHV DV ZH VHH ILW 0RGLI\LQJ DQG
UHFRGLQJ ZH FKRRVH RXU RZQ QDPHV EXLOG RXU RZQ IDPLOLHV DQG
FRPPXQLWLHVSURXGO\IDLOLQWKHSUHVHQWDVZHGUHDPQHZIXWXUHV
*OLWFK(QFU\SWV
:H DUH HQFU\SWHG KRZ ZH DUH FRGHG LV QRW PHDQW WR EH HDVLO\ UHDG :H
UHFRJQL]H WKDW WKH FDUHIXOO UHDGLQJ RI RWKHUV LV DQ H[HUFLVH RI WUXVW
LQWLPDF\EHORQJLQJKRPHFRPLQJ:HUHMHFWWKHFRQIODWLRQRIOHJLELOLW\DQG
KXPDQLW\ 2XU XQUHDGDEOH ERGLHV DUH D QHFHVVDU\ GLVUXSWLRQ 2XU
XQUHDGDEOH ERGLHV FDQ UHQGHU XV LQYLVLEOH DQG K\SHUYLVLEOH DW WKH VDPH
WLPH$VDUHVSRQVHWRWKLVZHZRUNWRJHWKHUWRFUHDWHVHFXUHSDVVDJHZD\V
ERWKRQDQGRIIOLQHWRWUDYHOFRQVSLUHFROODERUDWH
*OLWFK,V$QWL%RG\
,IWREHUHFRJQL]HGDVDERG\WKDWGHVHUYHVWROLYHZHPXVWSHUIRUPDFHUWDLQ
VHOI²ORRNDFHUWDLQZD\OLYHDFHUWDLQZD\FDUHIRURQHDQRWKHULQDFHUWDLQ
ZD\²ZHVWULNHDJDLQVWWKHERG\DOWRJHWKHU:HZLOOKROGPLUURUVXSIRURQH
DQRWKHUKROGDQGFDUHIRUWKHUHIOHFWLRQVVHHQ:HZLOOVHHRQHDQRWKHUDQG
WKHVHOYHVZHEHFRPHUHFRJQL]LQJWKRVHVHOYHVDVUHDOORYHGDQGVRYHU\
DOLYH
*OLWFK,V6NLQ

:KLOH ERWK SURWHFWLYH DQG SHUPHDEOH WKH VNLQ RI WKH GLJLWDO GHVSLWH LWV
HQWDQJOHPHQWV UHPDLQV QHFHVVDU\ DV D WRRO RI H[SHULPHQWDWLRQ 7KXV ZH
FHOHEUDWHRXUVHOYHVDQGWKHIUDPHZRUNRIIHUHGE\WKHVNLQVZHSXWRQDQG
WDNH RII :H UHFRJQL]H WKDW RXU SHUIRUPDQFH RI RWKHU ERGLHV LV SURVWKHWLF
:HUHFRJQL]HWKDWWKHVNLQRIWKHGLJLWDOWUDQVIRUPVDQGLVWUDQVIRUPDWLYH
*OLWFK,V9LUXV
:HZDQWWRFRUUXSWGDWD:HZDQWWRIXFNXSWKHPDFKLQH,QIHFWLRXVYLUDO
ZH ZLOO WHDU LW DOO GRZQ :H UHFRJQL]H WKDW LQ WKLV EUHDNLQJ WKHUH LV D
EHJLQQLQJ
*OLWFK0RELOL]HV
:H ZLOO PRELOL]H DQG WDNH DFWLRQ  :H UHFRJQL]H WKDW DOO ZRUN FDQQRW EH
GRQH DOO WKH WLPH DOO RQ WKH ,QWHUQHW &RPSOHWLQJ WKH RQOLQHWR$). ORRS
ZH ZLOO GDUH WR OLYH DZD\ IURP RXU VFUHHQV HPERG\LQJ RXU HYHUVOLSSLQJ
VHOYHVDVDQDFWLYLVWDFWLRQ(PSRZHUHGE\WKHYLUWXDOZRUOGVZHWUDYHUVH
ZHZLOOUHERRWDQGUHEXLOGWKHVHZRUOGVZKHQWKH\QRORQJHUVXLWDQGQHHG
WRVKLIW$ORQJWKLVORRSZHFRPPLWWRPDNLQJVSDFHIRUULJRURXVFULWLFLVP
IHHGEDFNSOD\DQGSOHDVXUHDVDFWLYLVP
*OLWFK,V5HPL[
$IILUPLQJRXUUROHLQEXLOGLQJQHZZRUOGVZHZLOOLPDJLQHLQQRYDWHDQG
UHPL[:HZLOOUHDUUDQJHDQGUHSXUSRVHE\DQ\PHDQVQHFHVVDU\UHQGHULQJ
ZKDWULVHVIURPWKLVUHELUWKXQUHFRJQL]DEOHIURPWKHYLROHQFHRILWVRULJLQDO
:HZLOOFUHDWHILVVXUHVLQWKHVRFLDODQGFXOWXUDODOJRULWKPDVDQDFWLYHDFW
RI DGYRFDF\ DGYRFDWLQJ IRU WKH XVHU DGYRFDWLQJ IRU RXUVHOYHV DQG
DGYRFDWLQJIRURQHDQRWKHU
*OLWFK6XUYLYHV
,Q  RQH \HDU EHIRUH 6DGLH 3ODQW FRLQHG WKH WHUP F\EHUIHPLQLVPSRHW
/XFLOOH&OLIWRQZURWH³ZRQ¶W\RXFHOHEUDWHZLWKPH´$VJOLWFKIHPLQLVWVZH
FDOO IRU LW KHUH FHOHEUDWLQJ ZLWK &OLIWRQ DW KHU UHTXHVW DQG VKDULQJ KHU
WUDQVIRUPDWLYHZRUGV
ZRQ¶W\RXFHOHEUDWHZLWKPH
ZKDWLKDYHVKDSHGLQWR
DNLQGRIOLIH"LKDGQRPRGHO

ERUQLQEDE\ORQ
ERWKQRQZKLWHDQGZRPDQ
ZKDWGLGLVHHWREHH[FHSWP\VHOI"
LPDGHLWXS
KHUHRQWKLVEULGJHEHWZHHQ
VWDUVKLQHDQGFOD\
P\RQHKDQGKROGLQJWLJKW
P\RWKHUKDQGFRPHFHOHEUDWH
ZLWKPHWKDWHYHU\GD\
VRPHWKLQJKDVWULHGWRNLOOPH
DQGKDVIDLOHG
&OLIWRQ¶V ³L PDGH LW XS´ JHVWXUHV WR ERWK SOD\JURXQG DQG EDWWOHILHOG
%XLOGLQJDIXWXUHDQGDIXWXUHVHOIDWWKHVDPHWLPHLVQRHDV\WDVN7KHVH
ZRUGVVHHPDUHVSRQVHWR(VVH[+HPSKLOO¶VZRQGHULQJZDQGHULQJRQ
F\EHUVSDFH³&DQLQYLVLEOHPHQVHHWKHLURZQUHIOHFWLRQV"´*OLWFKIHPLQLVP
WUDYHOVWKHSDVVDJHZD\VEHWZHHQWKHVWDUVKLQHRIWKHGLJLWDODQGWKHFOD\RI
$).,WLVPRGHOHGRQQRPRGHODQGDVNVIRUDEHWWHUZRUOG/LNH&OLIWRQ
ZHKROGRXURZQKDQGVDQGWKHKDQGVRIRQHDQRWKHULQDQDFWRIVROLGDULW\
ZLWKOLWWOHHOVHWROHDQRQ:KDWGRZHVHHWREHH[FHSWRXUVHOYHV"
7KHRSHQHQGHGTXHVWLRQRIWKHERG\LVRQHRIWKHJUHDWHVWRIRXUWLPH
2XUHPERGLPHQWRIJOLWFKLVWKXVDQH[SUHVVLRQRIVSDWLDOGHVLUHDFXULRXV
LQTXLU\LQVHUYLFHRIUHPDSSLQJWKHSK\VLFDOIRUPDQGKRZZHSHUIRUPDQG
UH VWUXFWXUHLW*HQGHUDVDFRQVWUXFWLVDIDOVHKRRG$VJOLWFKIHPLQLVWVZH
FKDOOHQJH WKH FROOHFWLYH GLVFRXUVH WKDW GHVLJQDWHV WKH JHQGHU ELQDU\ DV D
QDWXUDOSURJUHVVLRQ%LQDU\JHQGHUNHHSVXVIURPRXUFRVPLFFRUSRUHDOLW\
WKDW VSDFH ZKHUH WKH ERG\ FDQ H[SDQG DQG H[SORUH LQ WKH IUHHGRP RI
DEVWUDFWLRQ1RSHWKLVFDQQRWFRQWLQXH7KHJOLWFKSXVKHVWKHPDFKLQHWRLWV
EUHDNLQJSRLQWE\UHIXVLQJWRIXQFWLRQIRULWUHIXVLQJWRXSKROGLWVILFWLRQ
:KDW GRHV LW PHDQ WR ILQG OLIH²DQG WR ILQG RXUVHOYHV²WKURXJK WKH
IUDPHZRUN RI IDLOXUH" 7R EXLOG PRGHOV WKDW VWDQG ZLWK VWUHQJWK RQ WKHLU
RZQQRWWREHKHOGXSDJDLQVWWKRVHWKDWKDYHIDLOHGXVDVUHDFWLRQDU\WRROV
RI UHVLVWDQFH" +HUH LV WKH RSSRUWXQLW\ WR EXLOG QHZ ZRUOGV $V FLWL]HQV
WUDQVPRJULILHGE\WKHPDWHULDORIWKHGLJLWDOZHUHFRJQL]HWKDWOLPLWOHVVQHVV
LVSRVVLEOHWKDWZHFDQH[SDQGLQHYHU\GLUHFWLRQ,IRXQGQHZODQGVFDSHV
WKURXJKEHLQJERUQHDQGFDUULHGRQOLQHWKRVHHDUO\GD\VZKHUH,IOH[HGDVD

GLJLWDO2UODQGRVKDSHVKLIWLQJWLPHWUDYHOLQJJHQGHUIXFNLQJDV,VDZILW,
EHFDPHP\VHOI,IRXQGP\ERG\WKURXJKEHFRPLQJHPERG\LQJDJOLWFK
(DFKDPRQJXVFRQWDLQLQJPXOWLWXGHVDVJOLWFKIHPLQLVWVZHDUHQRWRQH
EXWPDQ\ERGLHV$OOWKHVH,QWHUQHWDYDWDUVKDYHWDXJKWXVVRPHWKLQJWKDW
UHDOLW\ LV ZKDW ZH PDNH RI LW DQG LQ RUGHU WR PDNH D ³UHDO OLIH´ ZKHWKHU
RQOLQHRU$).ZHPXVWVHL]HLW7KLVLVRXUULJKW8QLWHGZHZLOOQRORQJHU
DFKHIRUYLVLELOLW\RUUHFRJQLWLRQRUHTXDOLW\7KLVUHOLQTXLVKLQJRISRZHUDV
UHSDUDWLRQIRUKDUPVGRQHZLOOQHYHUKDSSHQYROXQWDULO\RUPHHWRXUWHUPV
²VRZK\ZDVWHRXUVHOYHVLQZDLWLQJIRULW"%\EUHDNLQJLWDOOZHSDYHWKH
ZD\IRUWKHNDOHLGRVFRSLFIXWXUHWKDWZHZDQW
:KDWJOLWFKIHPLQLVPLVSURSRVLQJLQVWHDGLVWKLV :H ZLOO HPERG\ WKH
HFVWDWLF DQG FDWDVWURSKLF HUURU ,I WKLV LV D VSDWLDO EDWWOH OHW XV EHFRPH
DQDUFKLWHFWXUH
:H ZLOO EH QRW ³VLQJOH EHLQJV´ EXW EH HYHU\ VLQJOH EHLQJ DQG HYHU\
VLQJOH DYDWDU H[SDQGLQJ WR D UDJHIXO IXOO UDQJH WKDW PDNHV WKLV JHQGHUHG
HQJLQHVFUHHFKWRDKDOW
:HZLOOOHWRXUOLTXLGLW\URDUZLWKWKHGHHSGHFLEHOVRIZDYHV:HZLOO
FUXLVHDVZLOGDPRURXVPRQVWURXVPDOIXQFWLRQV
:H ZLOO ILQG OLIH MR\ DQG ORQJHYLW\ LQ EUHDNLQJ ZKDW QHHGV WR EH
EURNHQ:HZLOOEHSHUVLVWHQWLQRXUIDLOXUHWRSHUIRUPLQSXUVXLWRIDIXWXUH
WKDW GRHV QRW ZDQW XV HQGXULQJ LQ RXU UHIXVDO WR SURWHFW WKH LGHD WKH
LQVWLWXWLRQRI³ERG\´WKDWDOLHQDWHVXV
+HUHLVZKHUHQHZSRVVLELOLWLHVJHVWDWH
$VJOLWFKIHPLQLVWVZHZLOOVHDUFKLQWKHGDUNQHVVIRUWKHJDWHVVHHNWKH
ZD\VWREULQJWKHPGRZQDQGNLOOWKHLUNHHSHUV
6R JR DKHDG²WHDU LW DOO RSHQ /HW¶V EH EHDWLILF LQ RXU OHDN\ DQG
OLPLWOHVVFRQWDJLRQ8VXUSWKHERG\%HFRPH\RXUDYDWDU%HWKHJOLWFK
/HWWKHZKROHJRGGDPQWKLQJVKRUWFLUFXLW
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